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The Ganadharas of
Mahavira

Very little information is obtained from the Agamas in connection
with the Ganadharas. We find scattered the names and life-span of the
Ganadharas in the Samavayangasitra® The Kalpasiitra® states that
Lord Mahavira had attached to him nine gazas (schools) and eleven
Ganadharas (chief disciples). In the exposition of this the names and
gotras of the Ganadharas and also the following of each are given. It is
stated that all the Ganadharas had knowledge of the twelve Asigas and
the fourteen Purvas. All of them were emancipated. All except Indrabhuti
and Sudharman attained nirvara during the life-time of Lord Mahavira.
The present host (saigha) of Sramanas is descended from the following
of Sudharman. The line of the rest has been cut off. Arya Jambu was a
disciple of Sudharman and Prabhava that of Jambu and so on.? This is
all the information that we obtain in the Agamas concerning the
Ganadharas.

It is said of Indrabhuti Gautama, the foremost disciple of Mahavira,
that on the very night on which Mahavira attained nirvaza his tie of affec-
tion binding himto Mahavira snapped off and he too attained kevala-jfiana.

L Samavayanga, 11, 74,78, 92, etc.
2 Kalpasutra (Kalpalata), p. 215.

3 Kalpasutra, p. 217.

4 Kalpasutra, Su. 127.
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It is also found mentioned that Indrabhuti was the chief of the 14,000
disciples of Mahavira who had abandoned worldly life and become srama-
nas (monks).5 From this it is easy to derive that Indrabhuti was highly
attached to Lord Mahavira and that he did not attain the stage of omni-
science during the life-time of Mahavira. Bhagavatisiitra 14.7 corrobo-
rates this. In it, Lord Mahavira alludes to Indrabhuti’s love and affection
for himself and assures him that both would become alike (having the
same end in view and residents of the same place) in all respects after
becoming free from the human existence. The commentator Abhayadeva
explains here that Indrabhuti was very much disappointed and sad that
he had not achieved omniscience though his disciples had, and hence the
assurance given by Mahavira.

From the question posed by the Ganadharas it can be seen that they
were very inquisitive by temperament and had a very powerful craving
for knowledge. Not that they were ignorant or always doubting, but they
kept on asking questions for more and more clarification of philosophical
problems and were not satisfied till they had arrived at a full solution of
their doubts. Indrabhuti was the most curious among them. Whenever
he had an occasion to hear the views of thinkers of other schools or to see
something unusual he would at once rush to Mahavira and inquire about
it.6 We find recorded certain episodes revealing Indrabhuti’s ready-witted-
ness. Hearing from Mahavira that Skandaka, a heretic (belonging to
another school) had come, he went to receive him and foretold the reason
of his coming to Mahavira and the doubts he entertained. This inspired
in Skandaka great respect for, and faith in, Lord Mahavira.” The teaching
of apramada (spiritual alertness) in Uttaradhyayana, 10 was imparted to
Indrabhuti Gautama and indirectly to all. We find Indrabhuti carrying
messages of Mahavira to others, e.g. he conveys the Lord’s message to
Mahasataka at the time of his confession on his death-bed, that he should
expiate for the bitter though true words uttered by him to his wife Revati.®
We find descriptions of Indrabhuti’s appearance and personality in several
places. He is described as having a fair complexion, as bright, under-
going severe austerity, as a true celebate, as a knower of the fourteen
Piirvas, as capable of four kinds of knowledge (i.e. excluding kevala-jhiana,
omniscience).? Most of the Agamas may be said to owe their existence
to the questions of Indrabhuti.

5 Kalpasutra, Su. 134,

$ Bhdgavati, 2.5, 9.33 etc.
7 Bhagavati, Sataka, 2.1.
8 Upasakadasanga, 8.

* Bhagavati, Sataka, 1.
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Next to Indrabhuti, comeés Sudharman from the point of view of infor-
mation that can be collected, though we do not find any allusion to his
personal life. What we are told is that he explained the Agamas on being
asked by Jambu. It is really surprising that though the present Jaina
Sangha is traced to Sudharman alone, and though the text of the Agamas
is traditionally obtained from Sudharman, and though it is believed that
Sudharman himself gave the text of certain Agamas to Jambu,!° we do
not find any record in the Agamas of Sudharman having asked Mahavira
any question and of the latter’s reply. Bhagavatisiitra notes a few ques-
tions asked by Agnibhuti, Vayubhuti’ and Mandiyaputta.’2 Arya
Sudharman’s description is exactly like that of Indrabhuti’s.

But it may be noted that nowhere in the Agamas do we find any refe-
rence to the doubts of the Ganadharas and their questions as detailed in
the Ganadharavada. We find the first reference to these doubts of the
respective Ganadharas in a ggtha (596) of the Avasyaka-niryukti :

Jjive* kamme? tajjiva® bhitya* tarisaya® bandhamokkhe® ya ;

deva® neraie® ya punne® paraloya® pevvanet
(1) Does the soul exist or not ? (2) Is there anything like karma ? (3) Is
the body the same as soul or is it different ? (4) Do the elements exist ?
(5) Is the soul in the next world similar to that in this world ? (6) Are
bondage and salvation real ? (7) Are there gods ? (8) Are there hellish
beings ?(9) Are there puzya (good) and pgpa (sin) ? (10) Is there the other
world ? (11) Is there anything like emancipation ?

The Avasyaka-niryukti gives us further details regarding the life, etc,
of these Ganadharas.'® They are given in the chart enclosed.

We are told, as said above, in the Kalpasiitra that Lord Mahavira
had eleven Ganadharas, but the number of garas (schools) was nine.
This is accounted for by the fact that a school or gana is constituted as
a result of a difference in the wording of the text though in all cases
the meaning of the text might remain unchanged. The Ganadharas
composed the Agamas on the basis of the instruction given by Mahavira.
On account of difference of wording there were nine different texts
(vacana) of the canon, though the Ganadharas were eleven. Akampita
and Acalabhrata had altogether 600 disciples who followed one vacana
(text) ; so also Metarya and Prabhasa had altogether 600 disciples who

10 See introductory statements of Jnatadharmakatha, Anuttaropapatika, Vipaka,
Nirayavalika.

11 Bhagavati, 3.1.

12 Bhagavati, 3.3..

13 Avasyaka-niryukti, gathas, 589-641.



110 " JAIN JOURNAL

followed one vacana (text). Hence the total number of garas (schools)
was nine though the number of Ganadharas was eleven.

The Avasyaka-niryukti relates the circumstances in which Indrabhuti
first met Lord Mahavira, and how he was converted to faith in Mahavira.
He approached as a sceptic and scoffer and remained to worship. The
other Ganadharas did not come with a view to revile Mahavira, but out
of inquisitiveness and a sense of awe. They also became the disciples of
Mahavira. Though later commentators have written at length and with
flourish about this episode, we do not get any new information from them.
Jinabhadra, the author of the Vifesgvasyaka-bhasya has seized this oppor-
tunity to give a digest containing the essential principles of Jaina philo-
sophy. Imitating him, other commentators of the Avasyaka-niryukti and
the commentators of the Kalpasitra have done the same and given an
exposition of the Jaina philosophy.

Acarya Hemacandra has in his Trisastisalakapurusacaritra given, on
the basis of traditional accounts, further details regarding the life
of Indrabhuti and even regarding his previous life.!* Such episodes as
are related here are based on the statement in the Bhagavatisitra where
Mahavira says to Indrabhuti that their relation was nothing new, but
continued from the previous life.

It is believed by all that Indrabhuti’s intense attachment to Lord
Mahavira came in the way of his omniscience. The moment that was
removed by the physical death of Mahavira, he attained omniscience.
Describing this incident Acarya Hemacandra says that Mahavira realised
that Indrabhuti was not attaining omniscience on account of his intense
attachment to him. Hence knowing that he was to attain nirvaza on that
very night, Mahavira sent Indrabhuti to instruct Devasarman residing in
a village not far away from the place. By the time he returned Mahavira
had given up his worldly life and had attained nirvana. He was very sad
and also intrigued as to why he was sent away when the end of Lord
Mahavira was drawing near. But he at once realised that till then he
was deep sunk in the mire of ignorance and attachment and that his love
and attachment were coming in the way of his attaining omniscience.
He immediately attained omniscience.1®

All such narratives are based on the statement in the Bhagavatisitra,
14.7 that Indrabhuti Gautama was highly attached to Lord Mahavira and
that their relationship persisted even from the previous birth, and that
they would both be alike in the future.

[from Introduction, Garadharavada by Esther A. Solomon

14 Trisastisalakapurusacaritra, 10.9.
18 Trisastisalakapurusacaritra, 10.13.
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Ganadhara Gautama

SVETAMBARA VIEW

Having attained kevala-jiana (absolute knowledge), he (Mahavira)
left the village Jambhiya on that very night and reached Madhyama Pava
the next morning. There he stayed at a garden called Mahasena. When
the people heard of Mahavira’s arrival, they flocked to the garden to see
him and hear his teachings. Mahavira preached for three hours. The
gathering was enthralled by his knowledge and the sweetness of his speech.
The fame of his omniscience and his extraordinary personality spread
everywhere. He broke the tradition of speaking in Sanskrit and began
to preach in the common dialect of the people. This dialect is called
Ardhamagadhi.

At this time a sacrifice was being performed in the house of a Brahmin
named Somila. Many Brahmin Acaryas, versed in the Vedas, had come
from far and near to take part in that sacrifice. Indrabhuti Gautama, a
famous Brahmin Acarya, who had also come to the sacrifice, heard that
many people were going with Mahavira’s praise on their lips to attend
the meeting in which he was expounding the spiritual teachings, and
thought that it might be some magician who had come and was charming
them.

He wished to go to the meeting at once, expose the cunning of the
magician, defeat him in a discussion and remove the delusion of the
audience. So, he went to Mahavira with his 500 disciples.

No sooner had Indrabhuti Gautama reached the gathering held at
the Mahasena garden than he was overwhelmed by the extraordinary
personality and yogic powers of Mahavira. Mahavira saw Gautama and
called him by his name. Expressing the doubt which was in Gautama’s
mind, he said, “Gautama, you have a doubt in your mind about the exis-
tence of the soul. From the words of the Vedas, ‘this massed consciousness,
rising from the material elements, sinks back into them and perishes, it
then loses all consciousness of the past self”, you have come to the conclu-
sion that it is from the five elements that the conscious soul is born and
in them it perishes ; and that there is nothing like the other world. There-
fore there is no being beyond the five material elements. But you are also
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aware that the Vedic statements like ‘this @tman or self is of the very subs-
tance of knowledge’, the existence of the soul has been clearly stated.
These contradictory Vedic statements have generated in your mind a
doubt whether there is really something like the soul or not. Your inter-
pretation of the words ‘massed consciousness’ etc. is not correct. The
meaning of the word vijiignaghana is the soul possessing infinite know-
ledge, infinite vision of the universals and infinite awareness ; and the
sense of the word ‘bhiita’ is not only the matter of the five elements, but
all objects of knowledge, animate and inanimate. Therefore, the meaning
of the text is this : various categories of knowledge are produced in the
soul of infinite knowledge, infinite vision and infinite awareness by various
objects of knowledge, and when the objects which give birth to the cate-
gories of knowledge are used up or destroyed, the categories themselves
disappear or are destroyed ; they do not exist any longer. Thisis the sense
of the Vedic dictum and evidently, there is no room for any doubt about
the existence of the soul.”

When Indrabhuti heard such a synthetic interpretation and saw that
Mahavira exposed the hidden doubt of his mind which he had not expre-
ssed to him, he became convinced of Mahavira’s omniscience. He expres-
sed his desire to hear an exposition of the fundamentalteachings of the
Nirgrantha religion. Mahavira gave him a discourse on the subject, which
produced an intense feeling of renunciation in his heart, and he got
initiated by the Lord Mahavira into the religion of the Sramanas with his
500 disciples. He was the first disciple of Mahavira and the first and
foremost Ganadhara.

[from Lord Mahavira by Puran Chand Samsukha

....The omniscient Lord, then said to Gautama, “Gautama, Go to
Devasarman,a Brahmana, who lives near by. He wants to receive spiritual
instruction from you. Go and instruct him.” Thus ordered Gautama
went to instruct the Brahmana in the vicinity and turned the current of
his life by imparting religious instruction to him.

....As he was coming back, the event of the Lord’s attainment of libera-
tion reflected in his conscience. As he proceeded further, he learnt from
the people that Lord Mahavira.had attained liberation. This made him
shaky. He could not move even one step forward. Numberless feelings
rose and fell in his heart. He said to himself. “I regarded you, O Lord
as my Guru, as my well-wisher, as my protector from worldly fears, as
my preceptor and what not. If it was destined that you were to attain
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liberation, could you not do this in my presence ? What obstacle could
my presence produce in your way to attaining salvation ? I would not have
asked you to give me a share in what you got. Look at the unstability of
this world ! Here nobody cares for another. He never nor will ever care.
All follow their own specified routes.”

These various feelings of detachment dissolved instantly the feelings
of affectionate devotion that he was experiencing in his heart for the body
of the Lord. As soon as his feelings of attachment disappeared from
his heart, he attained kevala-jiana. After attaining kevala-jiana Gautama
roamed in the world for twelve years.

[from Bhagavan Mahavira by Muni Chauthmal

DiGAMBARA VIEW

The epithet ‘Ganadhara’ or the leader of the assembly was, historically
speaking, first applied to Gautama of Brahmapura who became a disciple
of the twenty-fourth Tirthankara Mahavira. There were other Ganadha-
ras after Gautama.

Gautama was called a Ganadhara when he became a disciple of Mahavira
after the latter had attained omniscience. The attainment of omniscience
(kevala-jfigna) is preceded by the complete eradication of the four ghati-
karmas, viz., jagnavarawiya, dar$anavaraniya,mohaniya and antargya.
There is no @srava or influx of karmas ; consequently there is no voluntary
physical motion and therefore no speech which is the result of the motion
of tongue, lips, etc. The voice of silence, the letterless speech, the divya-
dhvani which proceeds from the Arhat is due to the good and strong kar-
mic energy of the audience. Therefore there must be an individual among
the audience so learned as to be capable of interpreting this voice
of silence. There was no such person present in the court (samavasaraza)
of Mahavira when he attained omniscience. The Archangel of the first
Empyrian then thought of the learned Brahmin Gautama of Brahmapura.
He went to Gautama in the assumed form of a poor old Brahmin and
asked him to explain to him the meaning of a §loka. Gautama was quite
perplexed when he heard the $loka and being unable to understand its
purport, proposed to go and discuss the meaning of it with Mahavira
himself, the preceptor of that old Brahmin. With this object he appro-
ached the court of Mahavira and at the sight of the manastambha, the
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pillar at the entrance, his pride disappeared and he entered the court
full of reverence and humility. It was then that the voice of silence was
revealed to him and he discoursed upon it to the assembled audience
and was called Ganadhara, the leader of the assembly. Such is the
Digambara tradition about Gautama.

