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Sacred Literature of the Jains

[ from the previous issue ]

[398] Sdeya Kosala, Gayapuram ca Kuru, Soriyarh Kusatthd: (;Jé
B.ttd) ya™®|Karpillarh Pamcala, Ahicchattd Jarhgala ceva ||

Baraval Soratthi, Mihila Videhd ya, Vattha (cché B) Kosambi/
Nandipurazs Sandibbha (1la BC),"*® Bhaddilapurar eva Malaya ya|| ’

Valrada™® Vattha (ccha B), Varani Attha (ccha BC), taha Mam
Dasanna|Sotti yamai (val C) ya Cedi, Viibhayam (Viya°) Simdhu-soviraf]

Mahurd ya Stirasend, Pavd Gambhi (! Bhariigl BC) ya Mdsapuri Vaddhd
(Vatta BC)(Savatthi ya Kundla, Kodivarisar va (‘sirh ca B) Lita ("dha
C) yall :

‘Seyaviyd vi ya nayar? Keai-addhari ca Griyan bhapiyarhlpdee’ (pacch’
C, Icc B, etth’ D—atra) uppatti jinanarii cakkinam Rama-Kaphapar/|

These names represent a later stage than the 16 names in @igq
5(p.304), but date back in all probability to a remote period. Pataliputrs
$s omitted here but fourd in anga 11 (p. 337, 338). [399] It appests
to be an an old reminiscence (or perhaps is a trace of the influence
of the Rimdyapa) that one half of Kekaya is called Aryan. The othes
half is concealed under the name of the Kakveya (C, where anga 10
has Kekaya), cited among the Milakkhas. Banarasi is modern—cf,
Bhag. 2,222—but is found in this form also in aAga 5. 'f-

-----

The second group of the ariyas, the jati-driya, deserves also to be
noted here : se kiri tam jatiariya ? chavviha pannatta, tar,Ambatthd ya

728 Kusarthesu Sauriyam, Malayagiri. In Nemicandra who, 1.1, § 275 v. 1596-1603
gztes the above verses directly, the name is Kusafta, or Kusajja ; in the scholisst

ikanagaram Kusartho desah.

129 $amdibhyo Samdilyo va desah, Nem. Schol, )
7% Vatsesu Vairajapuram (the Vatsa were already, mentioned once in {conjunction
with Kosambi), Varagesu Acchapuri, Cedisu Soktikavati; Vitabhayam Simdhy-
su Sauviresu (! by this separation of the Sawvira from the Sindhu the next
three cities are displaced) Mathura (!), Surasenesu Papd (!), Bhomgess
M, ivajfa (] by means of this compound the copyist hopes to extricate hig-
self from his dilemma) Kupalesu Sravasti, Latasu Koivarsam, Svetambikd (!)
nagari Kekayajanapadasya ’rdham, etivad  ardhasadvinsatijanapaditmakam
etram aryam bhanitam, Malaygiri. —Instead of the second Vaccha Nemicandra

has the correct reading” Maccha ; instead of Varana he reads Varupa and ex-
plains as follows :— Varuno nagaram Accha desah, anye tu Varume, Acchdpuri’ty
dhub ; forNo. 23 he has Masapuri Vaifi (Vaddha C), and in the schol, : vartto desah
anye tu......Vadha iti at the end ; jarth® uppasti. R
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Kalirhda Videha Vedamiiya (‘gaiya BC). Hariya Varicupa (Carice C
ceva cha eyd ibbhi jatito, se jatiarivd. What is the meanmg of the last
three names ?

The sixth group of the ariyas is formed by the bhasariya. We
find here again the enumeration of the 18 manners of writing, which
we met with (p. 280) in anga 4, is, where, however, the form in which
they were cited is not so correct as here. The names in this very.
imteresting passage are as follows (together with the variamts from
ABC)—se kim tam bhdsariya ? je narn addha-Magahde bhisge bhasents,
Jjattha ya nam baribhy livi (*‘the sacred writing”’) pavattai ; barhbhie nari
ivie - atthdrasavihalikkhayihane™ papnatte, tam, bambhi, Javar_;ahyd
Mpunyum Kharotthi Pukkhara.s'arzya“"s Bhogavaiya Pahardiyiu (Pahe’
B Eha’ C) ya arhtarakariya (aritakkhar® B) akkharaputthiya™* venatya’”
ninhaiyd amkalivi™®® ganitalivi’ gamdhavvalivi’® aydsalivi™®® mdhesar™®
.Damxh"‘l Polimdi™ se ttam bhasariya. Malayagiri has on this merely :-
[400] brahmy-Yavansni.()'ty adayo lipibhedas tu saripradayad ava;eyala.
It is evident that here too we have to deal with an ancient enumération,
since we find five of these names among the 65 names of writing
Mentloned in Lalitavistara, Chap. 10, p. 143 fg. (ed. Rajendra Lal
Mitra, see also Foucaux, Transl. p. 123) These names are as follows;-
broimi (at the head in the Lalavist.), Kharosti,"® Puskarasari, ™ DraW-
dalipl, gamdharvalipi, and a few other names as ganandvartalips,
m;:k.sadevalipi,- madhydksaravistdralipi are not far removed from the

74 vihe leha (A, kha BC) vi%4.
732 dasairiya (uri BC) 4.
s khqrouhiya | kharasahiya 4.

734 in 4 in another order, pahdraiya (rai° BC) uvvattartya ¢dcklzarapu;;hxya bhoga-
. vaittd (*vayata BC).

35 yepaniya BC in 4.

7% akilavi A in 4,

787 4 is omitted.

738 4 then adds bhuyalivi.

139 adarhsalivi 4.

M0 mehasaralivi A, mahesarilivi BC in 4.

781 damilivi ltvi A, dasilalivi B, damilalivi C in 4.
2 volithda A, limdithlivi B, lidimlivi C in 4.

743 Ys. Kharost }2 whe, according to Wassiljew, is called by the Chinese: Buddhlsts the
first astron8mer, honoured here under thisneme ? Schiefner long ago referred to
‘the Kharosthi lipi of the Lalitavistara in this connection. Wassilijew - attethpts

' to find -in Kharogti the name of a Xarustr mentioned in an Armeni3n chironicles
. who together with'Zoroaster is said to have invented astronomy in. Chaldaea, :See
. Ind.. Strei[en 3, 8, 9 or another conjecture on this subject. .

m ‘The grammarian Pauskarasidi may be recalled.i in this Qonpec’aom
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names enumerated here. The antiquity of these names becomes at
once apparent if we compare them with similar enumerations of kinds’
of writing which comprise quite different names (though they ho]d
fast to the number 18). In the Kalpantarvacyani we find (on Kalpas.
§ 209) the following peculiar verse in reference to acquiring a know-
ledge of writing through the help of Jina :— '

Leharh likivikanam jinena bambhyi dihinakarenam|ganiam samkhinarii
sumdarii vamena uvaittham|[, then an enumeration of the 72 kalds,
which is followed by the following statements in reference to writing,
the first of the 72; lekhanari lipayah 18, tad yatha': hamsalipi bhitalipi
yaksa° rakgasa® Uddi Yavant Turaskl Kari () Dravid? Sairadhavi Malavt
nddy nigard Lite Parasy animittalipi (icchasamketadiripa gloss) Cdpakkd
Mauladev1. A second and more modern enumeration ibid. reads —
[401] desadivisesad anyathd va 18 : Ladi Codi Daihall Kanhadl Gujari
Sorathi Marahathi Kaurhkand Khurasani (') Sasi (?) Sirmhalt Hdadi Kirl
Hammir (1) Paratiry Magadhi Malavi Mahdyodht In this enumeration
the introduction is of especial interest, since it calls the addha-Magahd
bhasd, the language of the bambhi livi. —See p. 221.—-No weight is to
be laid upon the statement, which the text.evidently intends to make,
that all the 18 methods of writing mentioned above were brought into
use for the bambhi livi. This passage and that of the Lalitavistara
must be regarded as of paramount importance for the history of Indiaii
writing, thougk these accounts contain much that can be recogmzed
as purely fictitious.

XVII, The fifth upangam, siriyapannatti (siryaprajiiapti) bhagavati,
in 20 pahudas (prabhria) of which 1 has eight, 2 three, and 10 twenty-
two subdivisions called pahudapahuda. This strange name pdhuda is
found beside here only in the puvva contained in the ditthivaa. By the
use of this word a special connection between the dizthivia and this
#pdnga is co ipso rendered probable.™® Cf. also the direct statement
in the introduction to up. 7. In discussing anga 3 I have remarked
(p. 269) that its mention of a surapannatti designated as arnga-bihira
had reference to this upanga, though it could not be regarded as certain
that the present form of this upanga was thereby attested for that period.
If it is doubtful whether the present form of this up. existed even at
the date of Nand? [402] in which the sWrapannarti also is enumerated
among the anarigapavittha texts ; but there are two other texts enumera-

%5 In up, 6 —see p. 414—a division into varthus is ascribed. as seems probable, to our
text. The name vatthu at least recalls the purvas;
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ted together with (or immediately after) the siirap., treating in all pro-
bability of the same subject, which are at present discussed-in books
1 and 9 (see note 1, pages 406, 407). Perhaps the double mention of
the sarap. in AvaSy. Nijj. 2,6 and 8 54, is to be referred still farther
back, though it is still in dubio whether this mention refers to the
present text or not. In the first of these passages, the author says of
himself that, besides other texts, he desired to provide both the saria-
pannatti and the isibhasiya with a nmijjutti. If tradition is correct,
Bhadrabahusvamin is to be regarded as the speaker ; and Malayagiri in
the commencement of his comm. on v, 5 makes especial mention of
a lost niryukti of Bhadr. on the fifth uvamga. In the second passage
both of the texts just mentioned™® are adduced’ together with the
kaliasuam (the 11 angas according to the schol.) and the ditthivia as
the four anuyogas, i.e. objects of study. In this passage the isibh.
occupy the second place, the sirap. the third, the ditthivia the fourth
The surap. occupies here manifestly a very important position, The
importance of the work is in fact very great, as is apparent from the
thorough-going report I have made concerning it in Ind. Stud. X. 254-
316. In it we find the most remarkable statements concerning the
astronomy of the Jains arranged in a systematic form of presentation.
[403] Apart from these most peculiar lucubrations, this account is of
especial interest inasmuch as it displays remarkable close affiliations
with the Vedic calendar-text called Jyofisam, with the Naksatrakalpa
and the pariSistas of the Atharva-Veda. The quinquennial yugam, sun
and moon, and especially the 28 naksatras, are placed in the foreground.
The planets are known (Jupiter and Saturn with their periodic times),
though they assert a very unimportant position and are not cited in
the Greek order. There is no mention whatsoever of the zodiac. The
28 naksatras begin with Abhijit, and the yugam consequently begins with
the summer and not with the winter solstice. The libido novandi of the
Jains, which has intentionally changed almost entirely everything which
they enjoyed in common with the Buddhists or Brahmans, is here very
apparent. In reality, the Jains are but tolerably fitted out with intellec-
tual gifts. In order to conceal and compensate for this lack of origi-
nality they seek to possess something that is their individual property,
and to attain this end they do not hesitate to indulge in the wildest
dreams of fancy. In the province of astronomy they have given full
reins to their imagination, The polemical spirit, manifested especially
in the surap. against other opinions (padivatti), proves that they are

146 isibhasiyaim is explained by the schol. here by wttaradhyayanadini : on 2, 6 by
devendrastavadini. See pages 239, 281, 429, 432, 442, '

47 An imitation of this passage is the one quoted from $ilaska on p. 258.
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perfectly aware of the opposition between their own views and those
generally accepted. The beginning of the naksatras with Abhijit as the
sign of the summer solstice, [404] which Malayagiri presumably refers
back to Padaliptasuri’#® (1,1,286), pre-supposes Aévini as the sign of
the vernal equinox (1. c. pp. 304, 305). It is based, therefore, upon
the rectification of the old Krttika series, which had already taken
place, and which upon occasion (see 20.17) appears as the old tradi-
tional series. It is an open question whether Greek influence made
itself felt in this rectification ; at any rate we have to deal here with
an indigenous stage of Indian astronomy antecedent to the authorita-
tive and preponderating influence of the Hellenes. It is probable, there-
fore, that the period opened up to us by these astronomical concep-
tions, is the period embracing the first few centuries of our era.

G. Thibaut, in two treatises on the Suryaprajiapti in the Journal
As. Soc. Beng. 18380 pp. 107-127, 181-206, has collected some facts of
especial interest in this connection, facts which make for the connec-
tion of the contents of the Suryapr. with the corresponding statements
in the Tcheou Pey, see Ed. Biot in the Journal Asiatique, 1841, pp.
592.639, the second part of which Biot holds to be not later than the
second century A. D. Thibaut does not attempt any answer to the
question whether or not there is here any historical connection, If
Wil a conmection be proved, the Chinese must be regarded-as the
borrowers, through the medium of Buddhism, with which Jainism was
frequently confused by the Chinese. The opposite opinion appears
‘entirely removed from the domain of possibility by the actual facts of
the case. [405] The text has been handed down to us contaminated by
.many corruptions. - The numerous gdthds contained in it often appear
with entirely uninflected noun-forms (used in the nominative or accusa-
tive) in apabhram$a fashion. The nom. sing, of the first declension
mostly eads ino and not in e.- The numerals appear in a form that
is excessively curtailed. If all these are peccata ab origine, they are
besldes secondary corruptlons of the text whxch are easﬂy traceable.

_but -the words of the gathas have dxsappeared Even Malayagm 1s
unable to restore them, since they were no longer extant when he wrote
samprati kva ’pi pustake na drSyante, 1, c. p. 266n,

748 In the year Vira 437 according to the theravali of the Kharatarag. see Klatt p. 23,
749 1,3 states their number to be 140,
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. 'The text begins with the legend (and in fact in the customary
‘formula ¢ tepam kalenarn) that Ithdabhati, at the time of king Jiyasattu
.in Mihila, requested that he should be instructed (by Mahav.) in......,
‘and then follows in 15 gathas™° a complete statement of the contents
“of the 20 or the 33 sub-divisions in books 1, 2, 10, The redaction
'is, therefore, the result of the activity of one individual. Books 10 and
15 close with the formula ¢¢ti bemi, which we met with in the case of
angas 1-3. Is it possible from this fact to conjecture [406] that
originally they existed separately, before the author incorporated them
in his work 7' In 1, 3 there is a reference in the text to the
" Jambuddivapannatti which here in tutn cites our text. I here reproduce
“from my treatise cited above a short statement of the contents. = -

Book 1 in 8 chapters, mamdalai, the circles traversed annually by
-the sun 53 yiz, :—

1. vadghavaddhi muhuttiparh, increase and decrease of the number
~ of hours for day and mght

2. addhamamdalasamthii, the position (of the two suns)™ in the
semicircle traversed by each daily.

3. ke te cinnari pariyarai ? how does one sun traverse the space
traversed by the other ? and how great is this space ?

" 4. amtararh kit caraniti 7 in what intervening space do the two
suns course ?

"5, ogdhai kevaiyam ? how great a surface does each dip into
(illuminate) ?

" 6., kevaiyarh vikampai ? how large a tract does cach pass over
every day ? '

- 1. mardalanam sarinthdpe. the figures- of the orbits descnbed by
~them.

8. vikkharitbho, cbmpass and extension of the revolutions of th:e
sun. : : S

750 Sec. 1. ¢. pp. 261, 275, 285.

751 See the next note and note 1, page 407.

152 masmdalappaveso is enumerated in the Nandiasa separate text.

753 See Colebrooke, Miscell. 2,223—4 in reference to the two suns of the Jains, etc.



JOL¥E, k993 - ?

-+, Book IL; in three chapters, tiricchd ki gacchai, how. does the sun
so sldeways 2, viz, {—

[407] l Blght different antagonistic opxmons in reference to the nsmg
“and setting of the. sun.

" 2, Of the passing of the sun from one circle to another, etc.

.,3, Of the. speed of the sun’s motion through each of its '184 circles.

Book III. obhasai kevaiyam ? how much (space) is i’llummated
(by sun or moon) ? SRR

Book IV. Of the seya, Svetata, the luminous body and fiekl of
illumination of the sun and moon. L

Boek V. Of the resistance which is met with by the haht of the
sun (20 different prattpattzs) 4 o

“Book VI OF the nature of the sun’s hght and of the ‘eontinbhnce
of the power of 1ts beams

Y
SR

=* Book VIL. Who draws to himself (absorbs) the light of the suy ?

Book VIII. Of the rising of the sun, or of both the suns,
Jambudvipa, and of the 4, 12, 42, 72 suns in the other énpi.

Book IX, Of the amount of shade in the different sehsons.?s¢
Scednd. Stud, 10,284, .

= _~:~

Boek X. in 2.2 chap (about % of the whole), Of the connection
of the moon thh the naksatras, viz, ;—
[

l dvahya the order of succession of 28 naksairas besumg:g thh
Abhijit.

" 2. mihittagge, the number of lotrs for the cennection of eﬂl"’w
the naks with the moon or with the sun.

[408]) 3. bhdga, the patis of the day or mght (or of the heavens) ‘which
o belong to each of the waksatras,

T4 porisimasndalqs is cited in Nandias a separate text.
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& Jogus, hore exact statements in reference to the time of day
in which the nakgatras come into conjunction wnth the moon
and the length of this conjunctlon

5 kuldtm, the family connections of the naks. with the months.

6. punmamasi, the days of the full moon; how and with which
naksatra these end during each of the five years of yuga,

7. sanivie, the mutual harmonious concatenation of the days of the
new and full moon,

8. samthii, figures of the naks.
‘9, “taraggam, number of stars of the naks. - -
10. netd, leader, i.e. which naks. lead which month 7

1%. camddamaggam, relation of - the naksatras to the 15 d-ydxcles
of the moon.

