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A NOTE ON A JAIN ARTIFACT IN THE
LAHORE NATIONAL MUSEUM

WALDEMAR C. SAILER

[When the letter of W. C. Sailer reached Jain Bhawan, Ganesh Lalwani was not well; and so
he could not take any action of this letter. As the author seeks some help from somebody in
this matter, I thought it would be better to publish it. So the text of the inscription along with
the letter is published here for the knowledge of the scholars. Any kind of communication in
this matter will be highly appreciated.] — Editor. '

Dr. Waldemar C. Sailer
Aree Condominium
Room 242, 9th floor, Phahol-yothin Road
#3 Soi Aree 7, (then to Soi Aree 2)
Phaya-Thai
Bangkok, Thailand 10-400
Ganesh Lalwani
Jain Bhawan
P-25 Kalakar Street
Calcutta 700 007, India October 6, 1994

Greetings from Bangkok :

I was shocked to see the date of the last time we communicated. At any rate, I
do hope all is well with you.

I was studying, as usual, Buddha Footprints. So I went to Lahore and there I saw
a Jain artifact in the museum. I thought it was a four Buddha Theme, but not, it was
something that I don’t understand at all. Please help with the translation. The artifact
has no notes in the museum register and the people sure seemed interested.

Enclosed is a photo of the artifact and the inscription as we read them. That is
certainly the best we can do, but it is very far from where we should go. [ don’t know
who else may help.

I need information about the mangalas as we once saw in the shrine in Calcutta.
They are also on the shrine here in the given photo. What text is the source ? Who
has written about this theme ? Please help.

Are there any new translations out on Jain texts ? Is there such a thing as a list of
translations of Jain texts ? I once purchased and read all I could find, but that was
some years ago.

Sincerely

W. Sailer
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A Jain Artifact In The Lahore National Museum

(The inscription begins with a double line) + sA s sri 1008 tapaga
bbadhirajabhattarakasiimadvijayanarndasurisvarapara ~ bhidhana s
atmaramajit sutipurngavanam iyam carannanka srigujaravata eva
sfsanghena svasreyase niramapita pratisthita ca 1008 sfi sri srimad-
bhattarakasrivijayakamalasurisvaropadharadara srimadviravijayabhyam

(beginning of the single line inscription) s s sri 1008 sfimadbuddhi
vijayabhidhagurunam iyam carannanka. (possibly a number is missing)
siddha nama srimad svami bute rayaji maharaja mahavirasamvat 2434 +si
108 s simadkumudavijayakhyamuninam iyam carannarka vikramsamvat
1965 vaisasa srudi sasthitithau budhavare srimatsvamilaksmivijayakhya-
muninam iyam carannarka + vijayanandasamvat 12

Kadapada may be the name of the symbol used in the inscription. If that
be the case, it is an auspicious symbol of great age. The Pali text name Netti
mentions the word.

Some years ago I read an article which mentioned that Jain symbols were
similar to those of the Buddhists. Tracking the article down was no minor
task, but finally it was located.

Reference :

Journal of The Royal Asiatic Society
Art. VIII. The Early Faith of ASoka. By E. Thomas, F.R.S.
p. 155 - 167 (my photo copy is not complete)

For the time being it serves as the root source of information for the
identification of the some of the illustrations which are in bas-relief on a
very beautiful artifact in the Lahore Museum.

The Lahore artifact was the second set of auspicious illustrations I have
seen. Undoubtedly there are many more, but I have never really had a
deliberate plan to locate a large set of auspicious Jain illustrations. The
second set | had seen above the entrance in the main shrine in a Jain temple
of fairly recent date (as I recall late 1800s) in Calcutta. [ was not looking for
the auspicious illustrations at this Jain temple but I had wanted to see the
Jain Footprints which existed in this particular Jain center.

To facilitate the study of the Lahore artifact, I will quote the relevant
passage from the above mentioned reference. It is as follows :
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Jaina Tirathankaras, with their parentage and discriminating symbols.