[from The Jain Gazette, October, 1938

. . . .Just before Mahavira attained nirvasa, he noticed that Gautama was
particularly moved by the prospect of his master’s departure from this
world. “Gautama”, said he, “You have only one tie left which holds you
down to the earth and that is your attachment to the body of mine.”
Without a word Gautama left his presence after a respectful bow and
became a solitary ascetic.

[from Some Aspects of Jainism by Jagat Prasad
The Jain Gazette, July 1942



Ganadhara Gautama on Porcelain Tile

fixed on the gateway of a house in
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Gautama’s Doubt : Mahavira’s Solution

ABOUT THE EXISTENCE OF THE SOUL

(1549) (Indrabhuti), you have a doubt as to (the existence of) the soul,
because it is not directly perceived as the jar is and nothing that is utterly
imperceptible exists in the world e.g. the sky-flower.

(1550) (Your argument is :) And it cannot be known by inference
because that too depends on perception. We can infer on the basis of the
memory of the relationship of the mark (linga, reason, probans) with that
whose mark it is (/ingin, probandum)—(the relation) which has been
cognised earlier.

(1551) One has never cognised the relation bétween the soul and its
mark, so that on seeing the mark again, one might remember it and thus
have correct knowledge regarding the (existence of the) soul.

(1552) It cannot even be known through verbal testimony, for verbal
testimony is not (in essence) different from inference. And the soul has
not been perceived by any one so that his statement could be accepted as
verbal testimony.

(1553) Moreover the scriptures make statements which conflict with
one another. Hence too it is but proper that one should have a doubt
(Thus, O Indrabhuti), you believe that the soul is beyond the scope of all
the means of knowledge.

(1554) Gautama ! The soul is perceived. The cognition of the type
of doubt, etc. (that you have), that itself is the soul (because it is of the
nature of knowledge). And what is directly perceived does not need to be
established (by any other means of knowledge), e.g., (sensations of)
pleasure and pain in one’s own body.

(1555) ‘1 did’, ‘I do’, ‘I shall do’.—From this notion of ‘I’ (it can be
seen that) the soul is directly known as there is a reference to activity of
all the three times (past, present, future).

(1556) (If the soul were non-existent) how could there be the notion
of ‘T’, and (if ‘I’ refers to ‘soul’) how could there be the doubt ‘Do I exist
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or not ? And if the doubt is there, to what could this notion of ‘I’ be
regarded as properly referring ? (1f you do not accept the soul, you will
have to point out the object of this notion of ‘I’ or the notion would not
be there at all).

(1557) If the doubter (one who has the doubt) himself does not exist,
who would have the doubt, “Do I exist or do I notexist > Or Gautama,
if he doubts his own nature, what thing (in the world) will he not suspect
(i.e. be sceptical about) ? (He will doubt the existence of everything).

(1558) The attribute (doubt, memory, etc.) is directly known and
hence the (soul) possessing the attribute is (i.e. should be regarded as)
directly known like the jar ; because the jar which possesses the attributes
is known when the attributes (colour, etc.) are known.

(1559) Is the thing possessing the attributes different from or identical
with them ? Ifitisidentical it follows verily that the substance (possessing
the attributes), the soul, is directly known when there is the knowledge
of only the attributes (doubt, memory, etc.).

(1560) If it is different (from the attributes), then (all) substances
possessing attributes (e.g. jar, etc.) would not be perceptible when only
the attributes are known, so why this inquiry about the soul (alone) ?

(1561) Now you may argue : The thing possessing attributes does
exist, and it is not something different from the body ; knowledge, etc.
are found in the body and therefore it is but proper that the body should
be the possessor of these attributes (and therefore capable of being known
when the attributes are known).

(1562) (The reply is) : (The attributes) knowledge, etc. cannot belong
to the body as it is corporeal, etc., like the jar. Therefore that to which
the attributes knowledge, etc. belong must be something over and above
the body, viz. the soul.

(1563) Thus this soul is partially perceived by you (but) it is wholly
perceived by me because my knowledge is unobscured. Accept this as
you accept (the veracity of) my knowledge (of your doubt).

(1564) In the same way, by inference know that the soul exists in
another’s body (too). (The soul in another’s body too) is of the nature of
consciousness, because it is actuated towards something that it likes and
is repelled from what it dislikes, as one’s own soul s.
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(1565) As to what you have argued (lit. what you hold) that
the probandum (that which is signified by the mark) has not been cognised
formerly along with the mark (/inga, probans) as the horn is not cognised
along with the hare, and hence it cannot be inferred from the mark.

(1566) This is not conclusive as the apparition though not perceived
previously along with its marks is inferred (as existent) in the body on
the perception of the marks (i.e. symptoms) of (possession by) the spirit
(e.g. laughing, weeping, singing, etc.).

(1567) (Reasoning to prove the existence of the soul) : The body has
a maker because it has a certain specific shape, like the jar. There is a
(controller) of the sense-organs, because they are instruments, just as a
potter is of the staff, etc.

(1568) There is the relation of the instrument of grasping and the thing
grasped between sense-organs and objects. Therefore there must verily
be a grasper, just as in the world (i.e. our ordinary experience) the black-
smith is the grasper of (i.e. one who handles) the pair of tongs and pieces
of iron.

(1569) Body, etc. must have an enjoyer, since they are fit to be enjoyed
as man is the enjoyer of food. Body, etc. must have a lord (owner) since
they are of the nature of an aggregate and for such other reasons
(e.g. since they are corporeal, visible, etc.), just as there is a lord of
the house.

(1570) This maker, (controller, grasper, and so forth) is the soul. 1f
you argue that this is just the opposite of what was to be established or
these lingas are of the type called viruddha (contradictory, proving just
the opposite of what is to be proved) because there is the contingency (of
the enjoyer-controller, etc.) being corporeal, (visible, of the nature of an
aggregate and so forth), then this is no defect in the transmigratory soul
(being enveloped in karma, it can be said to be corporeal).

(1571) O Gentle one ! (even) in your view the soul does exist, because
you have a doubt regarding it, just as the post and the man exist.
O Gautama, that concerning which there is a doubt must exist there or
elsewhere (i.e. somewhere).

(1572) (Indrabhuti :) If this is so it comes to this that the ass should
have a horn. (Reply) It may not be on the ass itself, but it does exist else-
where. This holds good of erroneous cognition too. .
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(1573) The counter-entity (vipaksa) of non-soul exists because it (the
soul) has been negated, as jar, the counter-entity of non-jar exists. Asin
the case of ‘The jar does not exist’, this statement ‘does not exist’ estab-
lishes the existence of the soul. (if a thingdoes not exist it cannot
be negated).

(1574) 1t s established that what does not exist is not negated, for there
is the denial of conjunction, etc. (inherence, universal, particular).
But the quartet of conjunction etc. also is certainly present in other
entities.

(1575-6) This word %iva’ (soul) has a meaning, (i.e. denotes a real
object) because it is pure (uncompounded) like the word ‘ghata’ (jar).
That denotation by which it is meaningful, is the soul. If it is argued that
its denotation is ‘body’, (the reply is) that it is not so, because (the two
sets) of synonyms (of jiva and deha) are different. (We do not find a syno-
nym of one given as a synonym of the other). (Soul and body are different)
also because the soul is said to have the attributes, knowledge, etc. but
not the body.

(1577) The statement, ‘The soul exists’ is true, since it is my statement,
like other statements (of mine) ; or because it is the statement of one who
is omniscient, like the statement of persons recognised by you as omni-
scient.

(1578) (My statement is) true and unquestionable since there are not
fear, likes, dislikes, delusion (i.e. because itis not actuated by any of these).
My statement is definitely true like the statement of an arbiter who is
in the know of facts.

(1579) If you argue, “How can you be regarded omniscient ?” (the
reply is ;) Because I can tear all doubts (to pieces) (i.e. can dispel
all doubts). Ask me whatever you do not know, so that you may be con-
vinced (about my omniscience).

(1580) Thus accept, O Gautama, the soul which has conscious activity
for its mark (characteristic) as established by all means of knowledge.
It is of different types—samsarin, mukta, sthavara, trasa, etc.

(1581) Moreover, O Gautama, if the same soul were to be present in
all bodies, like space, then it would have the same mark (characteristic)
in (all) bodies, but the soul is not found to be such.
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(1582) The souls in the world are many, like jar, etc., because
of difference of characteristics, etc. And if there were but one soul there
would be no pleasure, pain, bondage, emancipation (since one and the
same soul cannot experience both pleasure and pain, bondage and
emancipation at the same time).

(1583) Because the soul has conscious activity as its characteristic
mark and since this conscious activity is different in each body according
to its grades of higher and lower, therefore the souls are infinite in number.

(1584) If there be but one soul, there would be no emancipation, etc.
as in the case of ether, owning to its ubiquitous character. It would not
be the doer (or agent), enjoyer, thinker and it would not be transmigratory,
like ether. '

(1585) If there be but one soul, it would not be happy, because to a
very great extent it would be afflicted, like one who is healthy (or unhurt)
in respect of (only a small) part of his body. And because it would be
bound to a very great extent it would not be emancipated like one only
a part of whose body is free (not fettered).

(1586) The soul is only of the size of the body, because it is here that
its attributes are found, as is true of the jar ; or becuase it is not cognised
elsewhere, (it does not exist outside the body) as cloth does not exist
in the jar which is different from it.

(1587) Therefore, (the attributes of being) doer, enjoyer, bound,
emancipated, happy, miserable, and transmigratory can properly hold
good of those that are many in number and limited in dimension.

(1588-90) And, Gautama, you do not know the (true) meaning
of these words of the Veda, viz. ‘The mass of consciousness itself rising
from the elements’, (so) (you believe) that as the wine-spirit rises from
constituents of wine so the soul of the nature of consciousness only
rises from the aggregate of elements and again perishes after them (i.e-
when they perish). And there is no after-life consciousness that in the
previous life one had a particular name, was of a particular class (deva,
ngraka, or any such). The import is that the soul does not pass from one
existence (life) to another.

(1591-2) Gautama, believing this to be the meaning of the words
you regard the soul as non-existent ; however, in other sentences the
soul is said to be existent, and the fruit of rites such as Agnihotra, etc.



120 JAIN JOURNAL

is spoken of. Hence you have a doubt regarding the (existence of the)
soul. But do not entertain (this doubt). This is not what the words
mean. Listen to the (true) meaning of the words.

(1593) ‘Mass of consciousness’ (vijiana-ghana) means that it is
identical with (or non-different from) consciousness, is permeated all
over by it. ‘It rises from the elements’ means it rises in its aspects of
‘cognition of jar’, etc. (which are its different modes).

(1594) ‘It perishes after these very elements as they perish’ means
when the conscious activity (of the soul) is fixed on another object,
these gradually perish in their aspect as knowables (and as a consequence
of this the modes of the soul in the form of ‘cognition of jar’ etc. also
perish, and the soul can be said to have perished from this point of view).

(1595) From the point of view of the conscious activity in the form
of the previous cognition and of the following cognition, the soul can
be (said to be) characterised by destruction and origination respectively.
From the point of view of the continuum of consciousness (in general)
it is a mass of consciousness (and) imperishable.

(1596) And no awareness of the previous cognition exists because
the conscious activity is fixed on the present object. This soul has been
referred to by the Vedas by the expression ‘mass of consciousness’.

(1597) Even thus one may have the notion that knowledge is an
attribute of material elements, because it exists only when they exist.
(But) it is not so, since even in their absence, there is knowledge (in
general) as pointed out in the Vedic tradition.

(1598) ““When the sun sets, when the moon sets, when fire and speech
have faded away, with what is this puruga (self) luminous ?” It has
(thus) been stated to be self-luminous.

(1599) (Knowledge is not the attribute of a material object) because
it exists in its absence and does not exist even when it exists, as cloth is
different (from jar) because of its being the reverse when the jar is existent
or not. (It does not necessarily exist when the jar is present ; it may be
absent too ; and it may be present when the jar is not there).

(1600-1) You do not know the meaning of these words of the Vedas
or rather of all (Vedic statements). What could ‘meaning’ be—Is it
word or knowledge or difference of things (i.e. particular object) or
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“universal or substance or action, or quality ? This doubt of yours is
not proper. That a thing has this attribute alone and not another—such
a determination does not stand to reason.

(1602) There are two kinds of modes (parydya)—sva (own) and
para (alien). Everything is verily constituted of everything (according
to sva-para-paryaya i.e. if we take a comprehensive view), or everything
is different from everything else and exclusive in character according as
what is meant to be expressed.

(1603) Therefore it stands to reason that according to the intent the
meaning of a word can be general or particular (it need not be exclu-
sively one). From the point of view of the mode, a thing can be omni-
form (universal, general).

(1604) When the Sramana’s (Indrabhuti’s) doubt was set at nought
by the Jina, free from old age and death, he became a monk along with
his 500 followers (pupils).

[from Gandharavada translated by Esther A. Solomon}



Dialogues of Gautama : His Inquisitiveness

On Astikayas

Gautama

Mahavira :

Gautama

Mahavira

Gautama

Mahavira

Gautama

Mabhavira

Gautama

Mahavira

: Bhante ! How many have been stated to be the astikayas ?

Gautama ! Astikayas have been stated to be five, which
are dharmastikaya, adharmastikaya, akasastikaya, jivasti-
kaya and pudgalastikaya.

: Bhante! In dharmastikaya, how many colours are there,

how many smells, how many tastes and how many
touches ?

¢ Gautama ! No colour, no taste, no touch, no shape, non-

living, eternal, ever existent object in spheres.

: Bhante ! How big has been stated to be dharmastikaya ?

: Gautama ! Dharmastikgya is as big as the spheres, a

replica of the spheres, with similar expanse as the spheres,
is touched by the spheres and itself touches the spheres.
And like this are adharmastikaya, the sky of the spheres,
Jivastikaya and pudgalastikaya—these five being wholly
identical.

: Bhante ! In jivastikgya, how many colours are there,

how many smells, how many tastes and how many touches ?