32~ devatapa ya ajjhayane, the tntclary d‘w’m'\t_'\es of the nokyatras,
13. muhuttanam ndmaydi, the names of the 30 muhirtas. |

W dvdsardt, the names of the 15 days and the 15 nights of the
karmamasa, calendar month

15. nli mkayalz, ditta of the lunar month
16. gottd, the families of the naks,

17. bhoyandni, the foods which are good dunng each of the mks.—
That the naks. begin here with Krttika (!), is due to the
influence of the we]l-known lmaterial that is here treated of. -

18, atccacdra, course (of the nak,s) w1th the sun or wnth the moon
- during the yngo, ;

MO, mdsd, names of the months of the world and thosc abovs the
world (Iokottara. chleﬂy of cllmatxc contonts). v

i 2P, parica sarivacchardi, the five years, viz, 1— |
1. the nakgatra year with 12 periodlc months of 3275+ vexon’ pepa
2, the yuga year, lunar year of 35433 wxgn'sepa
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3. the pamana (pra’) year, of which there are five kinds, In
addition to the two just mentioned, the rtu-year (savana) of
360 voxon'tepa, the solar year of 366 »vxdn’'pepe and the lunar
leap-year of 38334 voxon’ pepa,

4. the laksana year, divided into the same five groups as above H
there are, however, in addition certain requisites or characte-
ristics, :

5. the year of Saturn (30 years), during which Saturn completes
his circuit through the 28 naks.

21. joisassa sayadaraim, the gates of the naksatras (m what quartor
of the heavens they bring good fortune).

22, nakkhattavijae (vicayah), transit of the sun and moon through
. the 28 naks.

’ ‘Book XI. Of the beginning of the five lunar years belongmg to ﬂn
. Book XII. Of the five kinds of year, which were discuuod' h_
10, 20 on pamdpasarivatsara ; they receive a much fuller treatment hese..
Book XIII. Of the waxing and waning of the moon,
Book XIV. When is moonlight the brightest 2

Book XV. Of the rapidity of the five classes of constellations— sun,
moon, planets naks and tara—According to Leumann cf. also Jia,
43, 2.

[IlOLiook XVI. Of the peapettiu of moenh;ht

.~ Book XVH ‘Of the fall (passing away) and uva\raya (remwtlon)
ofthgsmofﬁw ﬂmon,auﬁ ete, e

¢ Beok XVIII. Of t‘he lmght of the constellations abm atd lh-r
W&om the carth —cf, Ji. 4,34 3(1.)

 Book XIX. Of the numiber of the suns, etc., i Jarnbiidvipa, éte;
cof. Jiv. 4, 16, 17, 7. 20, 5, 10, 15, 21 (L),

‘Book XX. Of the nature and substance of the five clasm of
constellations. -
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There is'a commentary by Malayagiri.-
XVII, The sixth upangam, the Jarmbuddivapannatti. .

We have seen (above p. 268) that in the third anga 4,175 a work
of this name was cited, if not as upanga, at least as angabdhira, In that
anga we find the same minute division of time which we meet with here ;
hence the existence of this updnga is assured even if its present form is
different from that then in vogue. In our text upon a definite occasion
there is a special reference to up. 5 and up. 7, each of which in turn
cites our wupdnga. It is, therefore, probable that these works are
synchronistic, supposing that the citations in this instance are not, as
usually the case, the work of the redactor. o

" The legendary introduction to this upaniga is wholly identical with
that which commences (411] updfigas 5 and 7,—updngas which are
sonnacted by a very close tie. This introduction is inserted between
upangas 5 and 7 in a very remarkable manner. Our up. is, however,
different from these, in that, like angas 1-3, it comcludes with the
formula 1i bemi, which, it must, however, be confessed, is found at the
end at least of books 10, 15.; see p. 405, i o :

There are no sub-divisions in the text itself, whence the Vidhiprapd
calls it egasard. The commentary, however, recognizes seven sections
which it calls by the strange title of vakgsaskdra,?s

The mythical geography of Jambuddtva, interfused with . magy
legends, forms the contents of this upanga. The chief part—§ of
the whole — concerns the description of the seven visas (varsa) amd of
the six vdsaharas (varsadhara). The description of Bharaha visa which
is placed in the fore-front comprises at least § of the. entire” account.
The legends of king Bharata, from whom it takes its name, claima
good half of the entire section. The detailed account of Bharaha visa
in the different gradations of the past and present (in all 4), and in the
future (in all 8), is preceded by a minnte description of the divisions of
time and extent ; of which we have already (in anga 3) met the first,
from dvaliya - to stsapaheliya (or to usappini)—see above, p: 268.- One

755 In 3,1, however, only the titles of upaigas, 7, 5 (and the title of a part of up.
3) are mentioned. The title of our up. finds there no mention whatsoever.

75 This recurs e. g. in Hemaharsa’s nydyamarjisa.
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difference is, however, noticeable ;—Here?5” the increase is by hundreds
after the millennium, [412] after 100,000 years by 84’s (catirasitivisasaya-
Sahassdir se ege puvvarnge), and from this point on by 8,400,000
(caurasitipuvvamgasaya. - sahassdim se ege puvve) ; in anga 3, however, we
find no more exact statement in reference to the manner of the
progression™8 (vasakodi 'ti va, puvvarhgd ti va, puwa ti va).

As the result of the above we may observe one divergence as
regards up. 5, where in book VI. (see Ind. Stud. 10, 282), the word
puwa occurred in the signification of a million years, and the increase
from that point on (without any special mention of the names in
question) simply passing by psliovama and sagarovama, up to osappzpl,
merely by 10’s.

The enumeration of the 72 kalds in a legend of Usabha is not
mentioned in detail ; its beginning and end alone being mentioned,
The women of the foreign peoples known to us from the Bhagavati—
see p. 302—are enumerated as servants of king Bharaha : —Tate nam
tassa Bharahassa rapno bahio khuyya™® Cilati-vamani-vadabhlo-Babbari-
"Vaiisiyao Joniya-Palhaviydo, Isiniya-Thiruniya (Thdrukinia, Cdrubhaniyd)
Lasiya Laiisiya Damili Sihali taha Aravi Puliridt ya Pakvanl Vahali
Marurdi [413] (Mura’, Muro®) Savario Pdrasio ya appigatiydo camdana-
kalasahatthayaydo---.

According to the commentary, the first four vaksaskaras treat of
the following subjects ;:— The first, of the Bharataksetra-svaraparh ;
the second, of its special relations during the 14 temporal divisions,
_tharatak,s-etrasvarﬁpavargtanaprastdvandgata'vasarpipy-utsarpiptdvayar_iipa'-ka-
lacakravarnano nima ; the third, of the legends concerning king Bharata,
_Bharatakgetrapravrttinimittavirbhiva  Bharatacakricaritrav.nama ; the
‘fourth, of she remaining 6 vasas, or 6 vdsaharas,’"o ksudra Himavadadi-

.'757 So also in the Anuyogadvarasutra, see Bhag. 1.427. See Ind. Stud. 13,168. Ind.
Strei en,s i ,3, paficadandachattrapr. p. 17 in reference to the customary use of the
num

758 According to the scholiast, we must assume that the relations of modality in afiga
3 are identical with those here —purvagi. purvamgany eva caturasitivarsalaksagupi-
tani ; purvani caturasitilaksagunitani trutitamgani bhavamti......

759 kubjah kubjika vakrajanghah, Cilatyah cilatadesotpanndh, vamanika atyamtahrasy-

. onnatahtdayakostha va, vadabhika madahakos;ha vadha (vakradhah ) kaya va ; baku-
!adefajah isinikah tharukinikah ; Iasakadesajah, lakusadesajah ; tatra cilatyadaya
*stadasa tattaddes‘odbhavatvena tattannamika ]neyah kubjadayas tu tisro visesana-
bhutah see Leumann in the glossary to the Aup.

860 Then follows : 2. The mountain (vasaharapayvae) culla Himavamte, 3. in Hemavde
vase, 4. mount mahd-Himavamte, 5. in Harivdse vase, 6. mount Nisaha, 7.in
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var gadharairavatdmtavarsavarpano ndma. The fifth treats, in legendary
form, of the birth and consecration of a tirthakrt, tirthakrjjanmabhi-
sekadhikaray, The sixth, unfortunately, gives but a very short review
of the divisions, extent, mountains, temples, lakes, rivers, etc, of
Jambudvipa, Jambudvipagatapadarthasarigrahav,’® The seventh deals
with astrological and chronological matters, jyotiskadhikirav., and
especially with the number, etc., of the moons, suns and stars in
Jammbudvipa. Herein it is in very close agreement with the sirapannatti
and caridapannatti, both of which are cited at the end. The answer to
the questions under consideration found at the end is based chiefly
upon the discussion : parmicamasue padhame uddesie, by which [414]
Bhagavati 5, 1 is doubtless meant. It closes in treating of the sun ;
icc esd Jarbuddivapannatti sirapannattivatthusamasenam samattd bhavati,
Then, in close conjunction with the above, it, in like manner, treats
of the moon, and concludes : icc esa Ja'tti caridapannattivatthusamd-
separis s. bh, The expression vatthu, which occurs here twice, belongs
o the puwva sections —see page 361. It does not occur in the existing
texts of upangas 5 and 7, which are divided into pghudas, a term which,
d¢ must be confessed, is similar to the purvas. Next follows a discussion
in refereace to the five different kinds of year (see above p. 409),
wiz. : 1. The nakkhatta year (and by this is meant the revolution of
Jupiter through the 28 naksatras ;2 in up. S (see Ind. Stud, 10,299),
this is cited merely as a pakgamtaram, 2. The lunar yuga year. 3. The
pamdna year with its five groups asinup. 5. 4., The lakkhana year
in five groups. The scholiast says that in the first of the five, the
-nakgatra year, the commencengnt is made with Krttika and not with
Abhijit ! The scholiast on up. 5 at least makes mention of Uttarasaghas
‘—cf.’ Ind. Stud. 10,301, note 7, 5. The year of Saturn or its revolution
through the 28 naksatras. Then follow the months, days, hours and the
karapa, which last was omitted in up. 5. The fourth karanam is here
‘called thtviloapa, strivilocana, or thiloana (so also in the Ganiviyyi v. 42)
and not taitila, The names are as usual :— Bavari bdlave kolavam
thiviloanam [415] gardi vapijars vitthi (these 7 are cara) saiivl cauppaya
ndagarh kirtthugghari (these 4 are thira). The beginning with Bava is the
one which usually occurs elsewhere; but in the quinquennial yugam,
contrary to other statements, everything has been changed. Of the

Mahavidehe vise, 8 mount Nelavamte, 9 in Rammde, vase, 10 mount Ruppi
_ (Rukmin), 11 in Hirapnavae vase, 12 mount Sihart (Sikharin), 13 in Eravde vase.
76 2} leaves (75b to 77a) in a MS of the text embracing 95 leaves, of which the fifth
section embraces 66a to 75b. A gaha, which summarizes the contents, forms the
introduction. This gaha is at the head of a safghayani in 29 arya composed in very
free Prakrit, by Haribhadrastiri. See above pp. 371, 372. :

¥62 jads va vahassal mahaggahe duvilasahith satwvacharihim savvanakkhattamamdalam
- Sauacdril se tasm nakkhattasamyachare.
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two ayanas the summer solstice is in the first place, the rainy season
is first among the seasons, Savana ($rava1,1a) first among the months,
the bghulap, among the pakkha, the day among the ahoratta, and
Abhijit among the nakgatras, Then follows a special discussion of the
naksatras,—their position as regards the moon, their divinities, the
number of their stars, their gorfa, their form, etc., just as in the
Nakgsatrakalpa or in updnga 5 ; and partly in the form of gahd. The
pames of the naksatras appear here in their secondary form as in up.
5, in anga 3 —see Ind. Stud. 10,286 and above p. 268 :— Savana (instead
of Sropa), Dharittha (instead of Sravisthd), Bhaddavayi (instead of
Prosthapadi), Pussa (instead of Tisya). The conclusion is formed by
all sorts of remarkable statements in reference to sun, moon, stars,
the extent of their vimdna, etc. ; Mars (irigdlae viydlae lohitamke) and
Saturn (sanichare) are regarded as belonging to the court of the moon ;
cf. Bhagavat1 1,401,2,225. Jupiter was referred to above ; but there is
no mention of Mercury, Venus, and the Zodiac.

The commentary is by $anticandra, scholar of Sakalacandra, who
lived at the'time of the 58th patriarch of the Tapagaccha Hiravijayasari
(Sathvat 1652), recognized by &ri Akabbarasuratrana (Sultan). This
commentary”®® is very verbose, but in the introduction it contains nu-
merous matters of interest in reference to the relations of each of the
[416] 12 upangas to that one of the angas which had a corresponding
position among the series of twelve, and in reference to the commen-
taries thereupon—S$ilamkacarya (on angas 1.2), Abhayadeva (on angas
3-11 and up. 1), Malayagiri (on up, 2-7), Camhdrastri (on up. 8-12), and
finally see above p. 224—in reference to the period of advancement
suitable for the study of each of the angas, The full statement in
reference to the mutual relation of the angas and upangas is :—tatrd
*mgani dvadasa, upamgany api amgaikadeSaprapamcariapdani prdayah praty-
arhgam ekaikabhdvat tdvamty eva, tatrd ’mgany dcdramgadini pratltani,
tesim upamgdni kramend ’'mumi ; dcardrigasyau ‘‘papatikam 1, sitrakr-
damgasya rdjaprasniyam 2, sthinarmgasya jivibhigamah 3, samaviyd-
rgasya prajfiapana 4, bhagavatyah suryaprajiiaptih 5, jiiatddharma-
kathirhgasya jambudvipaprajiiaptih 6, updsakada$amgasya carmdraprajfia-
ptih 1, amtakrddasamgidikanam drstividaparyamtandm paricanim apy
amgandm  nirayavalikasrutaskarmdhagatakalpika -diparicavargdh  parico
*pamgani, tatha hi ; amtak rddasamgasya kalpika 8, anuttaropapatikadasarh-
gasya kalpavatamsikd 9, prasnavyikaranasya puspitd 10, vipakasrutasya
puspacalika 11, drstivadasya Vrsnida$a 12, iti,

%3 The date of its composition is Sarhvat 1651 (A.D. 1595) ; the work was, however;
revised for Vijayasena nine years later. o
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XIX The seventh updrigam, camdapannatti.

We have, before, frequently observed that a text of this name is
twice cited in anga 3, and in conjunction with texts whose titles belong
to updngas 5, 6, or to a portion of up. 3 ; that the order of succession
of the titles in afiga 3 (7, 5, 6) does not agree with the present position
of these texts, viz. the title of the caridapannatti is there, and, in fact,
in both the passages which concern this matter, placed before the others.
The caridapannatti is cited in the text of up. 6, as before remarked.
[417) Taking these facts into consideration, it is in the highest degree
remarkable that the existing text is almost completely identical with
that of up. 5, differing from it, for example, in about the same way as
the two schools of the white Yajus differ from each other. The intro-
duction is, however, quite different. The beginning consists of 4 aryd
strophes, of -which 1 and 2 sing the praises of Vira etc. ; v. 3 charac-
terizes the work in the same words as are found in up, 4, introd. v, 3
and 5 i.e. as puwasuyasaranisamdar see p. 394— and v. 4 traces back the
joisarayapannatti to the questions of Gotama Imadabhuti. Then follow
upon these four strophes the same 15 verses in an interrogatory tone,
which in up. 5, too, state the contents of the 20 separate divisions
(pahuda) and subdivisions pahuda-pahuda. From this we can draw the
conclusion that there is complete identity of subject and method of
treatment. The legendary introduction, which refers the whole to a
conversation between Mahavira and Indrabhati, follows upon these 15
verses, and displays a few minor differences. From this point on, the
text is similar to, and in fact, almost identical with, that of up. 5, with
the exception of a few linguistic (e. g. rdi, night, for rayani, ratani,
rajapy) and stylistic differences. Our text is, here and there, somewhat
briefer, which is compensated for by references to up. 3 and 6, which
are lacking in up. 5. An exact comparison of the text of each will
doubtless disclose many matters of difference between the two. Never-
theless, the inter-relation of the two is a fact, the remarkable character
of which [418] is enhanced when we cons1der that. Malayagm composed
a special commentary on this updnga also, Wthh was essentially the
same as that composed by him on up. 5, and that in neither of his
commentaries does he say anything in reference to the mutual relation
.of both texts and commentaries. (The statement just made appears to
be correct, though I have not made here an examination of Malayagiri’s
com, ad amussim).

Until new facts come to light that will solve this mystery, we must
be content to accept the present situation. In the passage in up. 6 in
which up. 5 and 7 are cited-—see above p. 414 —the text reads as if the
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first had reference solely to the sun, the second solely to the moon, Our
texts of up. 5 and 7, however, treat both uniformly and in a completely
s;nﬁlar manner.

XX.-XXIV. 'l'he eighth to the twelfth updrigas mrayavahm
nirayavalikas. '

- Under this collective name are comprised five small texts of legen-
dary contents (vaggas) in one “Srutaskandha”, The first of these eithef
has the special title of ‘“Srutaskandha’’, or is called kappiydo, kalpikds.
The titles of the others are kappavadamsiydo, pupphiydo, pupphacsliyao
or culdo, Vanhidasio. Bach of the first four has 10, the fifth 12 ajjhaya-
nas.™ In the introduction to the first, all these five texts are charac-
terized—see 372, 373—as wvargdnarh parmca vagga. We have seen above
that this.epithet recurs in the interior of no other one of the texts held
to be upangas. [419] It must, therefore, be deemed a probable supposi-
tion, if -we assert that this epithet at the time of the composition of
these five texts was restricted to them alone in their totality since” they
belonged together from the very beginning, Their present position at
the end of the 12 updngas is to be explained by their legendary contents,
which shows them to be perfectly adapted to serve as a pendant to the
legendary texts of angas 7-11,7¢5 and tradition has—see pp. 373, 416—
brought them into connection with these anga texts and especially with
8-12. They share with these not merely the common form of legendary
introduction ; they are referred back to Sudharman and Jamba ; they
have the names wukkheva and nikheva, usual in the customary intro-
ductory and concluding formulae; they shew the division of each
into ten ajjhayanas, and lastly they have the same form of the citation
of a text, i.e. the first ajjh. only is quoted entire and the 'catch-words
suffice for those that follow., We may well call them an appendix
bound to angas 7-11 by a very close tie, Their interconnection is,
furthermore, attested by external evidence :— Their names are placed
together in the enumeration of the anangapavittha texts in the Nandt,
though the order of succession varies somewhat, the series there being
20,22,21,23,24, while between 20 and 22, asa separate text, the kappiydo
are inserted, which in the Vidhiprapa, [420] as in $antlcandra on up

75, Avi. and Svi. amragadadasadtpamcanham athganam mrayavaliya-suakkhamdho uvam-
gamh, tammi pamca vagga : kappiydo kappavadathsiydo pupphiydo pupphaculiydo
_vanhidasao, caiisu dasa ajjhayand, pamcame-barasa.