Names Symbols
1. Rishabha, of the race of lkshwaku,

Prathama Jina, "the first Jina" a Bull
2. Ajita, son of Jitsatru an Elephant
3. Sambhava, son of Jitéri a Horse
4, Abhinandana, son of Sambara an Ape
5. Sumati, son of Megha a Curlew
6. Padmaprabha, son of Sridhara a Lotus
7. Supéaswa, son of Pratishtha a Swastika
8. Chandraprabha, son of Mahéasena the Moon .
9. Pushpadanta, or Suvidhi, son of Supriya an Alligator
10. Sitala, son of Dridharatha a Srivatsa
11 Sreyan (or Sriyansa), son of Vishnu a Rhinoceros
12. Vasuptjya, son of Vasupiijya a Buffalo
13. Vimala, son of Kritavaraman a Boar
14. Ananta (Anantajit), son of Sinhasena a Falcon
15. Dhara, son of Bhanu a Thunderbolt
16. Santi, son of Viswasena an Antelope
17. Kunthu, son of Stra a Goat
18.  Ara, son of Sudarsana a Nandyavarta
19. Malli, son of Kumbha a Jar
20. Munisuvrata (Suvrata), son of Sumitra a Tortoise .
21. Nimi, son of Vijaya blue Water-lily
22. Nemi (or Arishtanemi), son of Samudrajaya a Conch
23. Parswa (Parswa (Parswanétha), son of

Aswasena a hooded Snake
24. Vardhamana, also named Vira, Mahavira, etc.,

surnamed Chamamatirthakrit, or "last of the

Jinas," "emphatically called Sramana or the

saint," son of Siddhartha a Lion

Also see :

Colebrooke’s Essays, vol. ii. p. 187

As. Res. vol. ix. p. 305

Mr. Burgess, Indian Antiquary, 1873, vol. i. p. 134

There is also the Jain tradition of eight auspicious marks, but they are
not on the Jain Footprints. That list is as follows :
Srivatsa (Given above as Srivatsa)
Satvika (Given above as Swastika)
Throne
Flower-pot
couple of Fishes
Mirror

S
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7. Nandiyavarta (Given above as Nandyéavarta)
8. Vardhamana :

I have managed to locate some recent publications of Jain texts in
translation. The above is said to come from p. 1 of Kalpa Sutra and in the
edition that I have it lists as follows :

One small pair of Footprints, giving two letters and one number outside the major
inscription. This inscription is around the pair of Footprints of Acarya Srimad-
vijayanamdasurisvara. There is one pair on each side of the shrine which has a
canopy.

90 tapaga acarya$Sfimadvijayanardasuri§varacarapanke yam pratisthita ca §rimadvi-
jayakamalasurisvaraih vikram. Sarh. 1965 atma sam. 12 aisavalajvaharalala-
patnya campaskardaryya karapita svasreyase sikandaravadavasinya Subharh
bhuyat.

vai. su. 6

Translation :

This of pair of Footprints of Acaryasfimadvijayanamdasuri$vara (acarya + $fimad +
vijaya +anarhda + suri +1$vara; Teacher + celebrated + victory + bliss + learned
+ Lord; Lord of the learned who is the teacher having bliss in the celebrated
victory, the name of a contemporary saint) was established by $rimadvi-
jayakamalasufi$vara ($rimad + vijaya +kamala + sri +.1évara; celebrated +
victory + lotus + learned + Lord : Lord of the learned who has the celebrated
victorious lotus) in Vikramaditya year 1965, his own year 12. It was created by
Campaskarndari (Campa + skamdari, ?) the wife of Aisavalajvaharalala
(Aisavala + jvaharalala; ?), the resident of Sikandaravada (Sikandaravada, the
name of a city, possibly built by King Alexander) for her own salvation. May
all good things exist !

Sixth day of Vaishaka months. (?)

Another small pair of Footprints. It is identical to the above inscription but one letter
is not readable. Most likely it is the ‘O’.

9 (?) tapaga acaryasrimadvijayanamdasuri$varacarapanke yam pratisthita ca $rimad-
vijayakamalasuri$varaih vikram. sath. 1965 atma sar. 12 aisavalajvaharalala-
patnya carhpaskarhdaryya karapita svasreyase sikandaravadavasinya subharn
bhuyat.

vai. su. 6

Translation :

See above.

(The first part of the double) (1) $ri $r1 $ii 1008 tapaga bbadhirajabhatfarakasri mad-
vijayanamdasiri$varapara bhidhana $f  atmaramajitsutiputhgavanam iyam
caranpanka

(Beginning of the single line inscription) (2) $f $i $A 1008 $fimadbuddhi vi-
jayabhidhagurupam iyam caranpanka.