: Gautama ! Without colour...till without shape, the soul is

eternal ever-existent in spheres.

: Bhante ! In pudgalastikaya, how many colours are there,

how many smells, how many tastes and how many touches ?

: Gautama ! Five colours, five tastes, two smells, eight

touches, with shape, non-live, eternal, ever-existent object
in spheres.
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On the Soul

Gautama

Mahavira

Gautama

Mahavira

On the Sky
Gautama

Mahavira

Gautama

Mahavira

: Bhante ! Should it be stated that the soul endowed with

endeavour, activity, strength, energy and self-exertion
shows, through self-expression, that it is a live organism ?

: Yes Gautama ! The soul...till live organism ?
: Bhante ! Why is it said that...till a live organism ?

: Gautama ! The soul has the utilisation of infinite cate-

gories of mati knowledge, infinite categories of sruta
knowledge, infinite categories of avadhi knowledge, infinite
categories of manah-parygya knowledge, infinite cate-
gories of kevala knowledge, infinite categories of mati
ignorance, infinite categories of $ruta ignorance, infinite
categories of avadhi ignorance, infinite categories of visual
realisation, infinite categories of non-visual realisation,
infinite categories of avadhi realisation, and infinite cate-
gories of kevala realisation. In trait, the soul is all-utilis-
ing. It is for this reason, oh Gautama, it has been said that
the soul...till a live organism.

: Bhante ! How many have been stated to be the sky types ?

: Gautama ! The sky types have been stated to be two

which are, sky of the sphere (loka) and sky of the non-
sphere (aloka).

: Bhante ! Does the sky of the spheres shelter the souls ?

The desas of the souls ? The pradesas of the souls ? Non-
souls ? The desas of the non-souls ? The pradesas of the
non-souls ?

: Gautama ! The sky of the spheres shelters souls, their

desas, their pradesas ; it shelters non-souls, their desas
their pradesas. Of these, souls are, as a rule, with one
organ of sense, with two, three, four and five organs,
and those without any sense organ. The jiva desas are, as
a rule, with one organ of sense,...till without any sense
organ. The jiva pradesas are with one organ of sense...
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till without any sense organ. Non-souls are of two types,
which are, those with shape, and those without shape.
Those with shape, again, are of four types, which are
skandha, skandha-desa skandha-pradesa and paramanu
pudgala. Those without shape are of five types which are
dharmastikaya but not the desas of dharmastikaya, pradesas
of dharmdastikaya, adharmastik@ya but not the desas of
adharmastikaya, pradesas of adharmastikaya and time
called addha-samaya.

: Bhante ! Does the sky of the non-sphere shelter souls...
(repeat as before).

: Gautama ! It does not...till no pradesas of non-souls (are

to be found there). It is a desa of non-live object, non-
heavy-light, endowed with infinite non-heavy-light traits
and is total sky minus its infinite portions.

Bhagavati, 2/10

On what is Wholesome for the Monks

Gautama

Mabhavira

Gautama

Mabhavira

i Bhante ! Bare possession, small desire, non-attachment,
detachment, unconcern—are these wholesome for a tie-
free monk ?

: Gautama ! Bare possession,...till unconcern are whole-
some.

: Bhante! Non-anger, non-pride, non-attachment, non-
greed—are they wholesome for a tie-free nonk ?

: Gautama ! Non-anger,...till non-greed are wholesome.

Bhagavati, 1/9

On the Result of Worshipping Sramanas or Brghmanas

Gautama

! Bhante! What is the outcome of worshipping such a
Sramana or Brahmana ?
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_ Mahavira

Gautama

Mahavira

Gautama

Mahavira

Gautama

Mahavira

Gautama

Mahavira

Gautama

Mahavira

Gautama

Mahavira
Gautama
Mahavira

Gautama

Mahavira
Gautama

Mahavira

: Gautan}a ! Benefit of listening.

! Bhante ! What is the outcome of listening ?

{ Gautama ! Knowledge (jfigna).

{ Bhante ! What is the outcome of this knowledge ?
: Gautama ! Supra-knowledge (vijfigna).

: Bhante ! What is the outcome of supra-knowledge ?
: Gautama ! Renunciation.

! Bhante ! What is the outcome of renunciation ?

: Gautama ! Restraint.

: Bhante! What is the outcome of restraint ?

{ Gautama ! Check of influx of fresh karma.

: And of the check of influx ?

: Outcome is penance.
¢ And of penance ?
: The exhaustion of accumulated karma.

i Bhante ! What is the outcome of the exhaustion of accu-

mulated karma ?

i Gautama ! Cessation of all activities.
: Bhante ! Where the cessation of activity leads to ?

: Gautama ! To liberation, which is the final outcome.

Bhagavati, 2/5
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On the Knowledge of the Law without Hearing

Gautama

Mahavira

Gautama

Mahavira

: Bhante ! Does onederive the knowledge of the Law (dharma)

enunciated by the omniscient without hearing it from an
omniscient personality (Kevalin), from his male or female
follower (Sadhu, Sadhvi), from his male or female devotee
(Sravaka, Sravika), from one self-enlightened (Pratyeka
Buddha), from his male or female follower, from his male
or female devotee ?

i Gautama ! Some derive this benefit while some others

do not.

: Bhante ! What is the reason, till some others do not ?

: Gautama ! One who has exhausted or tranquilised karma-

enshrouding knowledge derives the benefit of the law
enunciated by the omniscient without hearing from any
one of the persons stated, one who has not exhausted
or tranquilised karma enshrouding knowledge does not
derive the benefit of the law without hearing from any
one of the persons stated. Such is the reason.

Bhagavati, 9/31

On Mahasilakantaka Battle

Gautama

Mabhavira

Gautama

Mahavira :

¢ Bhante ! Why is the battle called Mahasilakantaka ?

: Gautama ! As the battle raged in full fury, horses, ele-

phants, infantrymen and charioteers, though hit by
straw, wood, leaf or pebble, had the feeling as if they
had been hit by big slabs or rocks. Hence it has been
called Mahasilakantaka.

: Bhante ! How many hundred thousand men were killed in

the battle ?

Gautama ! Eightyfour hundred thousand men were killed.

Bhagavati, 7/9
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On the Fate of Rebel Jamali

Gautama

Mabhavira :

Gautama

Mahavira

: Bhante! 1 am inquisitive to learn where after death,

your rebel disciple, has gone and where has he been born
again ?

Gautama ! My rebel disciple, Jamali, who had neither
respect nor confidence in what I taught has, after death
been born among the Kilvisika gods.

: Bhante ! What types of karma bondage takes one into

this particular species ?

: Gautama ! Those who are hostile to the Acarya, the

Teacher, kula, gana and the order, who speak ill of the
Acarya and the Teacher, cast aspersion on them, spread
calumny about them, who teach false doctrines, who
plant themselves, others, themselves and others, into
wrong faith and misguide, though such ones live as monks,
but die without confession and atonement, are born as
Kilvisika gods, of which three types according to their
life-span.

Bhagavati, 9/33

On Sound of a Horse

Gautama

Mahavira

: Bhante ! While running, why does a horse make sound

like khu-khu ?

: Gautama ! While he is running, a type of wind called

karkata is generated between his heart and the lever be-
cause of which he makes sound like khu-khu. :

Bhagavati, 10/3

On the Vastness of the Universe

Gautama

Mahavira

: Bhante ! What is stated to be the size of the universe ?

: Gautama ! The island called Jambudvipa is at the centre

of all the isles and oceans. Its circumference is slightly
more than 316227 yojanas,3 krosas, 128 dhanus _and 133
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angulas. If six gods with great fortune, till great happiness
stand at different points all over the calika of Mount
Mandara and underneath four Dikkumaris (goddesses
of the directions) stand in four directions on the soil of
Jambudvipa with sacrificial offerings in their hands with
their faces turned outwards, and if the goddesses throw
out the sacrificial offerings simultaneously, and if each god
is capable of dashing forward with a tremendous speed to
catch the offering before it touches the ground, and if
with such a superhuman speed, one god dashes in the
east, one in the west, one in the north, one in the south,
one up and one down and just then a Gathapati has a
son born to him with a life span of one thousand years,
and after this, the parents of the boy pass away even in
that much time the gods cannot reach the end of the uni-
verse. And after that the boy completes his life-span and
passes away, and still the gods cannot reach the end of
the universe. And then a very long time passes during
which the bones and marrows of the boy are wholly dilapi-
dated, and still they cannot reach the end. And then since
the boy’s death, seven generations pass but still they are
no where near the end. And after that, the name andlineage
of the boy is wholly wiped out, even walking fast till that
time the gods cannot reach the end of the universe.

Bhagavati, 11/10

On the Shape of the Universe

Gautama

Mabhavira

! Bhante ! What is the shape of the universe (loka) stated

to be ?

! Gautama ! The shape of the universe (loka) is like that

of a wine cup, wide at the base, till at the surface, like the
shape of a mrdanga (a musical instrument) turned upside
down.

Bhagavati, 7/1

On Eternality of Living-beings, etc.

Gautama

: Bhante ! Are the living beings eternal? Are they non-

eternal ?
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Mahavira : Gautama ! In a sense they are eternal. In a sense they
are non-eternal.

Gautama : Bhante ! Why so ?

Mahavira : Gautama ! As substance, they are eternal. As form they
are non-eternal.

Bhagavati, 7/2

On Food-intake by Plants

Gautama : Bhante ! In what period, does plant life have the lowest
intake and in what time the highest ?

Mahavira : Gautama ! Plant life has the highest intake of food in
pre-rainy and rainy seasons, and then the intake gets
reduced from autumn to winter, winter to spring the
lowest being in summer.

Gautama : Bhante ! If, as you say, plant life has the lowest intake
of food in summer, then, how is it, as we see, that in
summer, quite a large number of plants shoot out fresh
leaves, blossom flowers and yield fruits ; they are very

' green and bright, and they look immensely beautiful ?

Mahavira : Gautama ! In summer, many a soul and matter atoms
who are prone to take birth in the tropics are born as
plants, are especially born, attain growth and especially
do so. This is the reason why in summer quite a large
number of plants shoot out fresh leaves till look immensely
beautiful.

Bhagavati, 7/3
On Types of Trees
Gautama : Bhante! How many types are the trees ?
Mahavira : Gautama ! They are of three types, viz., those with a
limited number of souls, those with an unlimited number

of souls and those with an infinite number of souls.

Bhagavati, 8/3
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On the Sprouting of Corn

Gautama

Mahavira :

: Bhante ! Of sali (fine paddy), brihi (coarse paddy), wheat

b

barley and yavayava (special variety of barley) kept in a
barn, basket or store, whose passage is besmeared with
cowdung, carefully besmeared, covered, sealed with
earth and marked—of these well preserved corns, how
long does the capacity to sprout last ?

Gautama ! Minimum less than a miihurta and maximum
three years. After that, the sprouting capacity fades and is
destroyed when the same seed becomes non-seed. After
that the capacity to sprout departs.

Bhagavati, 6/7

On Pregnancy

Gautama

Mahavira

: Bhante ! How long does the semen of a human being

and that of a five organ animal, after it has been in the
uterus, remain fresh (i.e., have potentiality to form an
embryo) ?

: Gautama ! Minimum less than 48 minutes and maximum

twelve times fortyeight minutes.

Bhagavati, 2/5

On Life in the Mother’s Womb

Gautama

Mahavira

: Bhante ! A being lodged in the womb, does he lie on

the back ? Does he lie on his sides ? Does he lie with
a curve like a mango ? Does he remain in normal shape ?
Does he stand ? Does he sit ? Does he sleep ? Does he
sleep when the mother sleeps ? Does he wake up when
the mother wakes ? Is he happy when the mother is happy
and is he sad when the mother is sad ?

: Gautama ! They are so...till a being lodged in the womb

is sad when the mother is sad. If he comes out by the
head, or by thelegs, that’s the right posture. If he comes
out by the side, he dies. If his karma is affixed in an in-
auspicious manner, so touching him, so holding him, so
performing, so fructifying, so concentrating, so pouring in
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and if they are not to subside, then such one is born with
bad shape, bad hue, bad odour, bad taste, bad touch ; is
inauspicious, uncouth, unpleasant, unappealing, devoid
of beauty, with low voice, with pitious voice, with inaus-
picious voice, with unappealing voice, with unpleasant
voice, with words unpleasant. But if his karma is not
affixed in an inauspicious manner, then all the aforesaid
are reversed...till he is one with pleasant words.

Bhagavati, 1/7

On Respiration

Gautama

Mabhavira

Gautama

Mahavira

: Bhante! We know about the respirations in and out,

inhale and exhale, of living beings with two, three, four
and five organs of senses, and we perceive them ; but we
know not, nor perceive, of the respirations in and out,
inhale and exhale, of the earth-bodies...till flora bodies,
beings with one sense organ. Bhante! Do these have
respirations in and out ? Do they inhale and exhale ?

: Gautama ! These beings too have respirations in and

out, they inhale and exhale.

: Bhante ! What sort of matter do these take through their

respirations, what sort of matter do they inhale and exhale ?

: Gautama ! From the standpoint of substance, matter

with infinite spaces ; from the standpoint of place, matter
from innumerable regions ; from the standpoint of time,
matter in any situation ; and from the standpoint of
bhava, matter with colour, smell, taste and touch—such
matter they inhale and exhale in their respirations.

Bhagavati, 2/1

On Perceptual Knowledge

Gautama

Mabhavira

: Bhante ! How many types of perceptual knowledge are

there ?

: Gautama ! There are four types, viz, indication or a bare

link (@bhaga), consideration (ihg), determination (avaya)
and memory (dharara) etc.

Bhagavati, 8/2
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On the Indivisibility of Molecules

Gautama

Mahavira
Gautama

Mabhavira

¢ Bhante ! Is it possible for molecules of matter to exist

on the sharp edge of the sword or rajor ?

. Yes, it is.
: Bhante ! While staying there do they get pierced and cut ?

: Gautama ! They do not. The weapon has no effect on

the molecules of matter.

On the Throbbing of the Molecules

Gautama

Mahavira

: Bhante! Do the molecules of matter throb, specially

throb.. till transform accordingly ?

: Gautama ! Sometimes they throb, specially throb...till

transform, sometimes they do not throb, do not specially
throb...till do not transform.

Bhagavati, 5/1

On the Sphere of Time

Gautama

Mabhavira

: Bhante ! What is the sphere of time (i.e., where time is

effective) ?