165 As regards aiga 10 1 have mentioned on page 329 my conjecture that from the
inter relation of up. 8-12 and asigas 7-11 we have additional testimony. for the
vxe?\:v3 4that anga 10 too originally possessed alegendary character See, howcver,
p n.1
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i;¢0.p. 416, appear merely as the pame of the first of these 5 updngea.
& the Scholiast on the Nandi, however, and in the Nandl itself they
are regagded as an independent text existing by the side of the other
five : narakdvdsds tadgamina$§ ca nard yatra varpyamte; kalpikdh
saudharmadikalpavaktavyatagocara gramthapaddhatayah ; evamy kalpavatam-
sikd jneyah; yds tu grhavasamukulana (\) tydgena jivih sasyamabhd-
vapuspitd bhusitd bhuyas tattyagato  duhkhdvaptimukulena  mukulitas
tattydgatah puspitih pratipidyarite #ih pugspitah; tadvisesapratipddikdh
pugpacudah ; Amdhaka-Vrsnidasanim siddhigamanddila-ksananam pratipa-
daka grarithapaddhatayah.

In the account of Raj. Lal Mitra, l.c (above, p. 227), there is no
mention of the Vanhidasdo, nirayavali and kappiyd are enumerated as
two separate updngas (8 and 9), and Kappavadimsaya, Pupphiyd,
Pupphaculiya as Nes, 10-12. In Kashinath Kunte’s report the order is
niraydvalikd, Vanhidasa, Kappavadirsiya, Pupphiya, Pupphaculiyd.

It must, furthermore, be noticed that Abhayadeva on anga 3,10 is
of the opinion that several of the 10 ajjh. of the dihadasa cited there
are especially closely connected with the narakdvalisrutiskandha—see
pp. 273,423". If this is the case, it supports the probability that the
contents is of ancient date, which is indeed great on other grounds,
The relation of the five extant texts is as follows :—

XX. up. 8, uvarhginam padhame vagge, the nirayavaliyde, or
kappiydo, treats of the ultimate fortunes of the ten princes Kala etc., ™8
sons {421] of the Anga king Seniya of Carhpa. These princes accompanied
their half-brother Kuniya™ in his campaign against his grandfather,
Cedaaa of Vesali, the Videha king, who refused to deliver up the own
prother of Kuniya who had fled to his court. Kunpiya on this acconnt
had declared war against Cedaga, who, in order to meet the impending
danger, summoned nine Mallati (Mallaki) and nine Lecchati (Licchavi)
kings- and all 48 Kasi-Kosalaya gaparayano (cf. Bhagay. 7, 9. p. 301),
and opposed 57,000 elephants, etc., to the 33,000 of the eleven princes
(3,000 for each). The mothers?® of the ten princes, Kali, etc. (see anga
8,. above, p. 321), each ask in turn of Mahavira whether they are
destined to behold their sons alive again. Mahavira in reply not only
mforms Imdabhuti into what hell each must descend after he has fallen

766 Kale Sukale, Mahakile, Kanhe, Sukanhe, Mahakanhe, Virakanhe, Ramakanhe,
: quscnakanhc Mahasenakanhe.

187 Son of Cellana, wife of Seniya.
1% Stepmothers, Cullamaue, of Kunia.
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tin_.the battle “:henoce. the title of the ipdaga—and his future fate, but
.disa relates the antecedent history of king Kiniya himself, beginning at
that point when his mother was three months pregnant, The expulsion
of his father Seniya from the throne at his hands is then related and
lus father's death in prison. We possess in its complete form the text
of the first a_]jh alone, -the second being finished off in six, the remain-
g enght in two lines.:

Theaieaﬁﬁr is referred to Jacobi’s introduction to the KaIpa‘s P. 2
£or :Seniya ' Bhimbhisara,?® i.e, éremka Birhbisara and his son Kozgiya
‘Bathbhasaraputta,”’® ie. Ajatalatru, [ 422] contemporaries of
Buddha, 'and .alse in reference to the synchronistic conclusions which
may be drawn in reference to Mahavira, It is placed beyond the shadow
«of a doubt, that the Bauddhas and the Jainas possess herein a common
heritage, and that genuine historical traditions form the foundation -of
the recital. Whether it is necessary to separate Mahavira from Buddha
is another question—cf. Bhagav, 1,441. The traditional connection of
Mahavn'a w:th Natlputta Buddha's opponent, can also be ‘regarded as
the rexutt cf. p. 240 —of an intentional variation caused by sectarian
‘hatred The Nirayavall has been edited by S, Warren, Antwerp, 1879,
“on whlch see-H. Jacobi in Journ. Germ, Orient. Soc., 34,178 ff, There
“is a commentary by Candrasﬁn

The 'éﬁﬁmé}étioii 'of " the women of non-Aryan peoples,” distin-
gulshed in the text merely by vahuhirh khuyyahim java, is quoted by
*Candrasun m ‘the same form which we meet with in Bhag. 9,33 (see
p. 302) ete. The mtatlon jaha Citto tti, points to up, (2), jahd Pabhdvati

to anga 5 11

JO(I up, 9 varga 2, kappavadamsxau kalpavatamsikah, treats of
the ten sons™ of prince Kala, etc., all of whom were converted to
asceticism, as were their grandmothers Kali etc., and who [423) reached

. 769 See ajjb IO of the da.(a&'utaskamﬂm

110 See’ introduction to up. 2 More exact information in reference to his history i is
found in the scholiast on Avay. 18,144, cf. Bhag. 7,9 (Leumann).

A¥-kubjikabhik vakra,mmghabhw cilatibhir anaryadesotpannibhill, vamanabhir hms-
vasarirabhik vadabhabhir madahaka:thabhth Varvaribhir Varvaradesasambhava-
bhih, Vaku.\‘tkabhth Yonakabhih Paghavikabhih Isinikabhih Carukinikabhih Lasi-
kabluh Dravidibhik Simmhalibhih Aravibhih, Pakvapibhih Vahallbh!h Murumdibhlh

3 éavawaluh Parasibh:h ndridde sabhir vahuvxdhanaryaprdyadefotpanndbhih cf. p. 412,

772 Paiime, Mahapaiime, Bhadde, Subhadde, Mahibhadde, Paimabhadde, Paiimasegte
Paimaguriene  Nallinigumme, Anatde, Nt.mdagw (but thls makes ll names | Ts
one to be referred to a son of Kuniya: ?)
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their: respective heavens.””® The account consists almost entirely of
mere catch-words or of references. Emphasis is often laid upon the
sdmdia-m-adldim ekkarasa amgaim.

XXII. up. 10. varga 3, pupphidu, puspikah (or °tdh), treats, with
reference to up. 2, of the ten gods or goddesses?’* who came from their
heavenly worlds™ to pay reverence to Mahavira, who thereupon tells
to Goyama their previous history. They were in a former birth all
turned or converted to the study of the simaia-m-adidim ekkdrasa
arhgairh, either by the arhant Pasa or by the Ayya Suvvatd or by the
therd bhagavamto (see up. 3). These former births, as mdhana, gahdvati,
satthavahe etc., occurred in Savatthi, Vaparasi (!), Mapivaia, Verhdapaya,
Mihila, Hatthinapura, Kakamdi. The enumeration of the Brahmanical
sciences here is similar to that in the Bhagavati (above, p. 303) ; and
their names are similarly explained by the scholiast.

XXII. up. 11. varga 4, pupphactlao, pugpaciidds ™ ten other histories
of a similar nature. We possess the first alone, the Bkiita ndmari darid,
former birth of the Siridevi,’”” is brought by Pasa to believe in the
niggamthamn pavayanam. The other histories have entirely disappeared
with the exception of the names, [424] which are found™® in the gdhd
in the introduction ; the goddesses (not gods) who are here mentioned
are for the most part mere personifications of ethical qualities.

XXIV. wp. 12, varga 5, Vanhidasdo, Vrgnidasds, in 12 ajjhayanas ; 12
similar histories, of which we possess none but the first, the mere names
by which the others were called having been preserved.””® The conver-
sion of twelve princes of the race of Vrsni is here treated of as having
ensued through the influence of the arhan Aritthanemi, The first his-
tory deals with Nisadha, son of Baladeva, nephew of king Kapha-

13 Seated in the Kalpavatansaka Vimana, Kashinath K.

114 Camdejoisimde, Sure, Sukke, mahagahe (planet Venus), Bahuputtid, Punnabhadde,
M anibhadde, Datte, Sive, Bale, Anidhite ; four of these names, see p. 273, among
those of the dihadasau.

775 Seated in the celestial chariot (Puspaka), Kashinath.

716 Contains an account of the female disciple of Mahivira Svimi, named Puspachis,
and of her female attendant, Kashinath.

T See p. 273 n.

118 siri, hiri, dhiti, kigthi, vuddhi, lajja, ila devi, sura devi, sarassai devi, gamdhadevi ;

. —The Siridevi comes to honor Mahavira...jahd Bahuputtia. . R

719 Nisadhe, Mahanisadhe, Anigahe, Vede, Pagati, Jutt}, Dasarahe Dadharahe, Mahd-
dhany Sattadhanu, Dasadhanu, Sayadhans.
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Vasudeva in Baravati,’®® . In his former birth he was converted or tur-
ned to the study of the samaia-m-ddiai ekkdrasa amgdiris by the Siddhatt-
hanamam dyariya. A prophecy in reference to his future birth is added
to the above recital. At the end the five texts are again called the
“uvargani’ or the 5 vargas of one Srutaskandha : nirayavaliasitakkharn-
dho samatto, samattari a uvamgani, niraydvalid-uvarge nam ego suakkham-
dho parca vaggd pamcasu divasesu uddissarti.

This last statement in reference to the number of days which are
necessary to teach or to recite them, is found [425] in exactly the same
form in the corresponding arngas—see p. 280. The three samayarls,
contain detailed statements in reference to each.

The historical value of these legends is, apart from the traditions
contained in up. 8, without doubt very slight indeed. The largest por-
tion of their contents is as purely fictitious as was the case in anga 6
fg. (see p. 338). Nevertheless, since they contain information (e.g. in
respect to the activity of Pasa, which preceded that of Mahavira), we
may claim for them a value as regards our estimation of the relations
under which we have to consider the life and works of Mahavira.

'We have seen above that the uniformity of the contents, and the
homogeneous method of treating it in all the five texts, make for the
conclusion that they originally formed but one text. Tradition calls
them merely the five parts of one Srutaskandha, Their enumeration as
five separate texts was caused by the desire to have the number of the
uvargas correspond to that of the anigas. The fact is that the special
limitations of the number of the afigas to eleven which is found in
wv. 8-12 must be regarded as a strange contradiction of the desire to
assimilate the number of the uvarigas to that of the angas. The title
vagga belongs also to angas 6 and 8, as an appendix or supplement to
the latter of which two, these five texts may have come into
existence. The history of the first vagga here (wv. 8-12) is, to a certain
extent, an elucidatory supplement to the last of the vaggas there, i.e.
in anga 8.

[426] The third group of the texts of the Siddhdnta is formed by the
ten painnas prakirnas.

780 At the head of 10 Dasara : Samuddavijaya etc., 5 Mahavira : Baladeva etc., 16,000
kings; Uggasena etc., 3} koti of kumara :Payyunna etc., 60,000 duddamhta (2) :
Sambaya etc., 21,000 vira: Virasena etc., 16,000 devi : Ruppini, etc. and many
thousand gapia : Anarhgasena etc. The same court is found according to Leumagn

in aiga 6, p. 526, 1231, and afiga 8 1.
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It is as yet undetermined how old is the position of the painnas,
prakirnas as the third part of the Siddhanta and what caused their
location there. In Avi. there follow upon the uvargas first the cheagg-
arinthas and then the painnas. In Svi. and V. the painnas come directly
after the uvamgas, but the cheda texts (with the exception of mahanistha
.which is reached after the painnas are done with) have been placed be-
fore (between angas 4 and 5), as if their position at that point belonged
to them. Is the mere fact that the painnas are more numerous the re.
ason that in the present arrangement of the parts of the Siddhanta (see
p. 226) they have been placed before the cheasuttas ? They are certainly
“very much inferior to the cheasuttas both as regards inner worth and
"external extent.”8! The joint name painna, by which they are united,
does not occur in any other place in the Siddhdnta, except in their own
text, so far as I have been able to observe, The word painna is found,
it is true, in the Nandi as sarmjfid, but in another, far more universal
“signification, viz., as a means of denoting all those texts not contained
in the angas. In the passage of the Nandi 84,000 or even 8,400,0
~painnagas are spoken of ! :

The texts now extant called painnas in the pregnant sense of the
word, bear a name, which, denoting ‘‘scattered”, “hastily sketched”
pieces, well suits their real nature as a group of texts corresponding to
‘the Vedic parisistas. Like the parisistas they are, with a few excep-
tions, composed in metre ; [427] and in fact in drya, the metre which
is usual in the kdrikd insertions in the angas, etc. They are different
from the texts, which we have considered upto this point, in that the
“nom, sing, masc. first decl. regularly ends in o and not in e (for excep-
;tions see on 5 and 7). This is a proof of their later origin.

In the usual enumeration of the anangapavittha texts in Nandi,
Paksikas, and in the three Simayar? we meet with but six of the ten
separate titles of the present painna group. In the works just men-
"tioned, the titles of 1, 3, 4, 10 are lacking, texts which bear a decidedly
secondary stamp. (The scholiast on the Nandi appears also in the case
of No. 2 to have had before him quite a different text from the one
~We possess),

These ten texts did not originally enjoy the distinction of being the
representatives of the painna group ; and that they arrived but gradually

81 Their collective extent is only about 1 900 granthas.
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at this honor is attested by manifold testimony going to prove that
considerable dissent at present exists in regard to the representative
position claimed by them,

In Avi. the enumeration on this point is in three very imperfect
gatha : sampai painnagd, narmdl 1, anpuogadira 2, aurapaccakkhana (2)3,
mahapaccakkhana (9)4, devirhdatthaa (7)5, tamdulaveyaliyarn (5)6, sari-
thara (4)7, || 1| bhattaparinna (3)8, rahanapadaga 9, ganavijja (8)10,
amgavijja 11, ya | catisarana (1)12, divasigarapannatil 13, Joisakararhdam
14 || 2 || marapasamahi 15, titthogali 16, taha siddhapihuda-painnam 17 |
narayavibhatti 18, carhdavijjhiya (! 6)19, paricakappa 20 || 3 ||

Here then are twenty names, with but one exception (10 viratthaa)
all belonging to the present group. There are five names which recur
elsewhere in the Siddhanta—(1, 2, 13, 17, 20—; [428] two names which
at least were mentioned in connection with the Siddh. — 14, 15,—; and
finally there are four names found nowhere else except here —9, 11, 16,
18, 1t is of especial interest to observe the ascribing of Nandi and.
Anuoga to the painna group as being placed before them. This reference
recurs in similar fashion in Svi., where the enumeration is but frag-
mentary and limited to the mention of : nandi 1, apuogadara 2, devirh-
datthaii (7)3, tarhdulaveyaliyam (5)4, carmddviwiydi (! 6)5, durapacca-
kkhana (2)6, ganivijjai (8)7, painnaganam. It then speaks of sesdni but.
does not enumerate them. In V. the painna texts are treated of on two-
occasions. In the first case we find, for some reason inexplicable to
me, in the discussion in reference to the 15th book of anga'5, an enu-
meration of ten texts, which are not stated to be painnas, though the
titles of six are found among the titles of the 10 painnas, At the head
(the action in question is called nindi-m-dginam varhdapaya) we again
find nandi and anuoga ; then follow devirida (7)3 tarhdula (5)4, carm-
davejjha (! 6)5, ganivijja (8)6, marapa 1, jhanavibhatti 8, Gura (2)9,
mahapaccakkhana (-)10, Of these No. 7 is doubtless identical’®® with
maranasamahy in Avi. and No. 8 corresponds to a section in 2. See
below. The second passage in V. is that in which the painnas are
directly discussed ; [429] and in this passage they appear in the fore~
front together with nand? and amuoga.’®® Fifteen names are there men-

762 The marapasamahi is also mentioned elsewhere. See pp. 429,431, We might
well recall the marapavibhatti in connection with the marana, or the marapavisohi
in the enumeration of the anadgapaviftha, or angabahira texts in Nandi etc. All
these texts refer without doubt to euthanasy ; cf. painna 2.