: Gautama ! Two and half islands and two oceans—these

are stated to be the sphere of time.
Bhagavati, 2/9

On what is Burning in a Lamp

Gautama

Mahavira

: Bhante ! What is it that is burning in a lamp—the lamp

or the stand, the wick or the oil, the chimney or the flame ?

: Gautama ! It is neither the lamp, till...nor the chimney,

but the flame which is burning.
Bhagavati, 8/6

[from Bhagavati Sitra translated by K. C. Lalwani



Dialogues that led
to the unification

of Jaina Church

1. BETWEEN KESI AND GAUTAMA :

[Here we have a very interesting legend about the way in which the
union of the old church of Parsva and the new church of Mahavira was
brought about. A revival of this ancient difference seems to have caused
the united church afterwards to divide again into the present Svetambara
and Digambara sects. They do not continue the two primitive churches
but seem to have grown out of the united church.]

There was a Jina, Parsval by name, an Arhat, worshipped by the
people, who was thoroughly enlightened and omniscient, a prophet of
the Law, and a Jina (1)

And there was a famous disciple of this Light of the World, the young
Sramana Kesi, who had completely mastered the sciences and right con-
duct. (2)

1 Parsva is the last but one Tirthakara, his nirvana took place 250 years before that
of Mahavira.
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He possessed the light of sruta and avadhi knowledge,? and was
surrounded by a crowd of disciples ; wandering from village to village
he arrived in the town of Sravasti. (3)

In the district of that town there is a park, called Tinduka ; there he
took up his abode in a pure place to live and sleep in. @

Now at that time there lived the Prophet of the Law, the Jina, who
in the whole world is known as the venerable Vardhamana. ®)

And there was a famous disciple of this Light of the World, the vene-
rable Gautama by name, who had completely mastered the sciences and
right conduct. (6) '

He knew the twelve Arigas, was enlightened, and was surrounded by
a crowd of disciples ; wandering from village to village he too arrived
in Sravasti. (7)

In the district of that town there is a park Kosthaka ; there he took
up his abode in a pure place to live and sleep in. (8)

The young Sramana Kesi and the famous Gautama, both lived there,
protecting themselves (by the guptis) and being careful. (9)

The pupils of both, who controlled themselves, who practised austeri-
ties, who possessed virtues, and who protected their self, made the follow-
ing reflection : (10)

‘Is our Law the right one, oris the other Law3 the right one ? Are
our conduct and doctrines right, or the other ? (11)

‘The Law as taught by the great sage Parsva, which recognises but
four vows,* or the Law taught by Vardhamana, which enjoins five
vows ? (12)

* These are the second and third kinds of knowledge according to the Jaina classi-
fication. Sruta is the knowledge derived from the sacred books, and avadhi is
limited or conditioned knowledge. See Bhandarkar, Report, p. 106.

® Viz. the Law of Parsva or the Law of Mahavira.
¢ Hence it is called caujjama (caturyama). Chastity (maithunaviramana) was not

explicitly enumerated ; but it was understood to be contained in the fourth com-
mandment : to have no property (aparigraha).
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‘The Law which forbids clothes (for a monk), or that which (allows)
an under and upper garment ? Both pursuing the same end, what has
caused their difference ?° (13)

Knowing the thoughts of their pupils, both Kesi and Gautama made
up their minds to meet each other. (14)

Gautama, knowing what is proper and what is due to the older section
(of the church), went to the Tinduka park, accompanied by the crowd,

his pupils. (15)

When Kesi, the young monk, saw Gautama approach, he received
him with all becoming attention. (16)

He at once offered Gautama the four pure kinds of straw and hay5 to
sit upon. (17)

Kesi, the young Sramana, and the famous Gautama, sitting together,
shone forth with a lustre like that of sun and moon. (18)

There assembled many heretics out of curiosity, and many thousands
of laymen ; (19)

Gods, Danavas, Gandharvas, Yaksas, Raksasas, and Kinnaras
(assembled there), and there came together invisible ghosts® too. (20)

Kesi said to Gautama, “I want to ask you something, holy man.”
Then to these words of Kesi Gautama made the following reply : “Sir,
ask whatever you like.” Then with his permission Kesi spoke
to Gautama : (21,22)

“The Law taught by the great sage Parsva recognises but four vows,
whilst that of Vardhamana enjoins five. (23)

s The four kinds of straw are : sali vihi koddava ralaga, to which is added hay :
ranne tanani.

¢ Bhuya=>bhuta, explained Vyantara. The vantara or vanamantara are a class of
ghosts. The second part of the word apparently is tara ‘crossing’, and the first
seems to contain an accusative vam or vanamam which may be connected with
viha or vyoman ‘air’.
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“Both Laws pursuing the same end, what has caused this difference ?
Have you no misgivings about this twofold Law, O wise man ?” 24

Then to these words of Kesi Gautama made the following reply :
“Wisdom recognises the truth of the Law and the ascertainment of true
things. (25)

“The first saints? were simple but slow of understanding, the last saints
prevaricating and slow of understanding, those between the two simple
and wise ; hence there are two forms of the Law.? (26)

““The first could but with difficulty understand the precepts of the Law,
and the last could only with difficulty observe them, but those between
them easily understood and observed them.” (27)

“Well, Gautama, you possess wisdom, you have destroyed my doubt ;
but I have another doubt which you must explain to me, Gautama. (28)

“The Law taught by Vardhamana forbids clothes, but that of the great
sage Parsva allows an under and upper garment. (29)

“Both Laws pursuing the same end, what has caused this difference ?
Have you no misgivings about this twofold Law, O wise man ?”* (30)

To these words of Kesi Gautama made the following reply : “Deciding
the matter by their superior knowledge (the Tirthakaras) have fixed what
is necessary for carrying out the Law. (31)

“The various outward marks (of religious men) have been introduced
in order that people might recognise them as such ; the reason for the
characteristic marks is their usefulness for religious life and their distin-
guishing character. (32)

7 Those under the first Tirthakaras.

® The meaning of this explanation is as follows : As the vow of chastity is not expli-
citly mentioned among Parsva’s four vows, but was understood to be implicitly
enjoined by them, it follows that only such men as were of an upright disposition
and quick understanding would not go astray by observing the four vows literally,
i.e. by not abstaining from sexual intercourse, as it was not expressly forbidden.
The argumentation in the text presupposes a decay of the morals of the monastic
order to have occurred between Parsva and Mahavira, and this is possible only
on the assumption of a sufficient interval of time having elapsed between the last
two Tirthakaras. And this perfectly agrees with the common tradition that Maha-
vira came 250 years after Parsva.
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“Now the opinion (of the Tirthakaras) is that knowledge, faith, and
right conduct are the true causes of final liberation, (and not the outward
marks).” (33)

“Well, Gautama, you possess wisdom, you have destroyed my
doubt ; but I have another doubt, which you must explain to me
Gautama. (34)

“Gautama, you stand in the midst of many thousand (foes) who make
an attack on you ; how have you vanquished them ?°° (35)

“By vanquishing one, five are vanquished ; by vanquishing five, ten
are vanquished ; by this tenfold victory, I vanquish all foes.” (36)

Kesi said to Gautama : “Whom do you call a foe ?”’ To these words
of Kesi Gautama made the following reply : (37)

“Self is the one invincible foe, (together with the four cardinal
passions,’® (viz. anger, pride, deceit, and greed, they are five) and the
(five) senses (make ten). These (foes), O great sage, I have regularly
vanquished.” (38)

“Well, Gautama, &c. (as in verse 28). (39)

“We see many beings in this world who are bound by fetters ; how
have you got rid of your fetters and are set free, O sage ?°° (40)

“Having cut off all fetters, and having destroyed them by the right
means, I have got rid of my fetters and am set free, O sage.” (41)

Kesi said to Gautama : “What do you call fetters ?”’ To these words
of Kesi Gautama made the following reply : (42)

® This question does not refer to the difference in doctrines between Parsva and
Mabhavira, but is discussed here, as the commentator states, for the benefit of the
pupils of both sages who are engaged in conversation. I think, however, that this
and the following questions are asked and answered here by the disciples of the
two Tirthakaras for a better reason than that given by the scholiast. For in them
the leading topics of Jainism are treated in a symbolical way. Gautama at once
understands the true meaning of the similes and interprets them to the satisfaction
of Kesi. In this way the unity in doctrine subsisting between the Law of Parsva
and that of Mahavira is demonstrated to the hearers of the dispute, after the
differences had been explained away.

10 Kasaya.
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“Love, hatred, &c., are heavy fetters, attachment is a dangerous one ;
having regularly destroyed them, I live up to the rules of conduct.” (43)

“Well, Gautama, &c., (as in verse 28). (44)

*“O Gautama, in the innermost heart there grows a plant which brings
forth poisonous fruit ; how have you torn it out ?”’ (45)

“I have thoroughly clipped that plant, and torn it out altogether with
its roots ; thus I have got rid of the poisonous fruit.” (46)

Kesi said to Gautama, “What do you call that plant ?” To these
words of Kesi Gautama made the following reply : (47)

“Love of existence is that dreadful plant which brings forth dreadful
fruit ; having regularly torn it out, I live pleasantly.” (48)

“Well Gautama, &c. (as in verse 28). (49)

“Gautama, there is blazing up a frightful fire which burns!! the embo-
died beings ; how have you put it out 7 (50)

“Taking water, excellent water, from (the river) produced by the great
cloud, I always pour it over my body ; thus sprlnkled the fire does not
burn me.” (51)

Kesi said to Gautama, “What do you call the fire ”” To these words
of Kesi Gautama made the following reply : (52)

*“The passions are the fire ; knowledge, a virtuous life, and penances
are the water ; sprinkled with the drops of knowledge the fire of the pas-
sions is extinguished and does not burn me.” (53)

“Well, Gautama, &c. (as in verse 28). (54)

“The unruly, dreadful, bad horse, on which you sit, runs about,
Gautama ! how comes it to pass that it does not run off with you ?” (55)

I govern it well in its course by the bridle of knowledge ; it does not
go astray with me, it keeps to the right path.” (56)

"1t In the original ‘fire’ is put in the plural because the four kasayas or cardinal passions
are denoted by it.
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Kesisaid to Gautama, “What do you call this horse ?° To these words
of Kesi Gautama made the following reply : (57)

““The mind is that unruly, dreadful, bad horse ; I govern it by the
discipline of the Law (so that it becomes a well-) trained Kamboja-
steed.”2 (58)

“Well, Gautama, &c. (as in verse 28). (59)

“There are many bad roads in this world, which lead men astray ;
how do you avoid, Gautama, going astray as you are on the road ?” (60)

““They all are known to me, those who are in the right path and those
who have chosen a wrong path ; therefore I do not go astray,
O sage !” (61)

Kesi said to Gautama, “What do you call the path ?’ To these words
of Kesi Gautama made the following reply : (62)

“The heterodox and the heretics have all chosen a wrong path ; the
right path is that taught by the Jinas; it is the most excellent
path.” (63)

““Well, Gautama, &c. (as in verse 28). (64)

““Ts there a shelter, refuge, a firm ground for the beings carried away
by the great flood of water ? Do you know theisland, O Gautama?” (65)

“There is a large, great island in the midst of water, which is
not inundated by the great flood of water.”” (66)

Kesi said to Gautama, “What do you call this island ?” To these
words of Kesi Gautama made the following reply : (67)

“The flood is old age and death, which carry away living beings ; Law
is theisland, the firm ground, the refuge, the most excellent shelter.” (68)

“Well, Gautama, &c. (as in verse 28). (69)

“On the ocean with its many currents there drifts a boat ; how will
you, Gautama, on board of it reach the opposite shore ?”” (70)

12 Kanathaka. The horse of Buddha is called Kanathaka. Our passage shows that the
word is not a proper noun but an appellative.
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‘A boat that leaks will not reach the opposite shore ; but a boat that
does not leak, will reach it.” (71)

Kesi said to Gautama, “What do you call this boat ?”” To these words
of Kesi Gautama made the following reply : (72)

““The body is the boat, life is the sailor, and the circle of births is the
ocean which is crossed by the great sages.” (73)

“Well, Gautama, &c. (as in verse 28). (74)

““In this dreadfully dark gloom there live many beings ; who will bring
light into the whole world of living beings ?” (75)

“The spotless sun has risen which illuminates the whole world ; he
will bring light into the whole world of living beings.” (76)

Kesi said to Gautama, “What do you call this sun ?” To these words
of Kesi Gautama made the following reply : (77)

“Risen has he who put an end to the circle of births, the omniscient
Jina, the luminary, who brings light into the whole world of
living beings.” (78)

“Well Gautama, &c. (as in verse 28). (79)

“Do you, O sage, know a safe, happy, and quiet place for living beings
which suffer from pains'® of body and mind ?” (80)

“There is a safe place in view of all, but difficult of approach, where
there is no old age nor death, no pain nor disease.” (81)

Kesi said to Gautama, “What is this place called ?”” To these words
of Kesi Gautama made the following reply : (82)

“Itis whatis called nirvasa, or freedom from pain, or perfection, which
isin view of all ;itis the safe, happy, and quiet place which the great sages
reach. (83)

18 Manase dukkhe stands for manasehim dukkhehim. It is an interesting instance
of the dropping of case affixes, which probably was more frequent in the
vernacular.
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““That is the eternal place, in view of all, but difficult of approach.
Those sages who reach it are free from sorrows, they have put an end to
the stream of existence.” (84)

“Well, Gautama, you possess wisdom, you have destroyed my doubt;
obeisance to you, who are not troubled by doubts, who are the ocean,
as it were, of all Sitras.” (85)

After his doubts had been solved, Kesi, of enormous sanctity, bowed
his head to the famous Gautama. (86)

And in the pleasant (Tinduka park) he sincerely adopted the Law of
the five vows, which was proclaimed by the first Tirthakara, accord-
ing to the teaching of the last Tirthakara. (87)

In that meeting of Kesi and Gautama, knowledge and virtuous
conduct were for ever brought to eminence, and subjects of the greatest
"importance were settled. (88)

The whole assembly was greatly pleased and fixed their thoughts on
the right way. They praised Kesi and Gautama : ‘May the venerable ones
show us favour " (89)

[ from Uttaradhyayana Siitra Lecture 23 tr. by H. Jacobi ]

2. BETWEEN UDAKA AND GAUTAMA

At that time, at that period, there was a town of the name Rajagrha :
it was rich, happy, thriving, &cl. Outside of Rajagrha, in a north-eastern
direction, there was the suburb Nalanda ; it contained many hundreds
of buildings, &c? (1)

In that suburb Nalanda there was a householder called Lepa ; he was
prosperous, famous ; rich in high and large houses, beds, seats, vehicles,
and chariots ; abounding in riches, gold, and silver ; possessed of useful
and necessary things ; wasting plenty of food and drink ; owning many
male and female slaves, cows, buffaloes and sheep ; and inferior to
nobody. (2)

1 This ‘&c.’ refers to the typical description of towns. Our text contains only the
first words of the description, but the Aupapatika Sutra, § 1, gives it at length.

2 1 cannot tell where the full description occurs.
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This householder Lepa, a follower of the Sramanas, comprehended
(the doctrine of) living beings and things without life, (&c., all asinII,
2, 76, down to the end of the paragraph). (3)

This householder Lepa possessed, in a north-eastern direction from
the suburb Nalanda, a bathing-hall, called Seshadravya ;3 it contained
many hundreds of pillars, was beautiful, &c. In a north-eastern direction
from this bathing-hall Seshadravya, there was a park called Hastiyama.
(Description of the park?) (4)

And there in some house the Venerable Gautama was staying. The
venerable was in the garden, and so was Udaka, the son of Pedhala, a
Nirgrantha and follower of Parsva, of the Metarya Gotra. He went
there where the Venerable Gautama was, and said : “O long-lived
Gautama, I want to ask you about a point (of faith) ; O long-lived one
please explain it to me so asit has been taught (by the Tirthakara).”
And the Venerable Gautama spoke thus to Udaka, the son of Pedhala :
“Well, long-lived one, I shall see about it, when I have heard and
understood (your question).” And Udaka, the son of Pedhala, spoke
thus to the Venerable Gautama : (5)

“O long-lived Gautama, there are Nirgrantha Sramanas, called
Kumaraputras, who profess your creed ; they make a zealous ¢ house-
holder, a follower of the Sramanas, renounce injury to movable beings
except on the order (from an established authority), as the householder
caused one of the captured thieves to be set free.” Those who made this

* The name denotes : the rest of materials, i.e. the hall which was built with the
materials not used (in building the house), the well-known ‘few remaining bricks’.

¢ The text is given in the Aupapatika Sutra § 3.

® Compare the Twenty-second Lecture of the Uttaradhyayana.
¢ Uvasampanna.

? These words seem to refer to an apologue told by the commentator : King Ratna-
sekhara of Ratnapura, once making a pleasure trip, issued an order that nobody
should remain in the town. Six brothers disobeyed, were brought before the king,
and sentenced to death. Their father in vain implored the king to spare them,
or to spare five, four, three, two of his sons. At last the king consented to pardon
the eldest son, at which the old father rejoiced. The six sons are likened to the
six classes of living beings. As a householder cannot altogether abstain from in-
juring them, as monks do, he is content to abstain from injuring movable beings
or animals.
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renunciation, make a bad renunciation ; those who cause this renuncia-
tion to be made, cause a bad renunciation to be made; in causing another
make this renunciation, they annul tHeir own allegation.®* Why do I say
this ? Beings belong to the circle of births ; though they be (now) im-
movable beings, they will (some time) become movable ones, or though
they be (now) movable beings, they will become immovable ones ; when
they leave the bodies of immovable beings they will be born in bodies of
movable ones, and when they leave the bodies of movable beings, they
will be born in bodies of immovable ones. When they are born in bodies
of immovable beings, it is no sin to kill them. (6)

“(But if they make him renounce) injury to creatures which are, for
the time being, movable beings, except on the order (from an established
authority)—as the householder caused one of the captured thieves to be
set free—(if they take this vow), those who make this renunciation, make
a good renunciation ; those who cause this renunciation to be made,
cause a good renunciation to be made ; in causing another to make this
renunciation, they do not annul their own allegation. Though in this
way® a correct expression is found, some (monks) from anger or greed
cause the householder to make the renunciation (without the necessary
restriction). Is not this our interpretation right ? O long-lived Gautama,
do you approve of it 2’ (7)

And Gautama spoke thus to Udaka, the son of Pedhala : “O long-
lived Udaka, we certainly do not approve of it. The Sramanas or Brah-
manas who say thus, speak thus, declare thus, and explain thus, do not
speak as Sramanas or Nirgranthas, they speak noxious speech. They
mislead laymen. They make void all vows undertaken for sparing parti-
cular living beings.?® Why do I say this ? Beings belong to the circle
of births ; though they be (now) immovable beings, they will (some time)
become movable ones, (&c., all as in 6, down to) when they leave the
bodies of movable beings, they will be born in the bodies of immovable
ones. When they are born in the bodies of movable beings, it is a sin to
kill them.” (8)

8 Viz. that by abstaining from slaughter of living beings they kill no living beings.

 Ie. by specifying the movable beings as beings which are movable ones for the
time being.

10 E.g. if a man vows to kill no Brahmana (and does not add the restriction ‘for the
time being’), he may kill no man or animal whatever ; for the soul of that man or
animal may, in the past, have been embodied in a Brahmana.
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And Udaka, the son of Pedhala, spoke thus : “Which beings do you
call movable beings ? Movable ones or others ?”’

And Gautama spoke thus to Udaka, the son of Pedhala : “O long-
lived Udaka, what you call beings which are, for the time being, movable
ones, we call movable beings ; and what we call movable beings, you call
beings which are, for the time being, movable ones. Both expressions are
equal, and mean the same thing. O long-lived one, why do you think it
more correct to say : beings which are, for the time being, movable ones;
and why do you think it incorrect to say: movable beings, that you
censure the one expression, and applaud the other ? This your interpreta-
tion is not right. (9)

“And the Venerable One has spoken thus : Some men there are who
say : we cannot, submitting to the tonsure, renounce the life of a house-
holder and enter the monastic state, but we shall gradually conform to
the gotra (i.e. community of the monks). Accordingly they make known
the limits, fix the limits, determine the limits (beyond which they will not
go in the enjoyment of worldly goods) ; and renounce injury to movable
beings, except on the order'? (of an established authority)—as the
house-holder caused one of the captured thieves to be set free. And
this turns out to their benefit. (10)

“Movable beings are called so, when they get this character's through
the taking effect of the karman relating to movable beings. But when
their duration of life as movable beings comes to its close, the (soul),
embodied in a movable being, leaves its life as such and becomes embo-
died in an immovable being. Immovable beings are called so, when they
get this character through the taking effect of the karman relating to
immovable beings. But when their duration of life as an immovable being
comes to its close, the (soul) embodied in an immovable being, leaves its
life as such and takes againa new form of existence ; they are(then) called¢
animated beings, (animals) of large bodies, or of long life.” (11) ’

It Literally, the number. A sample of such vows is given in the beginning of the
Uvasaga Dasao, see Hoernle’s edition, § 16 ff.

'8 Abhiyoga. Silanka enumerates four kinds of abhiyoga : gana-, bala-, devata- abhiyoga
and gurunigraha. '

13 Nama, literally, name.

" They are called (vuccanti=ucyante) is apparently equivalent with : they get the
name (nama) ; ‘name’, however, means in Jaina and Bauddha terminology as
such as ‘the nature of the thing’. The words of the text, therefore, come to mean :
‘they become or are animated beings’, &c.
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And Udaka, the son of Pedhala, spoke thus to the Venerable
Gautama : “Is there not a chance, that a follower of the Sramanas, though
he has renounced slaughter of but one class of living beings, ceases alto-
gether to injure any ?'®* Why do I say this ? Beings belong to the circle
of births, though they be (now) immovable beings, they will (some time)
become movable ones, and though they be movable beings, they will be-
come immovable ones. When they leave the bodies of immovable beings,
all are born in bodies of movable ones, and when they leave the bodies of
movable beings, all will be born in bodies of immovable ones. When they
are born in bodies of immovable beings, they may be killed.””*¢ (12)

And the Venerable Gautama spoke thus to Udaka, the son of Pedhala:
“O long-lived one, we'? do not admit what you say ; viz. that there is a
chance that a follower of the Sramanas should cease to do injury to any
kind of living beings. Why do we say this ? Beings belong to the circle
of births, (&c., all as above, down to) when they are born in bodies of
movable beings, it is a sin to kill them. They are called animated beings,
(animals) of large bodies, or of long life. There are always a great many
animate beings, (the slaughter of) which a follower of the Sramanas
must renounce, there are none, (the slaughter of) which he need not re-
nounce. If he ceases, or has done with, or has given up (injuring) the
large class of movable beings, his renunciation is good. What you or
somebody else says, that there is chance of layman’s ceasing to do an
injury altogether by renouncing slaughter of one kind of beings ; this
interpretation of yours is not right.” (13)

The Venerable One gave an illustration : “I put a question to
the Nirgranthas : O long-lived ones, (suppose) there be some men who
have made the following declaration : ‘I shall not inflict punishment on
those who, submitting to the tonsure, renounce thelife of a house-holder
and enter the monastic state ; but I shail inflict punishment on those who
lead a domestic life.” Some Sramana, who for four or five years, or for six
or ten years—the period may be shorter or longer—has wandered about
in the land, returns to domestic life. Now answer me : Does the man
break his word when he puts to death this (renegade) householder ?”

15 The question discussed in the following paragraphs is whether, at some future time,
all movable beings in the samsara might not die out, and none but immovable
beings be left. This idea is combated at great length by Gautama.

1¢ The meaning is, that at some future time movable beings may have ceased to exist,
since they are all born as immovable beings, and vice versa. If the latter is the case,
a layman, who abstains from killing animals, practically does injury to no being
whatever ; if the former is the case, he cannot transgress his vow even if he would.

17 The text has the Sanskrit word asmakam, of which the commentator alleges that
it was thus pronounced by all people in Magadha.
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“Certainly not !” “It is just the same with a follower of the Sramanas,
who has renounced injury to movable beings, but not to immovable ones.
If he kills immovable beings, he does not transgress his vow. This you
acknowledge, O Nirgranthas, this you must acknowledge ! (14)

The Venerable One gave another illustration : “I put a question to
the Nirgranthas. O long-lived Nirgranthas, (suppose) there be house-
holders or sons of householders, born in respectable families, who come
to you for instruction in the Law. Ought they to be instructed in the
Law ?” “Yes, they should.” “When they have learned and understood
this Law, will they say : this creed of the Nirgranthas is true, supreme,
excellent, full of virtues, right, pure, it removes doubts, it is the road to
perfection, liberation, nirvdra ; it is free from error and doubts, it is the

" road of those who are free from all misery ; those who adopt it will reach
perfection, (&c., all down to) put an end to all misery ; exerting ourselves
we shall control ourselves with regard to allkinds of living beings.—Will
they speak thus ?” “Yes.” “Should such men be admitted to the order?”
““Yes, they should.” “Should such men be instructed in the discipline and
kept to attend to religious instruction ?” “Yes, they should.” “Do they
renounce injury to every living being ?” “Yes, they do.” “Now (suppose)
one of these men who lead such a life, after wandering about in the land
for four or five years, or for six or ten years, the period may be shorter or
longer, returns to domestic life. Will this man (still) abstain from doing
injury to every living being ?”” “No.” “The same man'® who at first (as
a householder) had not renounced injury to every living being, who after-
wards has renounced, and who now does not renounce injury to every
living being, did at first not control himself, did so afterwards, and does
not so now. As long as he does not control himself, he does not renounce
injury to every living being.'® This you acknowledge, O Nirgranthas, this
you must acknowledge !” (15)

The Venerable One gave (another) illustration : “I put a question to
the Nirgranthas. O long-lived Nirgranthas, (suppose) there be monks or
nuns of other sects, who come to you for instruction in the Law, (all as
before, down to) attendto religious instruction.” *“Yes, they should.”
“Is it lawful to eat with such men ?” “Yes, it is.” ““Now (suppose) some
of these people who lead such a life, (&c., all as before, down to) return
to domestic life. Ts it lawful to eat with them then ?”° “No, it is not.”’?

18 Segesegive, literally, his soul.
19 Here the last sentence but one of the preceding paragraph ought to be repeated.
_ But there is no trace of it in my Mss. or the commentary.
20 noinatthesamatthe ; 1 think the Sanskrit of this phrase, which is not explained by
the commentator, is noayamarthah samarthah.
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““The same man with whom to eat was not lawful at first, was lawful after-
wards, and is not lawful now, was no Sramana at first, was a Sramana
afterwards, and is no Sramana now. It is not lawful for Nirgrantha
Sramanas to eat together with him. This you acknowledge, O
Nirgranthas ; this you must acknowledge I’ (16)

And the Venerable One spoke thus : ““There are some followers of
the Sramanas, who have made this declaration : we cannot, submitting
to the tonsure, renounce the life of a householder and enter the monastic
state, but we shall strictly observe the posaha on the fourteenth and the
eighth days of each fortnight, (on the new-moon, and) full-moon days,
we renounce gross ill-usage of living beings, grossly lying speech, gross
taking of things not given, (unlawful) sexual intercourse, (unlimited)
appropriation of property ; we shall set limits to our desires in the two
forms and inthe three ways.?! They will also make the following renuncia-
tion : ‘neither do nor cause anything (sinful) to be done for my sake’.
Having (on posaha-days) abstained from eating, drinking, bathing, and
using beds or chairs, may they, on their decease, be said to make a (right-
eous) end of their life 7’ “Certainly, they do make such an end of their
life.” “They are called animated beings (&c., all as in § 13, down to) this
interpretation of yours is not right.” (17)

The Venerable One spoke thus : “There are some followers of the
Sramanas, who have made this declaration : we cannot, submitting to
the tonsure, renounce the life of a householder and enter the monastic
state ; we also cannot strictly observe the posaha on the fourteenth and
the eighth days of each fortnight, (on the days of new-moon) and full-
moon ; but while we are preparing ourselves for death by fasting,?? we
shall abstain from food and drink without longing for the end ; we shall
renounce all ill-usage of living beings, all lying speech, all taking of things
not given, all sexual intercourse, all property, (saying) : ‘neither do nor
cause anything (sinful) to be done for my sake.” (All the rest as in the
preceding paragraph.)” (18)

And the Venerable One spoke thus : “There are some men of great
desires, great undertakings, &c.?* who do not abstain from all ill-usage
of living beings, (&c., down to) from all property. During the whole
time, from their taking the vows of a follower of the Sramanas till their

21 Piz. ‘I will not do it, nor cause it to be done, either in thought or in word or in deed.
Compare Uvasaga Dasao, Hoernle’s edition, § 13 ff.