783 The connection with both is, however, very slight, for in v, 61 of the Jjogavihina
we find the express statement ; devitdatthaya-m-i painnaga, the connection of
nandi and apuoga being ignored.
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tioned, among which are all the ten members of the present list, though
arranged differently, but at the end they are called only icc-di i sam-
payari painnaga ; nandi 1, anuogadardim 2..., devimdatthaya (7)3, tamdulave-
yaliya (5)4, maranasamdhi 5, mahdpaccakkhina (9)6, durapaccakkhina
(2)7, samtharaya (4)8, carndavijjhaya (6)9, bhattaparinng (3)10, caiisarana
(1)11 viratthaya (10)12, ganivijja (8)13, divasigarapannattisamgahani. 14,
gacchiydra 15, icc-ai painnagani. Of ‘the three additional texts
mentioned here No. 5 is mentioned in Avi. and elsewhere—see p. 428
—as belonging to the painnas ; the case is similar with No, 15, No. 14
belongs to the text referred to as No, 13 in Avi., a text which possesses
a considerable antiquity—pp. 268, 389. Is the samgahani on it men-
tioned here indentical with the Jarmbudvipasamgrahani of Haribhadra
mentioned p. 413 (on upanga 6) ? In connection with the above dis-
cussion V. treats of the isibhasiydim (see pp. 259, 281, 402), and allots
to them 5074 gjjhayanas. We have already observed that Haribhadra on
Av. 2, 6 identifies the isibh., quoted there, with the ‘‘devendrastava etc.”,
but on another occasion identifies the isibh. with the uttarajjhayana. We
read therefore in V. that the isibh, were regarded by some as belonging
to the uttarajjh. [430] uttarajjhayanesu eydim amtabbhavamti, to which the
mahanisihajogavihi is joined in V.,

In the Vicaramrtasarhgraha (see p. 355) asin the three samdyari there
is an enumeration of the painnagas, which begins with Nandy and
Anuoga. Nineteen and not 10 painnas are here enumerated, but of
these only the first three are given a name., The passage, which is
intersting for other reasons, reads in the very corrupt MSS : anga 11,
updrga 12, chedasarngaha 5 (\) mulagramtha 4 pramukhgh, pratiniyatd eva
gramthah kalpabhasyadyuktasutralaksanopetah, yatah kva'pi yogavidhaudrsya-
mdnesu nardy-anuyogadvara’’-turapratyakhyanady-ekonavinsatiprakirnakesu
kegam cid eva jitakalpa-parmcakalpadinim viracayitdro jndyarite nimagt-aham,
na sarvesam, yesam kartdro na jnayamte tani ganadharakrtdni. Here then,
aturapratyakhyanam (2), and not devemdrastava (7), comes after nandy
and anuy’, at the head of the remaining painnas, Here as in Avi the
paricakalpa and, in connection with it, the jitakalpa seem to be counted
among the painnas, whereas—see below —they are generally held to
belong to the chedasitra."ss ,

I have been able to discover no further mformatlon that would prove
the connection of nandi and apuoga with the painna group. The lists

784 In afga 4,44 only 44 ajjh. are allotted to them in conjuction with the devaloga-
cuyabhasiya.

785 Either the pasc. or the jitak, appears as No. 6. The Vzcdrdm however, recog-
nizes only five chedasamghas. See above.



JULY, 1993 23

and MSS. of the painna group, which I possess, pay no attention to
these two texts, (431] and limit the painnas to a smaller number,
generally to ten. : ;

The enumeration in the Ratnasigara (Cale. 1880) is as follows : —
Catisarapa (1)1, sarthdra (4)2, tamdula (5)3, Carndavijjiva (6)4, gana-
vijjiya (! 8)5, devavijjiya 6, Virathuva (10)7, gacchayara 8, j(y)otiskaramda
9, mahapaccakkhana (9)10. Three names found in Buhler’s list (2, 3, 7)
do not occur here. To compensate for this omission there are 3 texts
mentioned, of which one, No. 6, is quite unknown ; the second, No. 8,
is found in the V., and the third, No, 9, is referred to even in Avi.
among the painnas.

In the enumeration of Rajendra Lal Mitra and of Kashinath, see
pp. 226, 227, we find the list of Bihler (arranged 1, 2, 3,9, 5, 6, 8, 7, 4).
No. 10 is omitted and replaced by maranasamaihi, the acquaintance with
which name we had already made in Avi. and V., and which here occu-
pies the eighth position (between 8 and 7).

I possess & MS, of the dasapainnas which contains a recension vary-
ing from that given in Buhler’slist. The first page having disappeared,
a page which does not belong there has been inserted in its place. It is,
therefore, doubtful whether the first part is caiisaranam (I) or not.”
The arrangement of the following parts is (2, 3, 4, 8, 6, 9,787 5), Instead
of 7 we have the gachdydra, [432] which we find in V. (see p. 429) and
Ratnasagara (p. 431); but there is nothing to compensate for the omission
of 10. ‘

The foregoing considerations prove conclusively that it is a matter
involved in uncertainty what texts really belong to the painna group,
a fact that must be held to render this secondary character a matter
of great probability, All that can be drawn from the contents of the
present 10 painnas makes for the same conclusion.

A considerable portion of the 10 painnas refers to the proper sort
of euthanasy, the confession necessary for this end and the abjuration

786 Though the extent of the caisarana with its 63 garhas, appears to.be very large
for one leaf, it is, nevertheless possible that the missing leaf may have contained
this part, since this MS has upon each page 19 lines of 74 gkgaras so that the 2800
akga‘:‘a: of the front and reverse side would be entirely sufficient for these 63
gdthds.

787 No. 9 has here not 86 but 31 verses.
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of everything evil, Several portions, however, treat of différent subjects,
viz. :—5 physiology, 7 mythology, 8 astrology, 10 hymns. That portion:
which is of mythological content recalls the Atharvaparisista, though:
the Atharvaparisista must precede the painnas in order of time, since
the-latter contains the Greek terms hora -and dikkana.

Tt is difficult to give a review of the contents of most of these
small texts, since we possess no commentary, The character of some
portions (1, 5, 6-8) is very dissimilar from that of others ; 6-8 are of a
similar type, which marks them out as a separate mter-dependent
group, A peculiar characteristic of this group - is ‘that’the author
speaks of himself in the first person, and addresses his listeers in the
plural or singular. In No. 7 a woman is the object of his instruction ;
and this painna has a special claim to antiquity since it is said to be
identical with the isibhdsiydim mentioned in angas 3 10 4,44 ! See p. 429,
It is, however, possible that - another text (433] of the same name is:
there referred to. In the summary which I now give I follow the ex-
tant usual list of the 10 painnas which is found in Biihler.

- XXV. The first painnam, caiisaranar, catuhsaranam ; in 63vv. The
ﬁrst seven verses™ refer to the sadavasyakam, the six daily dutles
necessary for the purification of life. See above pp. 1617, 244..

1. The sdm&iam, samayikam, explained in the text itself by savajja-
jogavirai, desistance from all evil®® Cf. the use of this.word to
denote the first anga also in up. 1,57 (ib. 123, 125 sdvajjajogavahiya).

2. cauvisaithaa, caturvinsatistava, explained ibid. by : ukkittana,
praise of the virtues of the 24 Jinas. :

3. vamdanaa, explained by gunavao padzvattx honor, of the guru.

4, padzkkamanam pratikramanari. confession (to the guru), ex<
plained by khaliyassa nirdand, censure of past misdeeds, conjomed
with the intention of not committing the offence again.?®* ' o

788 The first verse reads savajjajogaviral ukktltana gunavao yg pad“vattz /khahyassn
nimdana vanatigiccha gunadharani ceva [/ 1.//. It recurs in similar form- in the:
Anuyogadvaras, etc.

789 sahd ’vadyena papena vartamta iti savadyih, yoga manovakkayavyapuras, te:am
viratir nivyttih.

19 na punah kariSyamt 'ty abhyupagamanam ; hence the name, the meeting, pratipam
kramanam. The pratikramanam is (see Jacobl Kalpas. p. 117) divided-into five
parts ; 1. daivasikam (we must accept this and not devasikam-as the reading in
Jacobi’s text) i. e. to be done daily; 2. ratrtkam mghtly, 3. pak.ﬂkam sem:-
monthly ; 4, every four months ; 5, annually. . :



JULY, 1993 2

:> §. kdussagga, kayotsarga, expiation, explained by : vanatigicha,’
healing of wounds, further purification of those who have been absol-
ved by confession.

(434} 6. paccakkhanam, pratyakhyinam, explained by : gunadhdrand,
the observance of all virtues, or really the casting off of all evil.

The following must be noticed as regards the six dvasyakas, which
we will discuss later on when treating of Nandi, Anuyogadv., Avasy. It
was to be expected that the explanations given for 1 and 6 should have:
changed their respective positions, i. e. sdmadiya should have been
explained by gunadhdrana and paccakkhdna by savajjajogavirai. Had this
been the case a better logical arrangement would have been effected,
viz. :—1. good action, 2. confession of the commission of misdeeds,
5. compensation for the misdeeds committed, 6. desistance from all
further sins. Do not these very names seem to indicate that this was
the original arrangement ? The two dvasyakas, cited in the second and
third place, interrupt the connection between 1 and 4-6, and are con-
sequently probably to be regarded as secondary additions.

In v. 87! the fourteen dreams are enumerated which the mother
of a tirthakrt dreams before his birth, an enumeration which is tanta-
mount to a list of his fourteen excellencies or virtues,

* With verse 9 the text per se begins (the preceding portion is doubt-

less a secondary addition) by the author announcing his purpose...

varhdium Mahaviram | kusaldnubarmdhibardhuram ajjhayanars kittaissami

[f9/| Here we have the older name of the text, since the causaranam,
as: will soon be shown, forms but a part of its contents, [435] In &
MS, which contains all the 10 painnas and which is preceded by an:
introduction. in reference to the sacred number four, the name of this
painma :is stated to be kusaldnubamdhajjhayanam and not caiisaranar.

In v, 10 is described the three-fold contents of the following por--
tions, and an explanation given for this division that refers to the name
adduced in v. 9 : esa gano anavarayarh kayavvo kusalaheu tti || 10 || At
the: head stands 1. the catsaranagamanam (from which the customary
title of this painna has been borrowed), i.e. the prayers by means of
which fourfold protection can be obtained : the arihamta (arhant, v.

11 Avasy. 2,276, see Jacobi on Kalpasutra Jin, § 4.
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13-23), the siddha (v. 23-29), the sahu (sadhu, v. 30-40) and the dhamma
(v. 41-48). Then follows 2. dukkadagarihi, a penitential system (v.
49-54) of confession to the guru, and 3. sukaddnumoana, the joy arising
from a good deed (v. 55-57). Then come promises of reward and a
verse (62) which has compassion on him, through whom cairargo
Jinadhammo na kao, caurargam sarapam avi na kayarn The concluding
verse contains the summons iya...vira bhaddamtam eam ajjhayanam jhdesu
(dhyaya). The commentary considers that this implies also a reference
to the name of the author. Virabhadra, presumably a sadhu, one of the
14,000 who joined Vira,7#2"

[436] There is a commentary by Somasurhdara from the Tapagaccha ;
according to the Gurvdvall of this gaccha (see Kl, 256) born samv, 1430,
died 1499, A. D, 1374-1443,

In contradistinction to the triad of the Buddhists buddha, dharma
and samgha we find here a quadripartite arrangement. The sarigha
is divided into two parts, the earlier and the present saints, the
siddha and the sddhu, The Buddhistic samgha, as is expressly stated
in that of the Avesta, has reference merely to the pious of the present,
who, it may be remarked, are divided in the Avesta according to sex :
yenhe hdtim...yaonhdm cd tas ca tdo§ ca yazamaide. The ‘“Holy Ghost”
of the Christian trinity, the origin of which we ascribed (Ind. Streifen 3,
534) to gnostic connection either with the trinity of the Parsees or with
that of the Buddhists, embraces all time, '

XXVI. The second painnam, durapaccakkhinam, aturapraty’, c. 70
vy, with an insertion in prose after v, 10 treats 6 of the remumciatio of
the moribundus, the pandiyamaranam, the genuine euthanasy, cf, Bhagav.
2,1,48,76 \my treatise, 2,266-7,299). The introduction consists of enu-
merations of the five amuwayas (panivahaveramana etc)), and of the
gunavvayas and sikkhds.™® In v. 8 there is a citation from the third
painna : jo bhattaparinnie (bhaktaprakirnake) uvakkamo vittharena niddi-
ttho™ | so ce 'va bilapamdiya marane neo jahdjuggam |/ 8 /[ In v. 10 the
proclamation of the [437] real intention of the author : itto pardiya |
pamdiyamaranar™®® vuccham samdsenan || 10 /|

192 yo ’sau Virabhadrasadhuh $ri Virasaktah caturdasa-sahasramadhyavarti tasye 'dam
etad adhayanam, evam Sastrakartul samasagarbham abhidhanam uktamh ; asya c3
*dhyayanasya Virabhadrasadhukytatvajnapanena yasya jinasya yavantah sidhavah
Dpratyekabudha (see pp. 265,334) api tavamta eva prakirnany api tavamti bhavamti
’ti jnapitam bhavati (! see below on the Nandi).

193 T the Vicaramytasamgha —see p. 430 —the gurap®. is placed after nandi and anuyo-
ga, at the head of the painnas.

79 See Windisch in Jour. Germ. Or. Soc. 28,226 (1874).
195 jtah pamditanam visesato’ pi pa°nam procyate samksepatah.
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The prose paragraph which follows containts a general formula for
confession and renunciation, beginning with the words : icchdmi bhamte
uttamattham (! uttamdrtham pdpdndr prakdram, gloss) pratikramami, and
closes with 63 jhana, dhydna, formulas, beginning, anndnam jhape.’®®
Joined to these are corresponding formulas composed in gdthas. The
methods of counting the verses vary greatly in the different MSS., since
in some the prose part is counted in as 13 verses, so that the total sum
is 84 verses ; and differences of another nature are also apparent. The
scholiast on the Nandi, it may be remarked in passing,” in his enume-
ration of the ananga pavittha texts, held another text than the present
one to be the aurapaccakkhanari !

[438) XXVII. Third painnam, the bhattaparinnd, bhaktaparijiia, in
172 vv,, treats of the balapamdiyamaranam, Cf. the citation just made
from v. 8 of the second painna. This painna contains ethical precepts™®
which refer constantly to the Jinasdsanam, Jinavayanam, the Jinapaniya
(prapita) doctrines, while at the same time it cites its own title ; cf.
(v, 9-11, 14, 18, 35, 169, 171). In the verse before the last, this painna
is said like painna 1 to 1efer back to (the doctrines of) Virabhadda,
though it is perhaps better to assume that Mahavira himself is referred
to in this verse :—ia jo isara-jina-vi-rabhaddabhapiyanusdrinim (!) inam-of
bhattaparinnarih dhanno padhariti nisunariti bhavariti || 171 [/ sattarisayar
Jindna va gahanarh samayakhittapannattar|drahanito vihing sdsayasukkhari
lahai mukkhanis || 172 || According to this concluding verse the text
should contain only 170 verses, but perhaps the two concluding verses
are a secondary addition. The plural of the verbs in v. 171 in opposi-
tion to those in the singular jo...dhanno is at least very peculiar. Ins-
tead of the Sanskrit °sarinim (sarinam B ! both times with m) “sdrinin
is doubtless the better reading.

1% jhane is always construed here with the accus., i. e. probably as 1 p. sing. atm. of
a denominative (dhyanay)? A collection of examples of these dhyanas is to be
found in the introduction of Harsakusala’s commentary on the fourth painna ;

- dhyanabhedas tu likhyamte ; annanajhage, atra mdsatusadystamtah. Harsakusala
recognizes the number of these formulas as 64, The words before jhdne appear in

theggtic form, as purvapadani, and not as accus. Cf. the Jhanavibhatti above

- p.428. .

797 The scholiast has here : caritrasya vidhih : gilanakirandtiyam giyattha paccakkhavi-
wti dige 2 davvahasam karetta amte a savvada panayde bhattatheragam | janatta
nittinhassa bhavacarimapaccakkhanain kdrave(m)ti tti ityadi yatra varpyate; maha-
tpratyakhyanath yatro *ktam. Even if the name aturapratyakhyanasm is not directly
mentioned, the meaning and the position of these words between the explanations
of the titles: caranavihi and mahdpaccakkhanam makes most decidedly for the
conclusion that this very corrupt statement of contents, the metre of which cannot
be restored, belongs to the title aura® which in the text is between these two titles.
On giyattha see below (pp. 450,464,478), on the chedasutta.

768 Directions as to how a man should abstain from food, Kash, .
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XXVIII. Fourth painnam, sarithira, samstara, in 122 vv., treats of
the bed upon straw. Cf. Bhagav. 2,1,70,74 (my treatise 2, 293, 297)
as a preparation for the paridiyamaranam, the proper euthanasy. The
title samthdra is frequently referred to throughout the text ; cf. v. 1, 3,
415,21,27,30 etc.), thus e.g. samtharammi nibamdham gunaparividim
nisameha [/ 1 ||. This was the case with painna 3. ’

_ [439) In v. 32-44 the qualities of the man are described who intends
to ascend the samthdra, the second hemistich recurring throughout as
a refrain ;...druhai jo samthdram suvisuddho tassa sarithdro. In v. 56 fg.
there are cited all manner of instances of those who died saritharam
arudhd. Thus, the flower-gatherer (? pupphactla) Ajja in Poyanapura
¥. 56 Sukosalarisi v. 63, examples from Ujjeni v. 65, Rohidagath naya-
ram v. 68, Padaliputta vv, 70,73 Kosambi v. 78, Kunalanagara v. 80,
the names Kurudatta v. 84, Gayasukumala v. 85, Cilaiputta v. 86, Mara-
khali v. 87. It concludes : eva(rh) mae abhithuyd samthiragaimdakhari-
dham  arudha | susamananaridacarhdd  suhasarikamanam saya  dithtu
11122 ).

XXIX. Fifth painnam, tarmdulaveyiliyam,” in verse, prose and
again in verse. The contents are of an anthropoligical and physiologi-
cal nature, and are briefly stated in the introduction :—

vocchary painnagam inar tarhdulavealivam nama || 1 ||

sunaha ganie®®® dasa dasa (disd A) vdsasaydussa jahd vibhajjariti|
sarnkalie vogasie jan ca” yum sesayar hoi || 2 /l.

Jattiyamitte divase jattiya rai rhuhuttam ussdso |

gabbhammi vasai jivo aharavihim ya vecchimi || 3 ||

Then follows the statement that the jiva [440] remained in the womb
277 full ahorattas and one-half of an ahoratta (cf, Aup. § 104) - (26
verses+3). The prose treats especially of the life and development
of the embryo in the womb, striking parallels to which are found im
the statements in Nirukti 14,67, and the Garbhopanisad (Ind, Stud.

799 It is uncertain how we are to translate or explain this. In aigas 2,1,2 veydliya is

==yaidarika, in dasavealia=vaikalika. In ms. or fol. 1075 the title is translated by

: :,aﬁagulaw;hﬁlikam ; and also in Kashinath (the state of a child in the womb, its
irth, etc),

800 jyotihsastre, gloss.
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2, 65). The subject is treated in the form of a dialogue, in antique
form, between Mahavira and Goyama The nominative often ends in
e and not in o, so that we may suppose an older source is the base of
this recital, Then follows an enumeration of the dasa dasdo (disdo A), ten
“ages of man” (cf. Ath. 3,4,7) : bdla, kitti (A, kida B, vidda C), marhda,
bala, pannd, hdyapi, pavarhca, pabbhard, mummuhi (A, ma® B, su’ C),
mayani, These are then treated separately in metre. The text t_hén
returns to prose and treats, in connection with the dyus, of the divisions
of time : avaliyd, khana up to the kodakodiu, i.e. millions of years, after
which it discusses the multiplicity of bodily relations and of the nature
of the body in general. Next come the dry measures based upon the
mdgahao pattho, cf. Ath. par. 353 (my treatise on the Jyot. p. 80 ;
Aupap. § 80,98) measures of length, of time, the number of the bones,
sinews and other parts of the body, of all manner of diseases, of women,
-&c. Here and there we find verses inserted though they are not coun-
ted in continuously with the rest. At the conclusion we find 18
verses :—

eyars sourn sarfrassa (metre !) vasapam ganiyapagadamahattham |

mokkhapaiimassa ihat (metre 1) samattarh sahassapattassa (metre 1) /| 17 [/

‘eyarh sagadasariram jdi-jard (441] maranaveyanabaulam | taha pattaha®?
“ kaum je8*? jaha mucchaha savvadukkhanam || 18 ||.

v XXX. Sixth painnarh, cardavijjhayan,t®® in 174 vv. In the intro-
duction, a daragahad (v. 3), with a conspectus of the contents, Vv. 4-19
treat of vinaya in general, vv. 20-35 of the qualities of a teacher, dyari-
yaguna, vv. 36-51 of the scholar, sisaguna, vv. 52-65 of the impedi-
ments (?), niggahaguna,®® in the way of the vinaya, vv. 66-98 of percep-

“tion, nanaguna, vv. 99-114 of the conduct of life caranaguna, v. 115 fg.

- of death, marapnaguna. All these sections are clearly separated by .a
*verse which marks the end of one and the beginning of another (20, 35,
52, 66, 98, 115). Thus, e.g. v. 20 : vinayassa gunavisesd ee mae vannid
samaseparn | ayariyanam ca gune egamand me nisameha [[ 20 [/ In v. 173
the contents is repeated or recapitulated as in the daragahd and the
concluding verse is closely connected with that of painna 6 :

80t Cf. pattihi in Hala.
802 See Hem. 2,217, Hala 524 in Bhuv (p. 189).
~803 The name is obscure: viyyaya in A, but vijjhaya in B. Nandi, Piksika and in
the three samacari; once in Avi. °vijjhdya, in Svi. °vivvryai (a poor MS.) and
°vejiha in V ; Kashinath has ; candavijaya, an account of witchcraft, magic and
“mysticism (!).- The right Sanskrit equivalent of the title is Candraka-vedhya
which, as Ogha-niryukti 1142 shows, is the same as radhavedhya ’aim-striking’.-L.

804 niggayaguna vv. 3, niggahagune in vv. 52 and 173. .
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tahapattaha kaum je jaha muccaha gabbhavdsavasahinam | maranapu-
pabbhavajammanaduggaiviniviyagamandram [| 174 [].

XXXI. Seventh painnarh, deviridatthaa, devemdrastava ; in 300 vv.
A systematic enumeration of the 32 devimdas, and of all the gods
according to their [442) groups, dwelling places &c.8% The Nom, Sing.
M. of Decl. I ends frequently in e, perhaps because the contents par-
tially follows the statements in the afigas and upangas. The divisions
are here, as in the case of painna 6, distinctly separated ; and the
author here, too, speaks of himself in the first person, and addresses
not unfrequently (cf. p. 458) a swmdari, suanu, as the one for whom his
work is intended.8

A patent contradiction to this secular metkod of treatment is
found in Haribhadra on Avasy. 2, 6, where the author proclaims himself
to be the composer of a nijjutti : isibhasianam, and explains this word
by deverndrastavadinam. We have seen above (pp. 259, 281, 429) that
on 8,4 he referred it to the wttargjjhana. That our text should be
so honoured as to be brought into connection with a work of such an
important title as the isibhdsiya (cf. angas 3,10,4,44) and to have been
thought worthy of a nijjutti at the hands of the author of the Avasya-
niryukti (whoever this may have been), seems utterly impossible if we
take into consideration the secondary character of this small mytholo-
gical mannual (see above pp. 280, 432). It is, however, worth our atten-
tion to note the fact that also in Svi. V, (see above, p. 428 fg.) the
painnas are frequently said to begin with a text of this name.

[443] The table of contents inv. 7. ff. reads : kayare te vattisam
devimda ? ko va kattha parivasai ? kevaiya kassa thii ? ko bhavapaparigga-
ho kassa ? |/ 8 /| kevaiya nu vimdana ? bhavand nagara ca humti kevaiyd ?
pudhavina ca vahuttam uyyattavimana vinno (2) va 1/9]| karaniti ca kalenad (!)
ukkosamh majjhimam jahannam ca | ussdso nissaso uddhi (?) visao va ko
kesim ? |/ 10 /| and closes : devimdanikaydnam thao (iha) samatto apari-
seso /] 300 //.

805 Panegyrics on the Tirthakara’s by Deva and Indra (!), Kashinath.

806 The introduction states the situation in explicit terms: koi (koi ?) padhama-
paiisammi_savaii samayanicciya-viphahanu (1 metre ) vannei vayam uyaram jiya-
mane Vaddhamanammi || 3 || tassa thupamtassa (V stu, Cl. 9) jinam samaiyakadia
pivasu hanisanna | pamjaliuda abhimuhi sunai vayam Vaddhamapassa (| 3 || Like-
wise in v. 7: sa piyam bhanai, and in v. 11 : padipucchio piyie bhanai :. suapu !
tam nisameha. Further on frequently : vapnihimi or vannehim (! varpayisyami),
vuccham, vucchami, &c.
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- XXXII. Righth painnari, ganiviyya, gapividya, in 86 vv. The con-
tents is of an astrological character,8®” It begins : vuccham balabalavihim
navabalavihisuttasamciu  pasattham [jinavayanabhdsiyam ipars pavayanasat-
thammi jahaditthari |[1//, and treats according to the ddragdha (v. 2): 1.
of the days, divasa, vv. 3-8,—2 of thelunar days, tihi, vv. 9, 10,—3 of the
naksatra, wv. 11-41, 4 of the karana, vv. 42-46—5 of the planets, gaha-
divasa, vv. 47, 48,—6 of the hours, muhutta, vv. 49-58,—7. of the omens,
satinabalam vv. 59-63—8. of the horoscope, laggabalam, vv. 64-72, and
9 of the signs, nimitta, vv. 73-85 —The context corresponds in character
with the statements of the Atharvaparisista. The names of the naksa-
tras represent a secondary stage®®® as updngas 5-7. The karanas are,
however, recognized here as in up. 6, though the fourth [444] is called,
as in up, 6, not taitila but thiloana. In the discussion in reference to
the lagna the word hora is found (v. 66) and, as it appears (the passage
is corrupt), also the word dikkana (vv. 67, 69), so that we have a patent
instance of Greek influence.

The second collection of the dasapainna (see above p. 431) allots
only 31 vv. to the ganiviyya. Of the verses here only the following recur
there : 1—14, 2132, 35, 37, 74, 82 ; §§ 4—8 are entirely wanting, § 3
has instead of 31 vv. only 14, and § 9 instead of 13 only 2.

XXXIH. Ninth painnarh, mahapaccakkhdnam, in 143 vv. A general
formula designed for confession and renunciation. It begins : esa karemi
pandmann titthayaranam aputtaragaipan |... || 1 |[.../ saddahe jinapannatt-
am paccakkhdemi (a) pavagam || 2 || jam kim cl duccariyaris tam aharh
nirmdami  savvabhdenar | simdiyar ca tivihimh karemi savvari niragarar
/| 3]]. The verses frequently close as groups with the same refrain
e.g. pardiyamaraparm marihimi (future) vv. 41-48, pauvagao marthami v.
50, rakkhimi mahawae pamca vv. 68-76, sihamti (or siheur) appano
attham vv. 80-84, vosirami, tti pavagaris vv. 116-120. The formula uses
the first person alone ; nimdimi garihami, vosirimi, vosire, khdmemi,
paccaikkhami (!). 1t concludes eyarh paccakkhaparh anupaleuna suvihio
sammarilvemaniya wa devo haviyya ahava visiyyiyya ([143/]. 1t, therefore,
opens up as the prospect of the reward of correct performance of con-
fession, entrance among the vemaniya gods or complete dissolution
(visiryeta), : '

897 The avacuri on the Nandi explains as follows : ganividya Jjyotiskanimittadipari-
jnanarupd, sa hi samyak parijndyamana pravrdjanasamdyikaropanopasthapanasru-

toddesanujagundropanddisinujnaviharadiprayojanesu upayogini.
808 The name jifthamula (see Ind. Stud. 10,286) is found here (v. 11) see p. 380.
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-+ XXXIV. The tenth painnari, virathaa, virastava, in 43 vv. Baume-

ration of the names of the siri Vaddhamana [445] (v. 4). It begins :
~mamiwna jinam jayajivabar:dhavari bhaviyakusumarayaniyarar | Viram giri-
risdadhIram thundmi (staumi) payatthanamehim || | ||. 1t comcludes r iya
namdvali samthuyd siri Virajinirhda mamdasunassa (nnassa ?) viyara karuudo
Jinavara { sitapayamanahatthiram () Vira || 43 |/. 4

The gacchayaram, which in V., in the Ratnasdgara, and in the sccor{d
«collection of all the painnas that I have before me, is cited as a part of
.the collection (see pp. 429, 431) contains in 138 vv, general rules of
life, especially those for the bhikkhu and bhikkhuni, in the form of.a
lesson to Goyama, who is several times mentioned in it. It begins :
namiuna Muahaviram ..|gacchaydram kimci uddharimo suasamudddo ([ 1 |/
atth’ ege Goyamd | panid | je ummaggapaitthie/gacchammi sarvasittinam|
. bhamai bhavaparariparam || 2 ||. The metre is almost everywhere $loka,
though two syllables are often counted as ome, one short being-cast
away ; so for example in v, 15 : samgahovaggaharh vihind / na karei a
joganl | samanari samanim tu dikkhitta | samaydris na gahae || 15 ||
vihina, samanark, samaniris are to be read as dissayllables,

At the end it is called (see verse 1) an extract from the mahdnisiha-
kappa and the vavahdra, sources which explain the use of the sloka
here : mahanisthakappao/vavahdrao tahe *va ya sahu-sahuni-atthde[gacchdyd-
rarm samuddhiam |/136]| padhamsum sahuno, earm|asajjhdyam vivajjium|utta-
ma suanissarhdan/gacchdydram suuttaman || 137 || gacchayararm sumittinam

-[446] padhitta bhikkhu bhikkhuni | kunarmtu jarm jahibhawianm | icchamta
hiam appapo || 138 |/.

The fourth group of Siddhanta texts is composed of D, the slx
- chedasutras.

So at least according to Buhler’s list (see above, p. 226). In the
‘Aydravihi and in the Ratnasagara (Calc. 1880) these assert a prior place
. — between the updngas and the painnas. The name chedasiitra®®® (cheda,
_cutting section ?) can be explained in many ways, There is no authentic
explanation that I have been able to discover. This name recurs in
the texts in question as infrequently as in the paragraphs in the MSS.
The first time where it is mentioned, so far as I know,’ is in the

to be continued

809 An older form of the name is perhaps chasua, chedasruta ; thus in a citation in
the Vzcdrmtasamgraha “nistham-aiyassa cheasuassa’ ; chedasamgha, too, is
found in the same place (see p. 430), where it is said that they are five in number.

810 The name of the second group of the carittagupapramana in the Anuyogadvare-
satra - chedavaddh@vaniacar—may be recalled in this connection.



Dr. Tessitori’s Three Harappan Seals
From Bikaner : An Appraisal
¢ K. 8. Shukla

Very few scholars of Indian archaeology are aware of the fact that
the first discovery of Steatita seals pertaining to the Harappan culture
was made by Dr. L. P. Tessitori in 1919.1 Though he failed to recognise,
at that time, the chalcolithic context of thes¢ seals, as they were surface
collections and had not come from any known stratum of an excavated
site in Bikaner (Rajasthan). It was a great misfortune of India that
one of the pioneer scholars dedicated to the study of Indian art, history
atid culture died in Bikaner the same year (22nd Nov. 1919) of his
epoch-making discovery, and left the field for others? to clinch the
credit of bringing to light the great Indus Civilization which is unpara-
lteled in the whole of history of mankind.® '

Theé purpose of writing this paper on the three Harappan seals at
the eightieth anniversary of the sad demise of Dr. Tessitori is to pay
my humble tribute to this luminous star of the archaeological
world on the one hand, and to shed light on the significance of
these unpublished seals discovered by him on the other, The where-
about of the seals is not known as his boxes were opened on the way
to Udine (Italy) where many things were found missing. However, his
sister had mentioned in her letter to his Indian Guru* that all the
material records in connection with the work done by him for the arc-
haeological department were deposited with Bikaner Museum, The
present photograph of the three Harappan seals was kindly given to
me by Mr. Hazarimal Banthia of Kanpur, who had personally been to
Italy in 1989 and met there Dr. Tessitori’s sister who had presented to
him some photographs and photo-copies of the excerpts from her
brother’s diary, Therefore, it is difficult to give their correct measure-
ments, however this much is apparently clear that the first and the third

1 L. P, Tessitori ; JASB (1919).

2 D. R. Sahani and R. D. Banerjea had discoverd the’steatite seals at Harappa and
Mohenjodaro in 1921 and 1922 respectively.

3 Sir Mortimer Wheeler : The {ndus Civilization (Cambridge 1968).

4 Letter written by his sister to Acarya Vijay Dharma S@ri on 11.11,1921,
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seal as given in the photograph are of the standard size® of the Harappan
seals in general, but the second one is rectangular and is one third of
the size of the other two in the photograph. It bears only an inscrip-
tion in the Indus script and no animal motif,

A detailed description of these seals is given below :

Seal No. 1,

It represents a standing unicorn facing‘ to our left. There is the
so-called ‘incense-burner’ or brazier under the mouth of the animal. It
consists of a bow! or table top (?) on a central post firmly planted on
the ground. The mouth of the animal is slightly open, so it appears
to-be ‘coughing’ or neighing. What is interesting in the physical appea-
-rance of the animal is its sound physique bereft of any linear ornamen-
tation as usually seen in the figure of this as well as other animals such
as bulls and rhinos of the Harappan seals., Many variations in the
delineation of this queer animal have, so far, been recognised in about
1159 seals by the scholars, The figure of unicorn in this Bikaner seal
suggests an early stage of seal-carving when unnecessary ornamentation
of the animal was not intended. It is also evident from the shape and
design of the individual signs of the Indus script inscribed on it. The
seal bears only three signs and they begin from our left to our right
on the top of the seal. When stamped on the lump of clay or any
other material used for a fine impression of it, the direction of the ani-
mal figure and the Indus signs would naturally be reversed, Thus, its
sealing would give the real direction of its writing or script, which
appears to be as follows ¢

| Rk A
wmmfm?kmn.

ocmal

The formation of the central sign is quite similar to the one on the

5 According to Sir Mortimer Wheeler the normal seal was square in shape with a per-
forated boss at the back for handling and suspension, Occasionally the boss is
absent (Wheeler : op. cit.; p. 101).
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Kalibangan pot-sherd which clearly demonstrated the direction of the
Indus script from right to left.®

Seal No. 2

It is rectangular in shape. It bears no animal motif except -the
inscription, The total number of signs on it is eight according to my
reckoning. It may be noted that the two small signs are slightly above
their proper alignment, The actual formation of Indus signs in this
seal is as follows :

ORI i gh . 7

What is noteworthy in this inscription is the carving of certain
signs in successive tiers for making the best use of the limited space.
This may also suggest the script being syllabic and, consequently,
these might have been compound letters as well.

Seal No. 3

It also bears the mutilated figure of the ubiquitous unicorn. As
the seal is broken the inscription on the top of it is missing. The only
difference to be seen in the unicorn figures of seal No. 1 and 3 is in
respect of their linear decoration and the formation of their dew-lap.

With this brief description of these three Indus seals of Bikaner,
it is imperative to dwell upon certain mooted points that deserve
elaborate discussion. These are given below :

1. Unique figure of the unicorn and the mythology behind it.

2. The purpose of representing certain objects in front of the
animal,

3. The purpose of the Indus-seals.

4, Indus script and its decipherment.

5 B. B. Lal : Puritattva, No. 1 (1967-68), PL. 1, pp. 15-16 ; Cultural Forum, Vol.
1Y No. 11, December 1961, P1, I, p. 23.
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Discussion

1. Unicorn is so called as it has one horn (uni+corn). It is re-
presented with the body and head of a horse, the hind legs of a stag,
the tail of a lion, and a single horn in the middle of the forechead. In
_ the Indus seal, unicorn seems to have been a very favourite creature,
Occasionally, this fabulous creature carries two horns.” The Rg Veda
calls ‘it ‘Ajaéva’.® Sometimes it is mentioned there as ‘Avara Indra’.
Virtually, it appears that this creature represents the whole animistic
world. According to the Maitreyi Samhita® it bears the beard of a
man, carries the head of a horse, ears of an ass, hair of a dog, forelegs
of a cow, and hind legs of a sheep. On the Indus seals we have
variegated forms of this animal. Sometimes there is seen a - bird on
its forehead® The tradition of representing unicorn with a bird seems
to have travelled from India to the westward as a Mpycenean mixing-
bowl (c 1250 B.C.) bears the painting of a charging unicorn with a bird
perched on its head. .