2 Samlehanaghusanaghusiya.

23 See II, 2, 61.
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death, they abstain from injury to living beings. Then they die ; in their
next existence they experience their karman, and receive an evil lot. (The
rest as before.)” (19)

And the Venerable One spoke thus : “There are some men of no
desires, no undertakings, who abstain from all ill-usage of living beings,
(&c., down to) from all property. During the whole time, from their
taking the vows of a follower of the Sramanas till their death, they abstain
from injury to living beings. Then they die ; in their next existence they
experience their karman, and receive a happy lot. (The rest as
before.)” (20)

And the Venerable One spoke thus : “There are some men of few
desires, few undertakings, who abstain from ill-usage of one sort living
beings, (&c., down to) from one sort of property. During the whole time,
(&c., the rest as in the last paragraph).” (21)

And the Venerable One spoke thus : “There are some men who live
in woods, in huts, near villages, or practise some secret rites, who are not
well controlled, do not well abstain (from slaying) all sorts of living
beings. They employ speech that is true and untrue at the same time :
do not beat me, beat others, (&c.,allasinII, 2,21 down to) having died
at their allotted time, they are born in some places inhabited by Asuras?*
and evil-doers. And when they are released therefrom, they will be born
deaf and dumb or blind. They are called animated beings, (&c., the rest
as in § 13).” (22)

And the Venerable One spoke thus : “There are some beings of a long
life, which a follower of the Sramanas abstains from injuring through life,
They die after him. They are called animated beings, (&c., the rest as
in § 13).” (23)

(The two next paragraphs treat in exactly the same way of beings of
an equally long life, which die simultaneously with him, and of beings of
a short life, which die before him.) (24, 25)

And the Venerable One spoke thus : “There are some followers of
the Sramanas, who have made this declaration : we are not able to strictly
observe the posaha-days, but we are able, when preparing ourselves for

% Asuriya. Silanka here offers a second explanation of this word, viz. asurya, where
no sun ever chines.
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death by fastings, to abstain from food and drink without longing for
the end. The vow of such a man is the samayika, desavakasika®® (the
declares) in the morning: (I shall travel) only thus or thus farin an eastern,
western, southern, northern direction. He renounces injury to all beings;
I shall cause peace and security to all sorts of living beings.

“Within those (limits) the movable living beings, which the follower
of the Sramanas abstains from injuring till his death, will leave their life,
and will then be born, within the same limits, as movable living beings,
which the follower of the Sramanas abstains from injuring till his death.
With regard to them the follower of the Sramanas has made a good renun-
ciation. They are called animated beings, (&c., the rest as before). (26)

“The movable beings within those limits, &c.2¢ will, after their death,
be born within the same limits as immovable beings, from injuring which
without a purpose the follower of the Sramanas abstains till death, but
not with a purpose,?? (&c. the rest as before). (27)

“The movable beings within those limits, &c. will, after their death,
be born, beyond those limits, as movable or immovable beings, (&c., the
rest as before). (28)

“The immovable beings within those limits, &c., will, after their death,
be born, within the same limits, as movable beings, (&c., the rest
as before). (29)

“The immovable beings within those limits, &c., will after their death,
be born, within the same limits, as immovable beings, (&c., the rest as
before). (30)

“The immovable beings within those limits, &c., will, after their death,
be born, beyond those limits, as immovable beings, (&c., the rest
as before). (31)

25 The desavakasika ‘consists in drawing closer or contracting every day the limits
already laid down (in accordance with the gunavratas) to the range of one’s travels,
&c. The gunavrata referred to is the digvirati, i.e. ‘to lay down a limit beyond which
one shall not travel in the different directions, or a limit as to the countries one
shall visit for the acquisition of wealth’. From Bhandarkar Report, p. 114 f. The
explanation in the commentary materially agrees with the above.

26 The original repeats the phrases of the preceding paragraph. I abridge them as
far as possible, and give the full text only where it differs from that of § 26.

27 This clause comes always after the words ‘immovable beings’ down to § 34.
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“The movable and immovable beings beyond those limits, &c., will,
after their death, be born, within those limits, as movable beings, (&c.,
the rest as before). (32)

“The movable and immovable beings beyond those limits, &c., will,
after their death, be born, within those limits,as immovable beings, (&c.,
the rest as before). (33)

“The movable and immovable beings beyond those limits, &c., will,
after their death, be born, beyond those limits, as movable and immovable
beings, (&c. the rest as before).” (34)

The Venerable One spoke thus : “It has never happened, it does not
happen, nor will it ever happen, that all movable beings will die out and
become immovable ones, nor that all immovable beings die out and be-
come movable ones. Since movable and immovable beings never die
out, there is no chance, as you or somebody else say, that a layman ceases
to do injury altogether by renouncing slaughter of one kind of beings ;
this interpretation of yours is not right.” (35)

And the Venerable One spoke thus : “If (a man) who has been instruc-
ted in right knowledge, faith, and conduct for the avoidance of sins,
blames a (righteous) Sramana or Brahmana though he is well disposed
towards them, he effects the loss of his merit for another world ; but if
he does not blame them, he heightens the purity of his merit for another
world.”

On this Udaka, the son of Pedhala, took no further notice of the
Venerable Gautama and was about to return in the direction in which he
had come. (36)

And the Venerable One spoke thus : “O long-lived Udaka, he who
has learned from a Sramana or Brahmana whomsoever even one noble
religious truth, and considers himself thereby furthered with regard to
his peace and happiness, will respect, acknowledge, praise, salute, honour,
reverence, and worship him even as a blessed and holy deity or sacred
shrine.” (37)

Then Udaka, the son of Pedhala, spoke thus to the Venerable
Gautama : “As I had not before known, heard, understood, and compre-
hended these words, I did not believe in the meaning (of your words),
which I had never perceived nor heard nor understood nor appreciated,
and which were never explained nor defined nor delivered nor made clear
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to me, nor pondered over by me. But now, Reverend Sir, as I do know,
&c., these words which I have perceived, heard, &c., I believe, accept, and
approve of their meaning. It is just as you say !” (38)

Then the Venerable Gautama spoke thus to Udaka, the son of Pedhala:
“Believe it, sir ; accept it, sir ; approve of it, sir ; it is just as we have said.”
Then Udaka, the son of Pedhala, spoke thus to the Venerable Gautama :
“I desire, Reverend Sir, in your presence to pass from the creed which
enjoins four vows,?® to the creed which enjoins the five great vows and
the pratikramara.”?® (39)

Then the Venerable Gautama went with Udaka, the son of Pedhala,
tothe Venerable Ascetic Mahavira. Then Udaka, the son of Pedhala,
solemnly circumambulated the Venerable Ascetic Mahavira three times
from the left to the right, and having done so he praised and worshipped
him, and then he spoke thus : “I desire, Reverend Sir, in your presence
to pass from the creed which enjoins four vows, to the creed which enjoins
the five great vows and the pratikramana. May it so please you, beloved
of the gods, do not deny me !”” Then, in the presence of the Venerable
Ascetic Mahavira, Udaka, the son of Pedhala, passed from the creed which
enjoins four vows, to the creed which enjoins the five great vows and the
pratikramana. (40)

[from Sdtrakrtanga Book 2 Lecture 7 tr. by H. Jacobi

28 See above, p. 134, note 4. In this way the creed of Parsva is characterised in con-
tradistinction to that of Mahavira.

2% ‘Pratikramana is the expiation of sins..by means of nindana garhana, alocana,
and other processes. Nindana is condemning the sinful act or repenting of it to
oneself ; Garhana is doing the same before a Guru ; and alocana is making a
confession of it to the Guru.” Bhandarkar, Report. p. 9, note }.



Two Incidents from Gautama’s Life

1. CLIMBING OF ASTAPADA

Gautama, very depressed, thought : ‘Will my omniscience not become
manifest ? Shall I not reach emancipation in this birth 2’ He recalled
the gods saying, ‘It was said by the Arhat, whoever lives for a night on
Astapada, after bowing to the Jinas, will be emancipated in the same
birth.” At that time with confidence in the gods’ words Gautama wished
to go to Astapada to pay homage to the Tirthakrts. Knowing his wish and
that enlightenment from penance was near, the Arhat gave Gautama
order for homage to the Arhats. Delighted by the Master’s command
that was in accordance with his own wish, he went to Astapada
in a moment by supernatural power of flying, like the wind.

Now when they heard that Astapada was means of emancipation
ascetics Kaundinya, Datta and Sevala went to climb to it. The first, always
observing fasts of one day and breaking the fasts by green bulbs, et cetera,
reached the first terrace with five hundred ascetics. The second observing
fasts of two days and breaking the fasts by dry bulbs, et cetera, reached
the second terrace with five hundred ascetics. The third, observing fasts
of three days and breaking the fasts with dry duck-weeds, reached the
third terrace with five hundred disciples.

Unable to climb higher, as they stood looking up, they saw Gautama
shining like gold, whose body was fat. They said to each other : ‘We are
not able to climb this mountain, though we are thin. How will he, fat,
climb it ?” While they were saying this, Gautama climbed the mountain
and became invisible instantly like a god. They said to each other: “This
is some magic power ofthe great monk. If he comes, we shall become
his disciples.” With this determination, the ascetics eagerly watched for
him returning like a brother, experiencing great longing.

Gautama went to the shrine which Lord Bharata had ordered to be
made, which resembled the shrines on Nandisvara with statues of the
twentyfour Jinas. He paid homage with extreme devotion to the matchless
statues of the twentyfour Arhats. After he left the shrine, Gautama sat
on the ground under a large Asoka tree and gods, asuras and vidyadharas
paid homage to him.
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Gautama delivered a sermon suitable for the occasion to them and
questioned by them, because they considered him to be omniscient, solved
their doubts. .

In this way Gautama passed the night in teaching and at dawn the
ascetics saw him descending the mountain. The ascetics bowed to him
and said : “Mahatman! Depository of penance, we wish to be your dis-
ciples. Be our Guru.” Gautama said to them : “The Supreme Lord, the
Omniscient, Arhat Mahavira is my Guru. Let him be your Guru.” But
Gautama initiated them as they were persistent, and the outfit of monk
was brought to them at once by a god.

They set out with Gautama to goto the Master, like young elephants
with the Lord of the herd on Mt. Vindhya. At a hamlet on the road at
time for alms, the head of the order said to them : ‘“What do you wish
for breaking your fast ? I shall bring it.” They said, ‘“Rice pudding.”
When he had finished taking alms, Gautama had in his bowl just enough
to fill his own stomach and he brought that. Indrabhuti said to them :
“Sit down monks. All of you break your fast with this rice pudding.”
Thinking : ‘What is the use of that much pudding ? Nevertheless, he is
our Guru,’ all monks sat down. Indrabhuti fed them all by means of the
magic power of an unfailing kitchen and ate himself afterwards, astonis-
hing them.

‘By good fortune we have obtained Vira, Teacher of the World, as our
Guru in dharma, and this monk like a father and enlightenment which
is very hard to obtain. By all means we had merit acquired (in the past).’
As they were thinking this the omniscience of the ones eating duck-weed
took place there quickly while they were eating. Brilliant omniscience of
Datta and his followers took place while they were looking at the mira-
culous appearances and of Kaundinya and his followers while they
were looking at Sri Vira.

After circumambulating the Lord they went to the assembly of the
omniscients. ‘“Pay homage to the Master”, Gautama said to them. The
Lord said,*“Do not insult omniscients”, and Gautama apologized to them
together with mithyaduskrtam. Gautama thought again : ‘Shall I not be
emancipated in this birth? I have teacher karma. But they are fortunate,
initiated by me, in whom, high minded, omniscience has arisen.’

As he was thinking this the Blessed one said to him: “Gautama! Is the
speech of the gods or of the Jinas true ?”” He replied, ‘“‘Of the Jinas.”
“Do not show lack of restraint. For the affections of disciples for their
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Jrom a sketch by Vasudev Smarte, Cintamani Derasar, Surat



APRIL, 1987 155

Masters become equal to screens of straw, forked grain, skin and wool
Yours is like a screen of wool. From long association your affection for
me is very strong. Your omniscience is blocked by it and will take place
when it ceases to exist.”” For Gautama’s enlightenment and the instruc-
tion of others the Supreme Lord composed the lecture ‘The Leaves of
the Tree.’

[from Trisastisalakapurusacaritra by Hemacandra
tr. by Helen M. Johnson, 10/9

2. ASKING FORGIVENESS FROM ANANDA

Ganadhara Indrabhuti Gautama with the permission of Sramana
Bhagavan Mahavira had gone for alms-taking from Vanijyagrama and
when he was returning to Dyutipalasa with the necessary alms, he heard
the following public remour near Kollaga Sannivesa on his way back :
‘O beloved of the gods ! Now-a-days Ananda Sravaka, a devotee of
Sramana Bhagavan Mahavira, has taken a vow of religious meditation
and remaining without food and drink and he has been lying ona bedding
of darbha grass at a Kollaga Sannivesa.’

On hearing the rumour, Indrabhuti Gautama thought : ‘Ananda
Sravaka has taken anasana (fasting) vrata and he is inthe last stage of his
life. Let me, therefore, go and see him. With this ideain his mind,
Gautama went to Ananda’s pausadhasala at Kollaga Sannivesa.

On seeing Indrabhuti Gautama approaching him Ananda gave him
due respects and said, “Bhagavan ! My body has become greatly enfeebled
by penance. You would be good enough to come a little near, so
that I may be able to pay my respects by bowing down at your
blessed feet.”

Indrabhuti Gautama then went nearer and Ananda Sravaka did the
respectful salutation.

After formal talk Ananda asked Gautama, “Bhagavan! Can a house-
holder doing all his duties as a householder, have avadhi-jiigna ?”’

«Yes Ananda ! A house holder can have avadhi-jiana although he
may be doing the duties of a house holder.”



156 JAIN JOURNAL

“Bhagavan ! Even though I am doing all the duties of a householder,
I have acquired avadhijafina by which I am able to see and know all
objects (ripi)existing as far as five hundred yojanas in the east in Lavana
Samudra, as far as five hundred yojanas in the south in Lavana Samudra
and as far as five hundred yojanas in the west in Lavana Samudra. I can
see the Ksudra Himavat Varsadhara in the north, above I can see the
Saudharma Devaloka and below I can see and know all the objects in the
hell known as Lolaccua.”

“Ananda ! A householder can certainly have it but he cannot have
such far-reaching avadhijiiana as you have been telling me. You should
make atonement for giving false utterance.”

“Bhagavan! Is there a prescription of atonement in Jaina Siddhanta
for declaring truth ?”