According to the Rg Veda, horse is, in fact, the symbol of the
sun’ Again, Agni is also called ‘a§va’. In Vedic sacrifices horse is
the symbol of Agni (Fire-god). Even the Marutas have also been called
Prsdadva i.e. the spotted horse.* One of the Indus seals faithfully
represents the Vedic spotted horse or unicorn.'®

Among the heavnly horses yoked in the chariots of the gods
mention has been made of Dadhikra (Dadhikravan) which has been
described, at times, as winged one. Other divine horses include Tarksya
(entitled Aristanemi) Paidva (entitled Ahihana), Etasa etc. It is difficult
to say which one of these mythical horses represents the Harappan
unicorn. As the unicorn is a fabulous creature it might have been
borrowed from the Vedic mythology which represents the earliest
stratum of Indian thought and culture. The Vedas speak of the

.7 MEH, Pl XCIII, 314,

8 Rg Veda, 1.138.4; 6.5.3-4 ; 6.58.2,
9 Maitreyi Samhita, 2. 5-9.

10 Marshall, MIC, Pl. CVI, 93,

11 Max Muller : Hist. of Sans. Lit., pp.. 494-95 In one of the Indus seals a beam is
seen coming to earth from the sun (MEH, Pl XCIV 341),

12 Rg Veda, 71.40.3 ; 1,89,7 ; 5.92.5.
13 Marshall ; MIC, Vol. TIL, Pl CXIL, 385.
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Sarasvati valley as the cradle of Vedic thought and culture, it is no
wonder if unicorn were the pictorial manifestation of one of its myriad
faceted culture.

2. As regards the object before the unicorn different shades of opi-
nion have been put forth. Whatever be the explanation, the ritual
character of it has been generally accepted. Some scholars believe it to
be a ‘sacred manger’ or a ‘sacred brazier’, but Wheeler thinks that in
its depiction an incense-holder may, in fact, have been intended.'® Dr,
Fateh Singh calls it ‘Annanada’ which symbolises fair wisdom (sumedhay
combined with rejuvenating or life-giving thought-currents (amrtoksitaba),
In support of it he quotes a verse from the ancient text.!¢

~ In Vedic sacrifices fire plays a dominant role. As stated above,

horse is the symbol of Agni. Therefore, a horse is made to stand on
the place where fire is produced by the friction of woods. When the
fire altar is prepared, the horse is invoked with the mantra describing
dyuloka as his womb, sky his navel and earth his abode.”” When the
fire is produced in the eastern direction it is placed before the horse
ready to advance. Thus, in the Satapatha Brahmana it is explained that
the horse carries fire with it.’* Who knows that the so-called ‘sacred
brazier’ or ‘incense-holder’ carried some such subtler meaning and,
thus, its upper part might have symbolised the dyuloka (its womb) the
central rod sky (its navel) and the lower part earth (labyrinth). In one
of the seals a beam is séen coming to earth from the sun.'?

However, it is interesting to note that this brazier or incense-burner
is missing in certain seals.2® '

3. Before we dwell upon the purpose of Indus seals, it is worth-
while to know that these are made of steatite, copper and terracotta
etc. These are also in various shapes and apart from animal motifs, they
represent birds, snakes, insects, auspicious symbols like svastika and

14 Ma;g?al] :MIC. Vol. 1, p. 69; K. N. Shastri calls it an alter (NLIC, Vol. 1,
p. 30).

15 Sir M. Wheeler : op. cit., p. 102.

16 Dr. Fateh Singh : Svahda, Nos. 2-3, p. 96.

17 Vajasaneyi Samhita, 11,12,

18 Oldenberg : Die Religion des Veda, pp. 77-81.

19 MEH, Pl, XC1V, 341.

20 Marshall ¢ MIC, P1, CVI, 93.
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§rivatsa, trees, crocodiles, deities and human beings etc. Sometimes
there are inscriptions only on both the obverse and reverse sides, Dr,
Hunter is of the view that the copper tablets with an animal or human
figure on one side and inscription on the other, or an inscription on
both sides, must have been amulets.® The small steatite tablets having
almost identical inscriptions or legends are considered to be receipts.
Dr. Thomas also regarded them seals, amulets and ex-voto objects for
stamping purpose.?® Terracotta sealing were used, in the opinion of
Dr. Hunter, for some specific purpose involving the owner’s identity as
is evident from some seals in which attempt has been made to replace
the legend after cutting it in order to indicate a change after the
owner’s death.2® Dr, M. N. Gupta opines that the seals were objects
of practical utility preserved by the teacher and the students and the
symposiasts at various parisads. According to him, the animal figures
on the seals represented Indus sages and seers whose names were
recorded on the top of them.?* Dr. Fateh Singh is of the view that
inscriptions on the Indus seals bear some religious content and philo-
sophical connotation.?® Dr, S. R. Rao opines that the sealings found
in Lothal provided a clue that these labels were affixed on packages of
goods which were stacked or examined in the warehouse of that port-
city. Hence, the main use to which seals were put was a commercial
one. However, it may be noted that many of the seals belong to the
king.?® Sometimes these were carried as identity-token for an entry
and exit from the city.

If we proceed from known to unknown, we can have a tentatively
general idea of the purpose of the Harappan seals on the basis of seals
and sealings of the historical period. Some of the Saiva sealings of
Kaéi depict the bull and the trident before it. The legend in the
Brahmi script of the Gupta period reads ‘Avimukte§vara’,

Similarly, these seals and sealings give us the names of the corpo-
rations, educational institutions, religious places such as temples and
monastaries etc. Sometimes, these served the purpose of passports to
get an entry into the precincts of the institution of the boundary of

21 Marshall : JRAS, 1932, p. 474.

22 Ibid., p. 460.

23 1bid., 471.

28 Puratattva, No. XII, pp. 47-53.

25 Svaha, No. 1 (1968), pp. 3-12.

2 S.R. RAO : The Hlustrated Weekly of India, Dec. 1971, pp. 2125,
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the State.?” It is interesting to note that the inscription in most of
these seals and sealings are in the lower portion and the main figure of
the deity, animal bird or religious object is on the upper portion,*
a feature in clear contrast to the Harappan seals and sealings. Summa-
rising the purpose of these seals J, N, Banerjee says that some were
attached with a string as letter-tablets, .others were royal, official or
mercantile guild-tokens meant for the use of the servants and followers;
a few of them, again, were undoubtedly manufactured for the use of
heads of religious establishments and their retainers, and a vast number
were also the sealings of private individuals,*® The same opinion might
hold good with the Harappan seals and sealings, However, nothing
can be definitely said unless the mystery of the script and language of
the seals is unravelled.

4, Attempts have vigorously been made to decipher Indus script
since its very first discovery in the first quarter of this century.
Recently, many scholars have come out with the claim to have
deciphered the Indus Script, but it has still remained enigmatic.
Mr. L. A. Waddell was the first British scholar who tried to decipher
this script on the basis of Sumarian symbols. He read the names of
Vedic and epic heroes in them. Later, Indian scholars also made a
thorough study of the figures and symbols on them. According to Mr.
S. K. Ray, Dr. Premnath, Dr. Fateh Singh, Swami Shankaranand and
Dr. S. R. Rao the language of these seals is generally Indo-Aryan and
mainly archaic Vedic Sanskrit, Earlier, Waddell, Gadd and Langdon had
also held the similar views. They believed that the Indus people spoke
an Aryan language. Father Heras, on the contrary, considered the
language to be proto-Dravidian. The same conclusion is drawn by
the modern Russian scholars like Kuorozov, Volcok and Gurov, “who
have employed the soft-ware technique and tried to tabulate the signs
with the help of computer and ascertained their frequency and arrange-
ment. They have assigned word value to the signs which - they- have
taken to be of Dravidian language.

In my humble opinion the Indus script is both syllabic and alpha-
betic. The language was archaic Vedic Sanskrit which had different

271 §. R. RAO : 4jay Sri (Felicitation Volume, Delhi, 1989), p. 11.

28 S. K. Bhatt : Varanasi_Through the Ages, Varanasi (1986), pp 154-56 ; Dr. T. P,
Verma :,‘Rajghat Sealings and Their Bearing on the Religious History of Varanasi’,
Ajaya Sri, pp. 285-92. Satavihana Coins, however, appear to have retained the
traces of Harappan tradition, Ibid , 293-99. )

29 J, N. Banerjea : DHI, Pl. X, 11-12; P1. XI, 1, 8, 9, 10 ; PI. XXVII, 1,
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rules of grammar from those of the Sanskrit of today. We must also
take note of the fact that the earliest culture of India is Vedic culture
and, therefore, it is but natural that we find its material manifestation
in the Harappan-culture which had spread in the vast area of this sub-
continent,

Before I venture upon reading the script on the three seals -dis-
covered by Dr. Tessitori, I must admit that it is based on the different
tables given in Mr. I. C. Rahi’s book written in Hindi.s°

The first seal bears three signs, which may be read as ‘Ma-la-va’
We know that Maluha (Malwa) was a very famous trade-centre of
India about 2450 B. C. from where ships carrying goods had docked
Sargon’s new capital Agade (Babylon ?).3!

In the second seal the inscription may be read as : ‘Chranasma (r)
anasannamukhai’

i.e., 1 offer my salutations to the feet of six-faced god (i.e. Agni).

The third seal is broken, so no signs are visible.

With the discovery of these Indus seals it may be suggested that
the modern Malwa region was probably known as Meluha in the
Harappan times. Secondly, this particular region believed in the
worship of six-faced god i.e,, Agni.® Later, in the Puranas Karttikeya,
son of Lord Siva, is described as six-faced. He is also called ‘Kumara’.
In Vedic literature Agni is also called ‘sarvatha ywa’ (one who is
always young) i.e., Kumara, In the Mahibhdrata ram-faced sixth mouth
-of Karttikeya is said to be the most sacred as it represents Agni and,
therefore, special attention should be paid to its worship, According
to another account of Mahibhdrata Skanda (Karttikeya) is said to have
taken birth from a svarpa-kunda (golden altar).’® Thus, his association
with Agni is quite evident,

30 1. C. Rahi : Lekhan Kala ka Itihds (Hindi), 1983, Vol. I (LKO).

31 Sir M. Wheeler : op, cit., p. 81.

32 Rg Veda, X. 130. 3 ; 1.21.2 ; VIIL 69.12,.

33 MBH, Vana Parva, 228, 13-14, p. 160 (Gita Press) ; Ibid., 225, 13, p. 1513,



Trends of Jainiam in” Tamralipta : An
Over-view

Korak K. Chaudhuri
and Saumyendu Chakraborty

Active and persistent archaeological explorations over past decades
in various parts of South and South-West Bengal have resulted in the
recovery of a large number of relics pertaining to Jainism in those areas.
The evidence, yielded by these materials, if considered along with many
relevant literary references of indigenous and foreign origin, leaves
little room for doubt that the popular life of Midnapore (the southern-
most district of the Burdwan division of West Bengal) remained deeply
influenced by Jainism for a long period, covering about one thousand
years. But there are also serious difficulties obstructing successful
academic research in this specialized area of local history. Firstly, one
confronts with the paucity of adequate materials hampering presentation
of a clear picture of the subject Secondly, the quality of the study is
marred by the failure to utilize a kind of co-ordinated knowledge,
arising out of an inter-disciplinery approach, in the form of indicating
relation of history with the other branches of Social Sciences. As a
consequence, it has not been yet possible to answer even some of the
primary questions of history, far less to speak of wide knowledge about
the topic. For instance, an initial but important problem—exactly when
Jainism secured its first entry into Midnapore— has not still met with
unanimous solution owing to the absence of positive proof. This
should cause no surprise, especially when the wider question of the
probable time of the introduction of Jainism in Bengal proper is itself
still shrouded in obscurity. Therefore in the light of the above dis-
cussion of methodological shortcomings, one understands why it is so
difficult to trace and substantiate with data the emergence and growth
of Jainism in such a relatively small area as Tamralipta (probably
modern Tamluk situated in eastern Midnapore on the bank of the
Rapnarayap river), which had earned a country-wide reputation in ¢ cly
days as one of the most important port-towns of eastern India. "

Naturally, historians have participated in this academic exercise
and expressed their views, sometimes diametrically opposed to each
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other. This implies not only the complexity and sharpness of the
debate, but also that the subject is too hazy to allow any hasty con-
clusion. Nevertheless, the real situation seems to lie hidden amidst
this misty climate of confusing opinions, and is therefore to be retrieved
from this predicament.

It is known from the Seviambara Jain text Kalpa-sutra that about
800 B. C. Par$vanatha, the 23rd Tirthankara, preached caturyama
religion in Pundra, Radha and Tamralipta. This referance probably
points to the earliest time-limit, within which Jainism might have en-
tered into Midnapore, or its part Tamralipta. Still more plausible is
the infernece that before the death of Vardhamana Mahavira in 528
B. C. (traditionally) or 468 B. C, (historically), the people of Tamralipta
came into contact with Jainism., The most reliable proof- in this
direction is derived from the Jain text Bhagavati-sitra (or Vyakhydprajiia-
pti), which centains a wonderful story in its 3rd $ataka.! It describes
how Tamali Moriyaputta, a rich merchant, residing in the illustrious
commercial town Tamralipta, became so charmed with the religious dis-
courses of Mahavira that he formally embraced Jainism as his personal
creed and converted himself into a regular Jain ascetie, thereby sacrifi-
cing immense wealth and luxurious life. Here it should be remembered
that the expression Moriyaputta does not in any way connect Tamali
with the survivals of the Moriya/Maurya dynasty of Magadha. But it
is a fact that a class of people called Tamli (Tambuli—sellers of betel-
leaf) still live in some parts of Midnapore district, and, based on this
noteworthy fact, it may be reasonably surmised that some of the distant
ancestors of the present Tamlis might have had remote relationship
with Tamali Moriyaputta (who was a Jain monk). If this assumption
is correct, the surviving Tamlis might be tentatively regarded as bearing
till today the continued tradition of Jainism in the areas of their habi-
tation. Of course, all these hypotheses are subject to wider research
and need to be corroborated by fresh material.

In this connection, an interesting fact is that the list of the 16
Mahajanapadas as contained in the Buddhist text Anguttara-nikdya,
mentions only two eastern janapadas—Anga and Magadha. But curious-
ly enough, the same inventory, as incorporated in the Jain canonical
work Bhagavati-siitra (Chap., XV), refers to three eastern janapadas-
Aiiga, Vanga, and Ladha (Radha)—as Aryan lands.? This may be taken
to imply the prevalence of Jainism at a very early date in Vanga, whose

! Malalasekera, Dictionary of Pali Proper Names, Vol. 1, pp. 572 ff.
2 [Indian Antiquary (henceforth 14); Vol. XX, 1891, p. 375.
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geographical position, though not precisely determind, is usually be-
lieved to represent the eastern part of the Gangetic delta in the coastal
region of South Bengal. However, certain Jain works like the Prajiid-
pand include within Vanga some areas (like Tamluk) situated to-the
west of the Bhagirathi.® This assumption, if accepted, would clearly
indicate that among the different kinds of Aryan religion, Jainism was
the first to secure entry into Tamralipta, and therefore Midnapore
district. It would further suggest that the early efforts of Mahavira
and his disciples to preach their creed faced considerable disruption,
hostility and opposition from the end of the local pre-non-Aryan tribes
(as stated in the Acardnga-sutra*), the spread of Jainism could not be
checked for long ; on the contrary, the wave of this faith in no time
inundated the whole of South-West Bengal including Tamralipta, and
the Jains acquired better acquaintance with different territorial divisions
of Bengal.

For the subsequent history of the expansion of Jainism in Tamra-
lipta in the pre-Christian centuries, one has to take recourse to the
Therdvall (Sthavirgvali), as embodied in the S$vetambara Jain canonical
work Kalpa stitra® The relevant portion recounts how Godasa, the
disciple of the famous Jain pontiff and fifth Sruta-kevalin Bhadrabahu
(4th-3rd century B. C., who also initiated the Mauryan emperor Can-
dragupta into Jainism), set up in Eastern India a Jaina sect called
Godasa-gana after his own name. In course of time, this sect was
ramified into four branches, of which one was named Tdamalittia (Tamra-
liptika), while the other three were Kodivarsii (Kotivarsia, the capital
of ancient Radha and representing Bangarh in the Dinajpur district of
North Bengal), Pomdavardhania (Pundravardhaniya, roughly denoting
Notth Bengal inclusive of Rajshahi, Bagura, Rangpur, Malda etc.) and
Dast-Khabbadia (Dasi-Kharbatika, which is according to some to be
associated with the ancient Karbata/Kharbata tribe, residing between
Tamralipta and Suhma).® In any case, the direct connection of Tdma-
littia (one of the aforesaid four branches) with Tamralipta proves beyond
doubt that before or around 2nd century B. C. (i.e., about two thou-
sand years ago from now), Jainism exerted deep influence over the
population of South and South-West Bengal. Besides, some epigraphs

3 Ibid.

4 1.8.3; Sacred Books of the East Series (hénceforth SBE), Vol XXII (Jaina-sutras,.
Part 1), pp. 84-85; B. M. Barua, The 4jivikas, p. 57.

5 SBE, Vol. XXII, p, 288. ; Kalpa-sutra by Herman Jacobi, p. 79; Kalpa-sutra by
Rev. J. Stevensens, p. 78. !

6 Indian Historical Quarterly, Vol. VIII, 1932 (September), No. 3,pp. 329.30.
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of the Ist century A, D, also provide archaeological confirmation of

the genuine existence of these religious sub-sects,” as already referred

to in the Kalpa-sutra. Therefore these sects obtained wide popularity
in the localities concerned, presumably much earlier than the above-

mentioned time,

Incidentally, another information can not evade consideration,
The Jain Updnga texts (edited in the middle of the 5th century A.D.,
but bearing earlier traditions) describe the people of Vanga and
Tamralipta as Aryans.® From this citation, it can be safely concluded
that notwithstanding the Vedic negligence of Vanga as a non-Aryan
land, the local people were eventually recognized as Aryans, when
they adopted Jainism as their religion.

From the period after the 7th/8th century A.D., especially since
the departure (in 644/645 A.D.,) of Hiuen Tsang from India, it is very
difficult owing to paucity of data to reconstruct any clear picture of
Jainism in Bengal, far less to speak of only Tamralipta or Midnapore.
It is true that Amaraja, the son and successor of King Ya$ovarman of
Kanauj, is known to have been converted into Jainism by the 8th
century Eastern Indian poet Bappabhatti (a contemporary of Vakpati).
Still, there are good reasons to believe that from this time onwards
Jainism was steadily losing its hold in Bengal. However, one finds
some isolated data, supposedly illustrating the concluding chapters of
the history of Jainism in Tamralipta. Thus the Svetambara Jain text
Sgmardiccakaha (Samaraditya-kathd), written in Prakrit and edited by
Haribhadra during the middle of the 8th century A.D., alludes to the
Tamralipta port. In the poetic work YaSastilakacampu, composed by
the Jain writer Somadeva in Sanskrit in 959 A.D., Jain temples of
Tamralipta are mentioned.® The Jain work Sutrakrtanga-curpi narrates
the troubles caused by mosquitoes in Tamralipta, which indicates a
special feature of the coastal South-West Bengal,

A close perusal of various literary and archaeological material,
pertaining to Jainism and available so far, helps the formulation of the
following idea. The early-phases of religious propagation-under the
personal care of Bhadrabahu, Mahavira and his followers, covering the
6th-5th century B. C., seems to have passed through tremendous

1 Guerinot, Epigraphie Jaina, pp. 36, 71 ff.
8 14, Vol. XX, 1891, pp. 374 ff,
9 K. K. Handiqui, Yasastilaka and Indian Culture, p. 414.
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troubles and tribulations, Nevertheless, the progress of Jainism
remained unabated in the years, commencing from the 4th-3rd century
B.C. The concerted action and perseverence of Jain monks during
this time achieved conspicuous success, leading to massive conversion
of people into Jainism in different parts of India including Bengal and
culminating in the establishment of numerous Jain temples, shrines
and centres of learning all over the country.

It is indeed hard to pinpoint any local factor responsible for the
decay of Jainism in Tamralipta. But it may be broadly inferred that
the probable causes of the disappearance of Jainism in Tamralipta as
well as in Bengal might have been similar, or atleast closely inter-linked.
In this connection, it is known from the Jain historical poem Vasanta-
vilasa (Canto X), written by Balacandra-suri, that Vastupala ( 1219-1233),
the minjister of the Caulukya kings Lavapaprasida and his son
Viradhavala of Gujarat, in course of his pilgrimmage, was welcomed
by the chiefs of the Jain communities of Gauda and Vanga.l® This
reference leaves the impression that Jain Sanghas lingered in Bengal
even as late as the 13th century A.D., however precarlous and insigni-
ficant their existence might have been. None-the-less, there is little
doubt that from the 9th-10th century onwards, Jainism in Bengal fast
advanced along the process of decline, The supposition receives
strength from the strange absence of any reference to Jaina sects in
countless epigraphs, ascribable to the Pila and Sena periods. It is
presumable that the reasons of decay, active in the case of Bengal,
could have been no different with regard to Tamralipta. Now,
this peculiar inscriptional black-out can not be confidently explained
away by any single factor. Automatically, the cumulative effect of
certain historical events is to be considered as having substantially
contributed to this end. Thus mention may be made of the all-absor-
bing predominance of Buddhism caused by the generous patronage of
the Pala dynasty and the resultant expansion of the Buddha’s faith
in India and abroad, the detrimental impact of Saivism first and then
of Vaisnavism during the Sena regime in Bengal, the Turkish invasion
of Eastern India and the huge demolition. of indigenous religious
establishments, thus paving the way for the smooth advent of Islam
in this part of the sub-continent about the 12th-13th century A.D.,
etc. In varying degrees these factors helped to create an atmosphere,
in which Jainism appears to have died its natural death in Tamralipta,
and so to speak in Bengal.

10 Balacandra-siri’s Vasantavilasa, (Ed. C. D. Dalal , Gaekwad Orient
Baroda, 1917, Canto X, - ( / ekwad Oriental Series,



Intensity of Light

Muni Nandighoshvijay

With regard to light, as is generally believed by the scientists, Jainas
too accept that the intensity of light depends upon the number of
phctons,

Intensity of amy kind of radiation depends upon the number of
-incident particles.Le. photons per unit area per unit time, As the
distance betweenthe source of light and light receiving surface increases,
intensity decreasss with a proportion to the reciprocal of the distance
‘square because number of photons received by that surface decreases.
It is denoted as follows :

I « i/d* where i is intensity and d is distance between source of
light and light receiving surface,

I =k/d* where k is constant for the same source of light and it
denotes total number of photons per unit time emitted by
a source and it depends upon emissive power of the metal.

I=njt#i/d®> ** k=n/t, n depends upon emissive power and light
velocity n=e o ¢

I=e o c/t#d® where e depends upon an area of emitting surface
o = Stefan-Baltzman constant
c=velocity of light
d =distance between the source of light and light
receiving surface

But as photons are scattered in all directions the number of pho-
tons per unit area decreases with proportion to i 4 = 12, Here r=d.

‘*I=e o c/4dnm tdiore o c/4ntr?

If either of the source of light or a light receiving surface is in
motion and if they are coming near to each other, their velocity will
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I;e negative than r=d — vat and if they are going far from each other
than r=d + vit, where d is an initial distance between the source of
light and light receiving surface.

I=e¢ o c/dnt (d L vat)?

This formula can be used only for direct light but not for reflected
refracted and concentrated light, Doppler’s éffect can easily be known
by this formula,

In this formula e does not depend only upon the area of light
-emitting body but it also depends upon the specific resistanceé of a
metal, length of filament and area of a cross section of the filament and
it can be determind from the following formula of electricity.

In electricity, intensity of light depends upon the watt of a bulb
e.g., light intensity of 40 watt bulb is more than 25 watt bulb, in the
same way light intensity of 60 watt bulb is more than that of 40 watt
bulb, ' In short as watt increases intensity increases.

But W=1* R where W=watts, I=current in amp. and R=
resistance in ohms.

and R=g#l/a where R s=resistance, ¢ = specific resistance of
metal, 1= length of filament in cms. a=area of a
cross section of filament in square cms.

Suppose in case of electric bulbs of the same company a specific
resistance of tungston metal and area of a cross section of the filament -
might be same forever than R, resistance is directly variable with length
of filament. Therefore as length of filament increases resistance fn-
creases and with the increment in length of filament watt also increases
if there will not be any change current I.

Absolute temprature has not been con31deted here because, it affects
only the frequency of each photon.



Jaina Convention At Pittsburgh
| —A Report—
Sushil Jain

Jains, Jains, Jains ; Jains everywhere,”’ that’s how one American
participant described the atmosphere at the ‘Jaina’ Convention held at
Monroeville, Pennsylvania, USA, from July 1-4, 1993. This gentleman
who did not know that there was even a religion called Jainism only
a few months ago, was surprised to learn that there were about 50,C00-
70,000 Jains residing in the USA and Canada.

Hosted by the Hindu-Jain Temple of Monroeville and the Jain
Society of Pittsburgh, the 7th Biennial ‘Jaina’ Convention was a memo-
rable occasion. Most of us who attended this convention came back
astounded by the grandeur and professionalism of this spectacle, which
the small group of thirty or so Jain families of Pittsburgh, headed by
-the Convenors Surendra Sethi and Vinod Doshi, put together in a short
span of two years.

The convention was officially opened in the afternoon of July 2nd
with a magnificent procession. At the head of the procession was the
30.-member band, the Vagabond Drums of Bugleland, that played an
American tune with grace and charm. Following the band were many
sadhus, sadhvis and dignitaries led by Muni $ri Chidanandji, Acarya
Sushil Kumarji and Gurudev Chitra Bhanuji.

Pollowing close behind the dignitaries was a bevy of twenty-five
beautiful young females in ornate saris and bright crimson red and
yellow costumes, with flowers arranged in metal pots on their heads.

As the procession proceeded towards the decorated stage, flanked
by two huge screens on which were relayed simultaneously the pro-
cession in progress as seen through video cameras set at strategic
locations, an orchestra of 15 Jain children conducted by Mithu Dalal
played harmoniously under the fluttering national flags of the USA and
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India, and the multi-coloured Jain flag with the Jaina svastika in the
centre. A slide-show depicted the places of interest in Pittsburgh, the
city of temples, as the sadhus, sadhvis and dignitaries took their places
at the podium. While the ladies laid their sraddha (flowers) in front
of the cardboard image of Jina Bhagavan Mahavira, the youth orchestra
on the stage played the tune of a song called ‘“Changes”.

The decor of the stage was well-chosen, Prominently displayed in
the centre-stage was the Namokar Mantra, which could be easily seen
and read by the people sitting in the back rows of the Rishabha Hall,
where more than a thousand people could sit at any given time.

It was truly an astounding gathering, true to the Jain spirit. The
highest honour, the front seats, was given to the sadhus, while sadhvis
sat in the back row. Prominent civil and political leaders sat with the
Hindu and Jain gurus and sadhus, The Chief Minister of Madhya
Pradesh, Shri Sunderlal Patwa, was the chief guest.

There was a pin-drop silence when Shri R. P. (Rajiv) Jain of Delhi
asked Upadhya Muniji of the Hindu-Jain Temple of Pittsburgh to recite
the mangaldcarana. The keynote speech, ‘“The value and heritage of
the Jain religion,” was delivered by Dr. Kumarpal Desai.

The theme of the convention was “Jainism ; Past, Present, Future”.
Many speakers spoke on the subject with great insight. Dr. Noel King,
a retired professor of Santa Barbara, California, spoke on “The history
of Jainism in North America” on the first day.
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Another speaker, Dr. John Cort, formerly of Harvard University
and currently a professor of religious studies at Denison College, Ohio,
addressed the audience on the issue of “Jains in North America ; A
question of identity’’, with useful contributions made by Dr. Sivaram
Srikanth and Dr, Gambhir,

While these academic papers were being delivered in the Rishahha
Hall, several other programs were taking place in Bahubali, Gautama,
Umasvami, Bhadrabahu and V. R. Gandhi halls. There were several
opportunities for the youth to participate in the activities. Indeed the
youth section was very strong. Jain youth (male and female) took an
active part not only in the ceremonies and introducing speakers but
also in many programs. They were prominent in organizing seminars
like the ones on “Jaina marriage”, “Roles and responsibilities of young
Jain couples”, “Evolution of values and beliefs”, and ‘‘Relevance of
Jainism to youth brought up in the West”. ;

But the most contentious was the seminar on “Wife battering in
Jain families”. Quoting a study done by Dr. Shamita Das Dasgupta
of New York, an angry but very articulate young lady of Lansing,
Michigan, stated that females in Jain families suffer physical and emo-
tional abuse. This, she said, must be recognized. Furthermore, she
challenged the gathered audience to put their house in order first be-
fore they start propagating peace and non-violence in the wider culture.
But her arguments were considered far-fetched and exaggerated.

The issues of Jaina identity and relevance of Jainism to our youth
brought up in the West are important ones. Many foreign-born youth,
especially those who are of light hue, consider themselves American,
Canadian or British first even though the indigenous population sees
them as Indians. There is thus a dilemma ; who are they...American
or Indian ?

One youth I met, with whom I had a long talk while his parents
stood silently by, saw little relevance in being a Jain in the West and
learning Indian vernaculars, His was perhaps not a minority point of
view. Many other Jain youth, born and bred in North America, are
Indian by looks only and Jains because of their parentage. They (North
American and British-born Jain youth) speak, act and behave like any
other American or British people. In some cases they do not speak
their mother tongues, have little interest in learning Indian languages,
and show insignificant interest in things Indian or Jain. Instead of
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eating ddl, cdval, karht or bhdji they relish Taco Bell cuisine, Macdo-
nald’s french fries or Little Caeser’s pizzas. They enjoy rap music and
listen faithfully to the songs of Apache Indian (a British-born Indian
Sikh who advises young Indians to rebel against their Indian heritage
and their parents’ ‘“harsh” discipline) rather than hearing any bhajans.
They never turn down an invitation to an Indian disco, bhingrd or garba
dance where they can meet members of the opposite sex.

But this, in my opinion, is a passing phase. The teenage years in
America as elsewhere are the years of rebellion : the time to show
one’s individuality and to gain one’s identity, It is the time when peer-
pressure is the strongest. Only when these youth become of marriage-
able age do they really show their Indianness, Véry few Indian youth
(Jains included) marry outside their race, region and religion. Once
they become parents they return to their Indian fold and heritage,

Beside the youth, there were many Bide$panthi (Overseas) sadhus
and sadhvis, These monks and nuns do not follow the strict Indian
Jain code of conduct. They have kept some of the Jaina mendicant
restrictions but in some areas they have compromised the old rules,
Surely, in time, there will develop a code of conduct for foreign Jain -
monks and nuns where, I believe, Jain laymen-ascetics and citizen-
scholars will show ‘‘the right conduct”. Perhaps an Acarya of the
stature of Kundakunda will emerge in the next millennium.

Not all Bidepanthi Jain sadhus and sadhvis (they should rather
be called pracaraks instead of sadhus/sadhvis) wear muhpatti (a mask
on their mouth) or carry a folded piece of cloth to cover their mouths
when speaking. Almost all of them wear non-leather chappals and
use planes or automobiles as their means of transportation,

Some of the overseas Jain pracaraks are following in the footsteps
of the pre-medieval Jain sadhus of the South, who participated in
statecraft (politics) and established maths or monasteries where they
housed their celds (disciples), and employed cooks and servants to feed
themselves, There is, however, no royal patronage in modern times.
Thus they have to buy their own properties with the help of their
benefactors.

The role of these pracaraks in promoting Jainism abroad is an
important one. But, one hopes, more of them should be proficient in
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English (there are of course a few exceptions), Without an adequate
knowledge of the language of the land they cannot take part in inter-
faith religious discourses, as did the layman-ascetic V. R. Gandhi a
century ago.

But BideSpanthi sadhus and sadhvis are serving a useful purpose
for the India-born Jain population. The assembly halls at the conven-
tion were full of middle-age Jains whenever a religious discourse. was
given by, among others, Muni Rup Chandji, Samaniji Mangal Prajnaji
and Charita Prajnaji, or Brahmcarinis Prabha, Meena, and Dr. SnehaJain;
Chandanaji ; Muni Mrigendraji ; Bhattarak Shri Devendraji and Laxmi-
senji ; Bandhu Triputiji, etc.

Many of the above spoke in Gujarati and occasionally in Hindi
and people listened to their vdcnd (sermons). However, one thing
seemed inappropriate. Whereas the sadhus sat on a low platform (dias),
&ravakas and S$ravikas sat in chairs whose seats were higher than the
place granted to the speakers. :

An important aspect of the convention was the presence of many
Westerners, two of whom, Drs, King and Cort, have already been men-
tioned earlier, In addition to the above, there were also present people
like Dr. Michael Tobias who produced the video called “Ahimsa” (he
is now in the process of securing funds to produce a video on Lord
Mahavira) and is the author of a book entitled Life Force ; his colla-
borator Robert Radin ; Irene Upenieks and Michael Proudfoot of Tor-
onto who have produced an excellent chart-book (Jainism : The Journey
of the Soul) especially for the Parliament of the World Religions ; Dr,
Michael Fox, Vice-President of the Humane Society of the U. S,; Lewis
Regenstein, Director of the Interfaith Council for the Protection of
Animals and Nature in Atlanta, Georgia ; The Right Hon. Gerry Brown,
former Governor of the State of California ; Prof. Pierre Amiel of
Metz, France ; Dr. Cromwell Crawford of the University of Hawaii ;
and many others like Dr. Gerald Larsen, Dr. Elizabeth Stone, Dr.
Danielle Mason, Bruce Constain, Ms, Ingrid Newkirk, Dr. David Roth-
enberg, Mr. Peter Gerard ; Messrs Nick Stonnington, Tom Hayden,
Ms, Rita Herzog, Dr. Damel Gomez-Ibanez, Nina Austenberg, etc,

The greatest applause in the Rishabha Hall, however, went for a
group of six American ladies from Ann Arbor, disciples of Shri Chitra-
bhanu, who recited the Namaskar Mantra in impeccable voices in front
of the gathered audience of over a thousand people.
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In addition there were other Westerners who did not speak or
participate in any of the programs, but who attended many sessions.
One such person was Dr. Michael Girannelli, a clinical psychologist
and Director of the Ark Trust of Studio City, California, who got
introduced to Jainism by accident ; and he was glad that he came.

Also present were the representatives of The Institute of Jainology
of Lodon (UK), Siddhachalam of New York, Bharat Jain Mahamandal,
and many other organizations whose stalls and exhlblts were well
attended.

Another interesting part of the Convention was the ‘Jain Ex-
perience” exhibition presented by the Jain Center of Greater Boston.
It housed 12 major exhibits on topics like “History of Jainism”, <‘Life
story of Bhagavan Mahavira”, ‘Principles of Jainism”, etc. But the
most popular attractions of the exhibition were the cultural programs:
dance dramas and devotional songs.

There were many other exhibits. In fact, they were all around.
Shri R. P, (Rajiv) Jain of New Delhi brought over one hundred black-
and-white photographs of Jaina temples and statues which were dis-
played in a very suitable place. Everyone going to attend any function
in the grand Rishabha Hall had to pass by them.

An extraodinary exhibit of 108 #Irthas (color photographs) was
arranged by Dr. Kirit Gosalia of Phoenix. This exhibit was so popular
that even many sadhus/sadhvis toured it with great interest.

Many other people, like Dr. Siddharth Bhansali of New Orleans, Mr.
Atul Sethi of Indore and Mr. Kartick Trivedi of New York, contributed
to other sections of the exhibit.