“No Ananda ! Such is not the case.”

“Then Bhagavan ! You should do the atonement. Because by reject-
ing my assertion you are asserting falsehood.”

Hearing the assertion of Ananda Gautama had a second thought. So,
as soon as he reached Dyutipalasa he went to the Master showed him the
food he had received as alm and told him of Ananda’s avadhi knowledge.
Then said, “Bhagavan! In this matter should Ananda or I do the
atonement?”’ S

The Lord said, “Gautama ! In this matter you should do the atone-
ment and ask his pardon.”.

Immediately on receiving his permission Gautama went to Ananda
and doing atonement asked for his pardon.”

[from Sramasa Bhagavan Mahavira by Muni Ratnaprabha Vijay]



The Leaves of the Tree

As the days pass,

Trees drop their fallow leaves,

So is the life of man,

Gautama ! Have no delusion even for a while.

As dew-drops hanging from kusa tips

Have life but a short while,

So is the life of man,

Gautama ! Have no delusion even for a while.

As life is fleet

And existence so precious,

Wipe out sins acquired by thee,

Gautama ! Have no delusion even for a while.

Qver an infinite span of time

It’s a rare chance to be born as man,
Irresistable is the fruit of karma,

Gautama ! Have no delusion even for a while.

When as earth-body the soul is born

And continues to take birth in that form,
Stays it there for an infinite time,

Gautama ! Have no delusion even for a while.

When as water-body the soul is born

And continues to take birth in that form,
Stays it there for an infinite time,

Gautama ! Have no delusion even for a while.

When as fire-body the soul is born

And continues to take birth in that form,
Stays it there for an infinite time,

Gautama ! Have no delusion even for a while.

When as air-body the soul is born

And continues to take birth in that form,
Stays it there for an infinite time,

Gautama ! Have no delusion even for a while.
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When as flora the soul is born

And continues to take birth in that form,

Stays it there for an infinite time,

Gautama ! Have no delusion even for a while. 9

When with two organs the soul is born

And continues to take birth in that form,

Stays it there for a countable time,

Gautama ! Have no delusion even for a while. 10

When with three the soul is born

And continues to take birth in that form,

Stays it there for a countable time,

Gautama ! Have no delusion even for a while. 11

When with four the soul is born

And continues to take birth in that form,

Stays it there for a countable time,

Gautama ! Have no delusion even for a while. 12

When with five the soul is born

And continues to take birth in that form,

Seven or eight times at the most

Gautama ! Have no delusion even for a while. 13

When in heaven the soul is born

Or to some hell it’s gone,

Stays it there for a life at most,

Gautama ! Have no delusion even for a while. 14

Thus pursued by karma bad and good

The soul enshrouded by delusion,

Glides back and forth in this world,

Gautama ! Have no delusion even for a while. 15

~ Even on attainment of human form

Among Aryas it’s difficult to be born,

As Dasas and Mlecchas many take life,

Gautama ! Have no delusion even for a while. 16

Even when born among the Aryas

It’s difficult to have perfect organs,

Many are born defectives,

Gautama ! Have no delusion even for a while. 17
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Even when born with perfect organs

It’s difficult to have best instruction,

Many take to the path of heretics,

Gautama ! Have no delusion even for a while.

Even when having the best of instruction

It’s difficult to have right vision,

Misguided are many by wrong faith,
Gautama ! Have no delusion even for a while.

Even when one has vision right

Difficult it is to bring it in life,

For people are engrossed in pleasure,
Gautama ! Have no delusion even for a while.

When the body is worn

And thy hairs turn grey,

The power of thy ears wanes,

Gautama ! Have no delusion even for a while.

When the body is worn
And thy hairs turn grey
The power of thy eyes wanes :
Gautama ! Have no delusion even for a while.

When thy body is worn

And thy hairs turn grey,

The power of thy nose wanes,

Gautama! Have no delusion even for a while.

When the body is worn

And thy hairs turn grey,

The power of thy tongue wanes,

Gautama ! Have no delusion even for a while.

When thy body is worn

And thy hairs turn grey,

The power of thy touch wanes,

Gautama ! Have no delusion even for a while.

When the body is worn
And thy hairs turn grey,
All thy powers will fade,
Gautama ! Have no delusion even for a while.
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Despondency, boils, cholera
Diverse terrors will touch thee,
Weaken thy body, destroy it,

Gautama ! Have no delusion even for a while.

Like lotus dropping autumnal dews
Uproot attachment from thy soul,
Give it up in all form,

Gautama ! Have no delusion even for a while.

Thou hast given up wife and wealth
And entered into the homeless state,
Return not to what is cast aside,

Gautama ! Have no delusion even for a while.

Thou hast given up friends and kins
Thou hast given up fortune great,
Desire them not for a second time,

Gautama ! Have no delusion even for a while.

There’s no Jina at this time
But there’s the path adored by many,
Place thyself on right path,

Gautama ! Have no delusion even for a while.

Having discarded the thorny path
Thou art moving on the right one,
Be steadfast, go ahead,

Gautama ! Have no delusion even for a while.

A bearer of a burden who is weak
Taking to an uneven path,
Repents later (Let this not happen),

Gautama ! Have no delusion even for a while.

Thou art near the other end
Why slacken so near the shore,
Be steady to attain thy goal,

Gautama ! Have no delusion even for a while.

Following the steps of perfected souls
Their domain eternal thou attain,
Full of bliss and happiness great

Gautama ! Have no delusion even for a while.
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Restrained, desisted and enlightened

At village, town and every place,

On the path of liberation goes the monk

Gautama ! Have no delusion even for a while. 36

On hearing the words of the Buddhas!
Well-chosen well-said and profound,

Cutting asunder hatred and attachment,
Gautama took seat with the Liberated Souls. 37

Sosayl.

[ from Uttaradhyayana Sitra Chap. 10 tr. by K. C. Lalwani ]

1 Self-enlightened.
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Gram : Sethia, Sitapur
Telex : 534-203 SOI IN

Executive Office :

2 India Exchange Place, Calcutta-700 001
Phones : 20-1001/9146/0248
Telex : 21-3127

Head Office :

143 Cotton Street, Calcutta-700 007
Phones : 38-8471/4329
Gram : Sethiameal, Calcutta

Use Neem Extraction For Increasing Nitrogen Efficiency




METROPOLITAN BOOK
COMPANY

93 PARK STREET
CALCUTTA-700016

Phone : 29-2418




Cable : BROOKSAM Telex : 21 4262 ABL IN

ASSAMBROOK LIMITED

Manufacturers of Finest Assam Tea from Our Factories
at
Tinkharia and Dhullie

| SHAKESPEARE SARANI

CALCUTTA-700 071

Phone : 44-7508/0777/0788/1912




ESTD. 1919

Hukumchand Jute and Industries Limited

Regd. Office :
15 INDIA EXCHANGE PLACE
CALCUTTA-700001
Telegram : “HUKUMILLS” Calcutta Telephone : 20-3411
Telex : 021 2771 HCIM IN (6 Lines)
JUTE MILLS DIVISION : CHEMICALS DIVISION :
Manufacturers & Exporters of Manufacturers of
Quality Hessian, Sacking, Carpet Caustic Soda Lye (Rayon Grade)
Backing Cloth, Twine, Cotton Liquid Chlorine,
Bagging Jute Yarn, Jute Hydrochloric Acid &
Felt etc. Hypochlorite
Mills at : Plant at :
NAIHATI, P.O. HAZINAGAR Amlai, P.O. Amlai Paper Mills
Dist. 24  Parganas Dist. : Shahdol

(West Bengal) M. P)




B. DUGAR & SONS

JUTE BROKERS
12 INDIA EXCHANGE PLACE

CALCUTTA-700 001

Phone :
Office i 20-6154, 20-7234 Resi : 55-2219

NARSING TRADING CO.

, Jute Brokers & Dealers
2 INDIA EXCHANGE PLACE

CALCUTTA-700 001

Phone : 20-6101, 20-3924




The Bikaner Woollen Mills

Manufacturer and Exporter of Superior Quality
Woollen Yarn, Carpet Yarn and Superior
Quality Handknotted Carpets

Office and Sales Office :
BIKANER WOOLLEN MILLS
Post Box No. 24
Bikaner, Rajasthan
Phones : Off. 3204

Resi. 3356
Main Office : Branch Office :
4 Meer Bohar Ghat Street Srinath Katra
Calcutta-700 007 Bhadboi
Phone : 33-5969 Phone : 378

TARUN TEXTILES (P) LTD.

203/1 MAHATMA GANDHI ROAD, CALCUTTA-700 007
Gram : ‘TARUNKNITS’, Phone : 38-8677, 39-6090

75 NARAYAN MARKET, SADAR BAZAR, DELHI-6
Phone : 51-56312, 52-7766, Gram : ‘TARUNKNITS’

403 NAVRATAN, 69 P. D’'MELLO ROAD
CARNAC BUNDAR, BOMBAY-400 009




DRINK SHAH-'N-SHAH GREEN TEA FOR REFRESHING VIGOUR & HEALTH.
Green Tea contains Vitamin B1, B2, C, P, K and is useful in Diarrhoea,
Dysentry, fatigue, pains and hops lower serum cholesterol in blood.

ALWAYS USE :

OODLABARI GREAT REFRESHER

finest green tea

OODLABARI'S
Tea Empresa

FINEST GREEN TEA

every sip

gives you
19a1t%

EVERY SIP GIVESYOU HEALTH

For Distributorship, please contact :

The Oodlabari Company Limited

(Renowned Manufacturers of Green Tea CTC and Orthodox Teas)
‘NILHAT HOUSE' (6th Floor)
11 R. N. MUKHERJEE ROAD, CALCUTTA-700 001
Phone : 28-1101, 28-4093

GREEN TEA TO STAY GREEN FOR EVER

BDTA'S
TEA QUEEN

Choicest Green Tea Keeps You Evergreen

M/s. Bhutan Duars Tea Association Limited

11 R. N. MUKHERJEE ROAD
“"NILHAT HOUSE" (6th floor)
CALCUTTA - 700001

Phone No. : 28-1883 & 28-85682
Gram : QUICKTEA Telex : 21-7052 BDTA IN

Calcutta Agent

M/s. PANCHIRAM NAHATA
177 M. G. Road
Calcutta-700 007




Telex : 021-2405 Phone : 39-5794
39-9235

BANTHIA TEXTILES CORPORATION

12 NOORMAL LOHIA LANE
CALCUTTA-700 007

Approved Wholesale Dealers of
THE BOMBAY DYEING & MFG. CO. LTD., BOMBAY

Telex No. : (21) 3456 NPEC IN Phone : 29-2933
Cable : MUSHROOM-Calcutta P.0. Box No. 9033

NATURAL PRODUCTS EXPORT
CORPORATION

An Export House Recognised by Govt. of India

53A MIRZA GHALIB STREET
CALCUTTA-700 016

Exporters of

Dry Flowers, Crude Drugs, Leather Goods, Silk Goods &
Fabrics, Hand Gloves, Handicrafts

Bankers :

BANK OF INDIA (OVERSEAS BRANCH)
23B Netaji Subhas Road, Calcutta-700 001




HANUMANMALL BENGANI

12 INDIA EXCHANGE PLACE
CALCUTTA-700 001

Phone : Office : 20-9255 Resi : 29-0470
23-4798 29-0694

PRASAN CHAND GAMBHIR CHAND

12 INDIA EXCHANGE PLACE
CALCUTTA-700 001

Phone : 20-2603




Know thou Truth.
He who abides by
The Commandment of Truth

Goes beyond Death.
—Datavaikalika, 6. 11.

KASTURCHAND BIJOYCHAND

155 RADHABAZAR STREET
CALCUTTA-700 001

Phone : 20-7713

MANSUKH & CO. (OVERSEAS)

UNITED METAL INDUSTRIES

Manufacturers of :

TENTS, TARPAULINS COMBAT DRESSES & OTHER
ALLIED TEXTILE FABRICATED ITEMS

Gram : ‘MANSUKO’

14 NOORMAL LOHIA LANE
- CALCUTTA-700 007

Phone : 38-5317
38-4066

F-3




To look at all as one with himself is ahimsa.

—Mahavira

NAHAR

FOR INTERIOR DECORATION
5/l ACHARYA JAGADISH CHANDRA BOSE ROAD
CALCUTTA-700 020

Phone : 44-6874

DUGAR BROS & CO

5A N. C. Dutta Street
CALCUTTA-700 001

Phone : 20-4078




a,
%

SAT & SUN 1Y LAMP SHADES

“PARK CENTER'", 24 PARK STREET, CALCUTTA-700016

Dealers in
Chandeliers, Pendents, Wall-ceiling-spot, Foot-recess, Gate-, Garden-, Table-lights,
Centre-tables, Curtain-rods, Plant-holders, Mirror-frames, Towel-rods,
Napkin, Soap, Glass, Toilet-paper, Liquid Soap-holders, Hooks,
Door-knobs and Handles in Various Combination

COMPUTER EXCHANGE

24 PARK STREET
CALCUTTA-700 016

Phone : 29-5047

F-4




A. M. BHANDIA & CO.

JUTE BROKERS

23/24 RADHA BAZAR STREET
CALCUTTA-700001

PHONE : 26-8054, 26-8368, 27-1042, 27-6466 Resi : 55-1015

BOYD & CO.
Jute Brokers
12 INDIA EXCHANGE PLACE
CALCUTTA-700 001

Phone : 20-5523, 20-9792
20-3917, 20-3927

OSATWAL & CO.

Jute Brokers & Commission Agents

9 INDIA EXCHANGE PLACE (3rd Floor)
CALCUTTA-700 001
20-3185 Resi : 24-0571
Phone : Office : 20-4873 ' 44-4166
20-5897

J. KUTHARI & CO.

12 INDIA EXCHANGE PLACE
CALCUTTA-700001

PHONE : 20-3142, 20-1059
Resi : 35-2173




JAIPUR EMPORIUM

JEWELLERS & EXPORTERS

Specialist in magnificent gems and oriental and western jewellery
Grand Collection of

Ivory, Sandalwood, Silver, Painting, Wood-carving,
Brass Articles, Textiles, Old Curios

Room No. 137
1, 2, 3 Old Court House Street
Great Eastern Hotel
Calcutta-700 069

Phone : Resi. 39-8015

For Indian Airlines Domestic Tickets or any International
Tickets Plus all Related Services

contact us for
a better and friendlier service

GLOBE TRAVELS

11 HO CHI MINH SARANI
CALCUTTA-700 071

Phone :
44-0190, 44-3944, 44-3955, 44-6028, 43-3995




2 RAMLOCHAN MULLICK STREET

CALCUTTA-700 073

Gram : LANDAKOTA, Telex: 021-2606

Phone :

BALURGHAT TRANSPORT CO.