No large-scale convention is complete without book stalls and
sellers memorabilia, calendars, jewellery, etc. They were all there, and
did a brisk business, but perhaps not as much as the exhibitors would
have liked to see,

But finest of all was the service, especially of food. But it would
be amiss to forget all those who worked unnoticed behind the food
servers, These were dozens of hard-working ladies who labored day
after day making puris, cooking cholds, sabji, karhi, rice and other
delicious savories.
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All in all it was an excellent convention, well-planned and laid-out.
The credit goes to the trustees of the Hindu-Jain Temple and the Jain
Society of Pittsburgh. The organization was very professional, It is
a measure of success of the Jains in North America, who now number
in tens of thousands, that such an event can take place in the USA
where Jains began to arrive in any significant numbers only in the last

thirty years,

Jainism is no longer a religion of India. It has now found its niche
in the West. It is a recognizable religion in Britain where a most beauti-
ful, purpose-built temple has been dedicated in the city of Leicester.
Jains are now to be found in Belgium, Germany and other parts of
Europe, Africa and Asia. And many Westerners, especially those in-
terested in ecology, peace and non-violence, meditation and vegetaria-
nism, are turning to the Jaina ideals for inspiration and encouragement.
Perhaps that’s why, acknowledging the lead to a quotation given by
the author of this article, Dr. Noel King paraphrased the following
passage, towards the end of his lecture at the Jaina convention, from
Edward Rice’s book, Ten Religions of the East (1919); wherein it is
written :

Some old Jain texts have predicted that Jainism will
eventually fail in its own land, which may explain
the small number of members after so many millennia.
Jainism in India has lost its early spirit, and much
of what passes for. the Jain way today is merely
ceremony and custom, Ancient astrological charts
have predicted that the initial faith, now so weak
will again be revived, not in India but in the West,
where the true doctrines will be properly understood
and practiced. The Western center described by the
charts is curiously like the United States at the end
of the twentieth century (pp. 27-28).

Note ; ‘Jaina’ is the acronym of Jain Association of North America
which was established in May 1981 in Los Angeles, California as an
umbrella organization for Jain societies and associations in the USA
and Canada. There are now more than fifty such organizations that
belong to ‘Jaina’.

The first Biennial Jaina Convention was held in 1981 at Los Angeles.
Since then the following cities have been the hosts : New York (1983),
Detroit (1985), Chicago (1987), Toronto (1989) and San Francisco
(1991). The next Biennial Jaina Convention is slated to be held at
Houston, Texas, in July 1995.



Book Review

PADMANABHA S. JAINI—The Jaina Path of Purification, Motilal
Banarsidass Publishers Private Ltd., Delhi, first Indian edition, 1979,
reprinted 1990, pp. xiii+374, Price Rs. 200.00.

The contributions of the Jains to the history and culture of Indian
life and society are indeed very great. For the last 2500 years, the
Jains have contributed so much to every sphere of the intellectual life
of India—be it in philosophy and religion, history and culture, language
and literature, art and architecture, cosmogony and cosmology, and
even in framing the nature and habits of the Indian people at large,
that it is impossible to think of Indian history and civilisation without
considering the Jaina materials that are available now. In philosophy
and religion their contributions have opened up a new phase of human
ideas and thoughts. The scholastic metaphysics and logic of the Jains,
like other branches of Indian philosophy, are admirable. Though lots
of Jaina works have come up from amongst the debris of antiquity,
there are still many more to be written than what has been done before.
Since the time of H. T. Colebrooke (1808) many scholars have burnt
the mid-night oil for finding out lots of hidden treasures of Jainism.
Here I can ill afford to pass off in silence the major contributions of
scholars like A. Weber (Bhagavati 1854, Sacred Literature of the Jains
1888-90), E. Windisch (Hemacandra’s Yogasutra 1874), H. Jacobi (Jaina
Sitras, SBE 1884 and 1895), G. Biuhler (On the Indian Sects of the Jainas
1913), Mrs. S. Stevention (The Heart of Jainism 1910), H. Glassenup
(Der Jainismus 1925), A Guerinot (La Religion djaina 1926), W. Schubr-
ing (Die Lehre der Jainas 1939, Eng tr 1962), S. Mukherji (The Jaina
Philosophy of Non-Absolutism 1944), N, Tatia (Studies in Jaina Philoso-
phy 1951), R, Williams (Jaina Yoga 1963) and many others who, by
their indefatigable labour despite insurmountable difficulties, built up the
edifice of Jainistic studies which have been lying hidden for a long time
from the eyes of the scholars in the abyss of edacious time, and who
also by their revetted thoughts and trenchant ideas reoriented and modi-
fied the understanding of the Truth, as a sequel to which the Jaina
thoughts and ideas became a part and parcel of popular Indian belief.
Dr Padmanabha S. Jaini’s book The Jaina Path of Purification is another
contribution to this rare field of Jainistic Studies. Dr Jaini by his un-
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tiring labour and painstaking perseverence has rendered an invaluable
service not only to the cause of Jainism, but also to the intellectual
empire of the Indian people in general.

The Jaina Path of Purification aims at various aspects of Jainism,
Beginning with the life of Mahavira, Professor Jaini, one of the pioneers
in this promising field of research, has adumbrated the essentials of
Jaina doctrines and philosophy as well as the “path of purification”
which lead one to attain eternal bliss and salvation by purifying one’s
soul from its karmic defilements. In delineating this aspect of Jainism
the author has authenticated every essential element of his statements
by drawing materials abundantly and extensively on primary sources,
though secondary sources are not passed off in silence.

The book has nine chapters besides preface, bibliography, glossary
of Sanskrit and Prakrit words and a general index. It has 374 pages.
In chapter 1 (Mahavira and the Foundation of Jainism) the author has
delineated in a succint way the beginning of Jainism and the part played
by Mahavira in fostering the ideas and thoughts of Jaina tenets. Though
this chapter is straightforward, the discussion on the divisions of the
Jainas into two schisms is noteworthy, In a nutshell, Dr Jaini has
enunciated the points of controversy between the two major sects, one
point being on nudity. With regard to the question of nudity in the
holy life “Digambaras as the name implies stress the practice of nudity
as an absolute prerequisite to the mendicant’s path”’ (p. 39), Svetambar-
as, on the other hand, hold the opposite view of this practice. But
the position of women in this regard is absolutely different. “Digam-
baras believe that a woman lacks the adamantine body necessary to
attain mokgsa ; hence she must be reborn as a man before such an
attainment is possible”” (p. 30). It is, indeed, true to say that ‘‘the
idea of a woman appearing naked in public.. is unacceptable to Indian
Society at large ; neither of the Jaina traditions allows its nuns to go
about sky-clad” (p. 40). From its very inception till the thirteenth
century this controversy went on, when Aéadhara, a Digambara Jain,
tried his best to reconcile this controversy in his Sdgara-dharmamrta
(VIIIL. 38) by saying :

yad autsargikam anyad vd lingam uktam jinaih striyah |
purivat tad igyate mrtyukdle svalpi-krtoparddhah ||

which approved of administering vows of nudity to a woman on her
death bed. Afadhara appears to have been the only authority to adopt
such a position (pp. 40 ff). However, for the Svetambaras this does
not pose any doctrinal difficulty with regard to salvation of a woman,
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~ The second chapter (The First Disciples and Jaina Scriptures) is
practically replete with the formation of Mahavira’s disciples and the
.codification of his doctrines. This is in a sense the basis of Jamlsm
Those who are responsible for preaching the doctrines of Mahavira are
the cleven ganadharas of which Agnibhati, Vayubhilti, Arya Vyakta,
‘and Metdrya died a few years before Mahavira, and the other four,
‘namely, Mandika (-ta), Mauryaputra, Akampita and Acalabhrata passed
away in the same year of Mahavira’s nirvana. The actual preacher of
‘Mahavira’s tenets is, therefore, Indrabhuti Gautama and Sudharma.
The eatliest literature which gives this account is the Nandisutra and
Anuyogadvara (see also Jain Journal, Vol XXVI, No. 4, April 1992 pp
214 ff. for Weber’s discussion on his point in his Sacred Literature of
the Jains). At a later period in the Harivarhsa-Purana of Punnata
Jinasena (composed in 783 A. D.) this account is elaborated, Esther
A Solomon in his Gapadharavada in texts and translatxon 1962, has
-treated the subject exhaustxvely

~ In short, a conspectus of Jain Literature is also given by him. The
treatment of carly Jaina Literature needs elaboration and systematiza-
tion, It is true, indeed, that the author has given fairly in a sizeable
‘way the account of the early Jaina sources, but some more elaboration
is needed than what is presented here. The codification of the Svetam-
bara Agama texts lately by Devardhigani Ksamaéramana at Valabhi
in Gujarat was made in 454 A, D. i.e,, in the fifth century A, D. But
sometime in the first century A.D. (may be 78/79 A.D.) the Digambara
‘texts were codified. At p. 51, the author has stated that ““the Satkha-
ndagama and Kasayapahuda are the onmly canonical works that the
,Dlgambaras possess”’, Without any comment we can add to this class
of literature another two works, namely, Mahabandha and Tiloyapannatti,

The names of the commentary of each of these canonical texts are also
different. Sa;khapddgama of Puspadanta-Bhutavali has a commentary
named Dhavala by Virasena (800 A.D.), Kasayapdhuda of Gunadhara-
carya has Jayadhavald by Jinasena (820 A.D.) and Mahibandha has Maha-
dhavald. Apart from canonical texts, the earliest literature that led
the foundation of Jaina philosophy during the first and seventh centuries
A.D. were numerous. Pugpadanta and Bhitavali (Ist cent A.D)),

‘Kundakunda (Ist cent A.D.), Bhattakera (Ist cent A.D.), Kartikeya-
svami (Ist cent A,D.), were the pioneers for Jainistic studies in the
first century of the Christian era. They were followed by Umasvati
(svami) (2-3 A.D.) and Manatunga (3rd cent A.D.). At a much later
‘date Siddhasena Divakara (5th cent A.D.), Yativisabha (bet. 473-609
-A.D.), $ridatta (5th cent A D.) and Pujyapada (bet. 5th-7th A.D.),’
‘Mapikyanandi (524 A.D.), Jinadasa (528 A.D.), Jinabhadragani Kgama-
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Sramana (593-609), PatrakeSari (last part of the 6th-7th centuries A.D.),
Jayaralibhadra (650-700 A D.), Mallavadi (before 7th cent A.D.) con-
tributed so much to the development of Jaina religion and philosophy
that the history of Jainism would have been dull and insipid without
their names. The philosophers who contributed much to the foundation
of Jaina metaphysics and logic are Akalafika (8th), Haribhadra (8th),
Prabhacandra (720-780 A.D.), Svayambhn (8th), Vidyananda (late 8th),
Dharadasa (before 9th) and Devasena (894 A.D.). As the contributions
of these Jaina authors to the cause of Jainism are significantly extra-
ordinary and epochmaking, the scholarly appetite would have satiated,
at least, to some extent, had Dr Jaini been lavish in his treatise in
these aspects of Jainism, though I know it is beyond the purview of
the present chapter. o

In chapters III and 1V, though the author has discussed the Jaina
system of logic or philosophy in comparison with the Vedanta and
Safkhya systems of thought, its adumbration from the point of the view
of the eighth century philosophical dispute is not touched at all. Inci-
dentally it may be mentioned that a fact which is often bypassed in
the books of Jainism is the omission of a great philosophical dispute
during the seventh and eighth centuries A.D. Kumarilabhatta (7th cent
AD), an outstanding exponent of the Mimarsa school, attacked the
Buddhist and Jainistic logicians and tried his best to nullify the Jaina
arguments for the explanation of the world. Kumarila particularly
attacked Samantabhadra and Akalaiika while Prabhacandra and Vidya-
nandi defended their coreligionists by refuting the views of Kumarila-
bhatta. This intellectual combat needs a thorough research, Pandit
Mahendrakumar Jain in the Introduction to his outstanding and excell-
ent research work Siddhi-viniscaya-tikd (Bharatiya Jnanapitha, Kashi
1959) has only described a little of this problem by way of establishing the
scholarship of Akalanka, But a thorough investigation of this problem
will surely open up new vistas of Indian Philosophy. Later on, the
Buddhist views were also criticised, '

In the medieval period, the Indian philosophical atmosphere resoun-
ded to a great extent with Buddhistic logic. The views of Vasubandhu
(410-490), Dinnaga (450-520), Dharmakirti (circa 635-650 A.D.) were
very much in the air for their new ideas and thoughts. To this school later
on joined many followers of Dharmakirti, such as Santabhadra (before
700 A.D.), Santaraksita (705-762 A.D.), Dharmottara (847 AD),
Arcata (900 A.D.), Prajfiakaragupta (940 A.D. or 10th cent) and Karnpa-
gomin (9th cent A.D.). Though the history of this great philosophical
dispute is terribly shrouded in darkness, it is high time now to - unfurl,
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as far as possible, the philosophical consciousness of all these authors.
However, Dr Jaini has focussed with utmost precision the essential
features of the doctrines of anekdnta and the sevenfold application of

syadvada,

Generally the Jaina philosophy is elaborate, extensive, and deep.
To acquire its knowledge three basic essential elements are necessary,
and these are (i) Nayavdda (pp. 93-94), (ii) Anekdnta or Syddvada (pp.
90-92) and (iii) Saptabhangl, the sevenfold application of syddvida (pp.
94-97). The Jaina nayas (‘partial truth’) are sevenfold. To substan-
tiate these Jaina mayas, the Jainas have the anekantavada (‘manifold
aspects’). In order to understand the nature of substance, the Jainas
have evolved seven nayas known as saptabharngl which is described by
the word syat, hence also known as syddvada. This great philosophi-
cal problem of the Jainas needs a thorough elaboration and concretisa-
tion. Samantabhadra (8th cent A.D.) in the Inroduction to his commen-
tary on Umasvati’s Tattarthddhigama Sitra, entitled Aptamimarisd, has
explained syddvada. The Syadvada-mafijari of Mallisena, written in the
year 1292 A.D, and based on a commentary on Hemacandras’s (1088-
1172) Anyayoga-vyavacahedika which is at the same time an independent
philosophical work, is one of the famous treatises on the syddvada philo-
sophy. Apart from this in the Mechanism of Bondage (ch IV) the author
has nicely discussed ‘the defiled conditions of the soul which ‘leads to
its continuous rebirths in various states of Embodiment’ (p. 107),

The subsequent two chapters deal with Samyag-dariana (V) and
Vrata and Pratimd (VI). Dr Jaini’s main focus in these two chapters
is to describe the fact that in order to attain the perfect knowledge,
one will have to eradicate ignorance. This ignorance is termed by
various names in Indian philosophy : mithydtva in the Jaina philosophy,
avidya in the Buddhist and aviveka in the Sarhkhya, This problem of
avidya in different Indian systems is nicely and elaborately discussed by
N. Tatia in his Studies in Jaina Philosophy. One of the major contributions
of Professor Jaini is the chapter on Jaina Rituals and Ceremonies (VIL, pp.
188-240) which is one of the longest in the whole book. In his opinion,
‘if we wish to comprehend the religious life of the Jaina laity in real
terms, we must look beyond the paradigmatic statements of the $rava-
kacara texts’ (p. 188). - Some of the basic fundamental things, such as,
devapiijd, pafica-kalyana, parvatithis, mastakabhiseka, nirvanabhumi dar Sana,
gurupiija, pratikramana, pratyakhydina, samayika and sallekhand are note-
worthy. This chapter is carefully presented with well-authenticated
documents.
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In the Mendicant Path and Attainment of Goal (ch VIII) the author
intends to lay stress on the mendicant’s Siddhaloka after the attainment
of mokga. It sets forth the different stages of mendicant’s life starting
from his initiation (diksa) and practising aste-pravacana-matrka, dasa-
dharma-tapas, dhyina and many others which will lead him ultimately
to the path of salvation. After observing all these stages an aspirant
reaches the state of arhat and then he attains the TIrthankara status,
“The notion that only so limited a number of arhats achieve Tirthan-
karahood seems rather arbitrary”, says Professor Jaini, ““it is tempting
to suggest, therefore, that the Jaina teachers have considered certain
souls to possess some innate differentiating factor that has made their
attainment of this status possible” (p. 259). Though the author has
avoided the complications of this problem, the main points have been
stated in a lucid way.

. By far the best and the most interesting is the chapter on the Jaina
Society through the Ages (ch. IX, pp. 274-415). Fairly in a historical
manner (though not quite so apparent) the author has penned the
picture of the Jainas in Indian Society through the ages : how the
sramana movements which arose in India circa 550 B.C. gained ground
in remote antiquity (p. 275); how Srenika was converted to Jaina reli-
gion by his wife Celana (p. 276); how Candragupta Maurya (circa 324
B.C.) became a disciple of the famous Jaina pontiff Bhadrabahu (p.
P 277); how in Karnataka a Digambara monk Simhanandi by name
established the Ganga dynasty (p. 279f); how Gujarat became a strong-
hold of Jainism (p. 282f) ; how the class or caste system came into
existence in Jainism (p. 285f) ; how the Jains were integrated with the
Hindu samskdras (p. 291f) and Divinities (p. 304) ; and above all, how
the Jaina reform movements, started in 1017 A.D. (p. 308), help the
Jaina communities for *‘the survival of Jainism in India” (p. 311ff). At
the end the author has emphasised the Jaina commitment to non-
violence (ahimsd) through the ages.

In conclusion, I can say that the book is written in a lucid style
with all the well-authenticated documents, Almost every major state-
ment is supported by textual evidence, and whenever there is a point
of controversy he supports one and rejects the other by quoting many
‘authoritative Prakrit and Sanskrit texts. I personally believe that to
read this book constantly will sharpen the intellect of the scholars. I,
‘therefore, recommend the book to every lover of Jainism.,

—Dr Satya Ranjan Banerjee
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New Delhi 110 048
Telephones : 6445815 6445819 6434987 6414390
Fax Number.: 011 6445819

4B Little Russel Street, 2nd Floor
Calcutta-700 071

Telephones :242 7606 | 3372
Fax Number : 033-2427061

31 Makers Chambers III
3rd Floor, Nariman Point, Bombay 400 023

Telephones : 231724 2043647 244208 2873789
Telex Number :0118 4054
Fax Number : 022 287 3611
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