38-9397
38-7098

Cable : SWANAUCK

Telex : 2396 AUCK IN Phone :

6 LITTLE RUSSEL STREET
CALCUTTA-700071

AUCKLAND INTERNATIONAL LTD.

29-2621
29-2623
28-7710
29-7698




PUSHRAJ PURANMULL

Jute Merchants & Commission Agents
65 COTTON STREET
CALCUTTA-700 007

( Gaddy : 39-7343

| 394566
Resi  :44-1490
Phone 4 43-4566
| 43-4104
L 44.9580

CHITAVALSAH JUTE MILLS

(A Division of Willard India Ltd.)

Divisional H. O. : McLEOD HOUSE
3 NETAJI SUBHAS ROAD
CALCUTTA 700 001
Telephone : 23-7476 (6 lines) PBX lines
Telex : 021-2882 MGNA IN CALCUTTA (A/B)
Telegram : CHITAMILLS, CALCUTTA
Works at : P. O. CHITTAVALSA
Dist. VISAKHAPATNAM
ANDHRA PRADESH
Branches at : BOMBAY & RAIPUR

MANUFACTURERS OF QUALITY JUTE GOODS OF
ALL DESCRIPTIONS
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Gram | FETAWALA

KESARIA & COMPANY

Exporters & Importers
Tea Blenders, Tea, Gunny, Spices Merchants & Commission Agents

2 LAL BAZAR STREET
Todi Chamber, 5th Floor
CALCUTTA-700 001
G. P. O. Box No. 2332

Telex { 21-2978 PETA IN
Phone : Off. 28-8576 Resi. 29-1783, 26-3514

Branches : AHMEDABAD * BOMBAY s GAUHATI « SILIGURI

27-4927
27-5311
32-4538
32-3719

RELIANCE PRODUCTS PRIVATE LTD.

15 CHITTARANJAN AVENUE
CALCUTTA-700 013

Gram : ABEEROAVRA | Office : {
Phone : ‘
Resi {

Works :
72-A B. T. ROAD, KHARDAH
Phone : 58-1368

ALL INDIA TRADING CO. (1959) Reliance Produce Corporation
(Mines & Minerals) (Manufacturers & Agencies)
Gram : WYOMING Gram : RELPROCORP




BOYD SMITHS PRIVATE LIMITED

B-3/5 Gillander House
8 Netaji Subhas Road
Calcutta-700 001

Gram : BOYDRIVET Telex : BOYD-2597
Phone : 20-2139; Resi : 29-0629, 29-0319

A Pioneer Manufacturer of Steel Plants Equipments, Special

Purpose Machines, Spares & Accessories & Various Import

Substitute Ancillary Items. Also Leading Manufacturer of Tool

Room ltems Including Shear Blades, Rolls & Rollers, Cutting
Tools, Pneumatic Tools & Tool Accessories etc.

INDIA’S PREMIER WIRENETTING PEOPLE
WIRENETTING
IN

All METAL & SPECIFICATION

J. J. WIRE NETTING INDUSTRIES

658-D NETAJI SUBHAS ROAD
CALCUTTA-700 001
Shop : 27-7983, 25-0643

Phone : Office : 25-0471, 25-6041
Resi. : 28-0253




Phone : 35-2173

Antarctica Scanning Services

1/A Vidyasagar Street
Calcutta-700 009

Proprietor
RANJAN KUTHARI

S. C. SUKHAN|I

Professional Philatelist

‘Shanti Niketan’
4th Floor Room No. 14
8 CAMAC STREET
CALCUTTA-700017
Office : 43-1619

Phone : pesi. : 39-9548

Telegram : RAHOKHUSH Telephone : 39-6205, 39-9727

Jingle Sales Ltd.

P-8 KALAKAR STREET

CALCUTTA-700 070

DEEKAY COCONUT OIL INDUSTRIES

Manufacturers of
DEVYANI & MILAN BRAND COCONUT OIL
23 Brabourne Road (6th Floor)
Calcutta-700 001
Phone : 26-6885, 38-0242, 38-6223




JOHARMAL AMOLAKCHAND

JUTE MERCHANTS

20 MULLICK STREET
CALCUTTA-700 007

_39-1620

Phone : 39 4363

SHAH ENTERPRISES

64/1 RITCHIE ROAD
CALCUTTA-19

Phone : 47-3398

the soap for you and for all
INSIST ON CALSO PRODUCTS

BANGLA GOLA & CORAL
CALCUTTA SOAP WORKS

CALSO PARK, CALCUTTA-700 039
Phone : 44-7832

Phone : 39-2146

SHANTILAL ABHAYKUMAR

4/5 NOORMAL LOHIA LANE
CALCUTTA-700 007

Wholesale Dealers in
BOWREAH COTTON MILLS CO. LTD., CALCUTTA




MAGGI DEVI SETHIA CHARITABLE TRUST

23-24 RADHA BAZAR STREET

CALCUTTA-700001

Phone : 20-4755, 20-4942

MINERAL GRINDING INDUSTRIES

23-24 Radha Bazar Street, Calcutta-700 001

Telegram : WEDOIT @ P.O. Box No. 2576 @ Telex : 2365 MGI
PHONE : Office : 26-2884/8667, 27-4431 ® Works : 52-1392 ® Resi : 55-5776

PARSAN BROTHERS

Dealers of Marine Stores, Ship Chandlers and Bond Stores.
Suppliers, Stockists and Dealers of P. V, C. Pipes and Fittings.
18B SUKEAS LANE ( 1st Floor)

CALCUTTA-700 001 1 27-8621
Office : 26-3870
Gram : OXFORDCHEM Phone : : 26-0958
’ :26-0104
Resi. :36-1142
. 20-9683
Gram : Veervani, Calcutta Phone :Ofﬂce: 20-8977
Resi : 44-4301

SOBHAGMALL TIKAMCHAND

BOROJALINGAH TEA CO.
BURNIE BRAES TEA CO.

12 INDIA EXCHANGE PLACE
CALCUTTA-700 001




M/s. Kumar Chandra Singh Dudhoria

Azimganj House
7 Camac Street
Calcutta-700 017

Phone : 44-5234, 44-0329

KESHAVBHAI MEHTA

154 Tarak Pramanik Road
Calcutta-700 006

Phone : 31-1163

Cable : ‘KILOWERE’ Telex : 3558 Arts IN

Sukhani Dugar Constructions Pvt. Ltd.
4 Chandni Chowk Street, Calcutta-700 072

Phone : 27-8475/27-4742

Know other creatures’ Love for life,
for they are alike ye. Kill them not ;
save their life from fear and enmity.

—Lord Mabhavira

A WELL-WISHER




APARAJITA

An Exclusive Bombay Dyeing Show Room
Air Conditioned Market
1 SHAKESPEARE SARANI
CALCUTTA-700 071
Phone : 43-4649

God made man and we made gentleman

SUDHARMA

For Exclusive Suiting, Shirting & Clothing
12B LINDSAY STREET (Opp. Samavayika)
CALCUTTA-700016

Stockists of : RAYMONDS, VIMAL, S. KUMAR'S,
GWALIOR, LAJYA, BEEKALENE ETC.

Phone : 39-7267
ALWAYS SOMETHING NEW

Dealers in all kinds of Woollen, Cotton & Rayon suiting, shirting etc., of reputed Mills.
Specialist in Woollen varieties of Castles, Digjams, Raymonds, Lalimlies and other fabrics.

Specialist in
TERYLENE SUITING—TERYWOOL, DECRON SUITING—MOHIR

JATANLAL RATANLAL

113B MANOHAR DAS KATRA, CALCUTTA-700 007

Empty is penance for the sake of fame though performed
by men of noble birth, but meritorious is that of which
nobody knows.

—Lord Mahavira

A Well-Wisher




Gram : PEARLMOON 20-1958

Phone : 20-3323
20-4110
Resi : 55-7686

CALTRONIX

12 INDIA EXCHANGE PLACE
3rd floor
CALCUTTA-700 001

Phone : 26-9226/27-8753

VSD CORPORATION

P-41 PRINCEP STREET
ROOM NO. 508
CALCUTTA-700 072

Leading Stockists of
Electronic Components viz. Integrated Circuit, Display, L.E.D.,
Tantalium Capacitor, Zener, Diodes, Scr, Triac Computer Peripherials.

Gram : PENDENT . 27-4039

Phone : 27-7423

Electro Plastic Products (P) Ltd.

22 RABINDRA SARANI
CALCUTTA-700073

Factory : 45-6504

Phone : 26-5187, 27-5380

STANDARD ELECTRIC COMPANY

49 EZRA STREET

CALCUTTA-700001




CHHOGMALL RATANLALL

Jute Merchants & Commission Agents

P-15 KALAKAR STREET
CALCUTTA-700 070

Phone : 39-3512, 39-7255

MANICKCHAND AJITKUMAR

Jute Merchants & Commission Agents

4 RAJA WOODMUNT STREET
CALCUTTA-700 001

Phone : Gaddi : 25-6989, 25-1014, 25-0963 Resi : 66-3679

25-2517

| Office : 25-3237

Gram : MALDAKALIA Phone : < 25-5423
| Resi : 28-3411

43-3795

| L
DAKALIA BROTHERS

Jute Merchants & Commission Agents
4 RAJA WOODMUNT STREET
CALCUTTA-700001

G. L. DUDHORIA & SONS

5 CLIVE ROW
CALCUTTA-700 001

Phone : 20-4006/0708




Telegram : ‘BOTHENDS’ Phone : 20-8719

KAMAL CORPORATION

12 INDIA EXCHANGE PLACE

CALCUTTA-700 001

VIMALADISH TRADING COMPANY

Exporters, Importers & Manufacturer’s Representatives
3A POLLOCK STREET
CALCUTTA 700 001
Phone : Off. 26-3873, 26-4767, Resi. 27-7086
Cable : Vitraco—Calcutta Telex : 021-4401 CRYS IN
TEA * PACKET TEA * TEA BAGS

Gram : MEETALL 20-7430
201370

Dial : 59.1842

20-8719

AAREN EXPORTERS

12 INDIA EXCHANGE PLACE
JUTE HOUSE (3rd Floor)
CALCUTTA-700 001

Dealers in all types of Jute Goods, Jute Matting, School Matting,
Decorative Hessian Cloth

Gram : Creatarts Telex : 021-3558 ARTS IN

CREATIVE ARTS

MANUFACTURERS & EXPORTERS
Jute House G. P. O. Box 2575

12 INDIA EXCHANGE PLACE
CALCUTTA-700 001 INDIA
Phone : 20-7234, 20-0819, 20-6154




CHHATER SINGH BAID

10 CANNING STREET
CALCUTTA-700 001

Phone : 20-3230, 20-8482, 20-1780

LODHA MOTORS

A House of Telco Genuine Spare Parts and Govt. Order Suppliers.
Also Authorised Dealers of Pace-setter Battery in Nagaland State

CIRCULAR ROAD, DIMAPUR
NAGALAND

Phone 2341, 2308 Gram JEE VEEJE, Ramnagar

Jay Vijay Metal Udyog (P) Ltd.
Manufacturers of Aluminium Properzi Rods
D5 RAMNAGAR INDUSTRIAL AREA
YARANASI, U.P.

JUTEX AGENCIES

9 INDIA EXCHANGE PLACE
3rd Floor
CALCUTTA-700 001
Phone : Office : 20-7526, 20-1024
Resi. : 35-9892




Phone : 52-1083, 52-4447
25-6109, 25-4280

CALCUTTA RIBBON FACTORY

Manufacturers of WOVEN LABEL TAPE

111 COSSIPORE ROAD
CALCUTTA-700 002

Cable : TEKMEK Phone : 26-8015, 26-3511

26-8214, 26-9794

THE TECHMECH (INDIA)

ELECTRICAL MECHANICAL & TEXTILE ENGINEERS
54 EZRA STREET, CALCUTTA-700 001
Ask for
Electric Motors of all type, Underground Power Cables, Transformers, Switchgears
HT & LT, Switch Boards, Generating Sets, Pumping Sets, Reduction Gear’s,
Switches & Change-overs, Power & Paper Capacitors, Voltage Stabilisers,
Control Panels, Contractors upto 780 Amp.

Conquer thy self, for difficult it is to conquer self.
If self is conquered, ye shall be happy in this world and after

—Lord Mahavira

WELL WISHER

Bhansali & Company

54 EZRA STREET

CALCUTTA 700 001




On Festive

Occasion

Tndian SH& Howse

COLLEGE STREET MARKET
CALCUTTA
Phone : 34-2779

‘Catch when they are young’
Educate
your Children
through
an innocent hobby of stamp collecting

PHILATELIA

ONE MOTI SIL STREET
CALCUTTA-700 013

Phone : 28-8549




JUST PUBLISHED

VERSES FROM CIDANANDA

TRANSLATED AND COMPILED BY

GANESH LALWANI

Price Rs. 5.00

JAIN BHAWAN
P-25 KALAKAR STREET, CALCUTTA-700 007

Gram : TEKMEK Phone : 20-4732

Rajasthan Balings Private Ltd.

Jute Merchants & Commission Agents

7 SWALLOW LANE

CALCUTTA-700 001




"’Non-violence and kindness to living beings is
kindness to oneself. For thereby one's own self
is saved from various kinds of sins and resultant
sufferings and is able to secure his own welfare."”

—Lord Mahavira

BAHADURMULL JASKARAN
PRIVATE LIMITED

""RAMPURIA CHAMBERS"’

10 CLIVE ROW

CALCUTTA-700 001

. 25-7731

Phone : 25.3154




THE SACRED BOOKS OF THE JAINAS

1. Ayaro (Acarah) 2. Suyagado (Sutrakrtam) 3. Thanam (Sthanam)
4. Samavao (Samavayah) 5. Viyahapannatti (Vyakhyaprajnaptih) 6. Naya-
dhammakahao (Jnatadharmakathah) 7. Uvasagadasao (Upasakadasah)
8. Antagadadasao (Antakrddasah) 9. Anuttarovavaiyadasao (Anuttaraupa-
patikadasah) 10. Panhavagaranaim (Prasna-Vyakaranam) 11. Vivagasuyam
(Vipakasutram).
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