(possibly a number is missing) (3) siddha nama $fimad svanii biife rayaji maharaja
mahavirasamvat 2434 $i 108 $ $fimadkumudavijayakhyamuninam ivam

carannanka
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(4) ikramsamvat 1965 vaiSasa $rudi sasthitithau budhavare $rfimatsvamilaksmivi-
jayakhyamuninam iyam caranpahka

vijayanandasamvat 12 S$rigujaravata eva S$rfisahghena svasreyase niramapita
pratisthita ca 1008 (The second part of the second line) §1 $f §fi mad-
bhaftarakasrivijayakamalasuri$varopadharadara §rimadviravijayabhyam

Translation :

(The inscription begins with a double line) In the year Mahavira year 2434 (This is
to say that Mahavira died 18 years before Gotama the present Buddha) and
Ikrama year 1965 (1909 A.D. if it is minus 56) on sixth day of the bright forth
night of VaiSakha month, on Wednesday, the year of Vijayananda 12, here the
Footprint of the best among men named (1) Si Atmaramajitsuti whose other
name was $ri $1i $1i 1008-tapaga-bbadhi-rajabhatfaraka-$1imad-vijayanamda-
surisvara,

(Beginning of single line inscription) here the Footprint of the teacher whose name
was (2) Sri 811 81 1008 Srimadbuddhi-vijaya

here the Footprint of the Sage (muni) whose name was (3) S 108 $1i $rimadku-
mudavijaya

and here the Footprint of the Sage named Srimat-svami-laksmi-vijaya were created
by Sti Sangha (an alabaster carver), in this very Sri Gujaravata (possibly the
name of a city) for his own salvation (the carver donated his skill) and they were
put in place by 1008 Sri Sri Srimad-bhattaraka-érivijayakamalastri$vara and
Upadharadara $fimadviravijaya (These were the two men who completed the
ceremony. This may be an Abhiseka Ceremony).



SOMSUNDAR SURI OF TAPAGACCHA

RAMVALLABH SOMANI

The Tapa-gaccha was established by Jag-candra Suri who was an emi-
nent scholar, good preacher and a great ascetic. He remained at Aghatpur
(Udaipur) in Mewar and defeated some Digambaras also in religious discus-
sions. Because of his practice of difficult penances, Maharaval Jaitra Sinha
of Mewar, bestowed upon him the title "Tapa" in V.E. 1285 at Aghat. It is
interesting to note that this gaccha was born in Mewar, but grew in strength
in Gujarat. Jagcandra Suri died in VE. 1327 and was succeeded by Devendra
Suri, Dharamaghosa Suri, Somprabh Suri, Somtilak Suri, Devendra Suri and
others. These Acaryas did many Pratistas Sangh-Yatras and other religious
activities. Somsundar Suri remained an able, erudite and competent Acarya.
The Soma-Saubhagya Kavya, Guru Guna Ratnakara-Kavya and many other
works contained manifold details of his life and the details of his journeys
to Satrunjaya and other places.! These Sangh-Yatras were taken by Sresthis
Govind of Idar, Gunaraj of Cittor, and many others. It is believed that
Somsundar remained very irifluential and came to be known as Yuga-
Pradhana. 1t is due to his various activities and literary persuits his period is
called "Soma-Sundara Yuga in literature. He visitied Mewar in VE. 1450.
Maharana Lakha sent his son Cunda and his Pradhana Ramdeva
Nawalakha to receive him at Delawara (Devakul patak). Mewar was then a
good centre of art and architecture. Delawara was much famous for various
literary activities. It was the centre of Kharataragaccha. By the visit of
Somsundar Suri, several families came in the fold of Tapa-gaccha. He
became the Acarya after the death of Devendra Suri in VE. 1457. He travelled
in Mewar, Godawar, Sirohi, Gujarat and M.P. His inscriptions and colophons
mention manifold activities. He consecrated the temple of Jawar (Mewar)?
in VE. 1478. He was present at Delawara in V.E. 1482 when M.S. Kalikacarya
Katha was got copied by Sresthi Laxmansmha and others. The temple of
Jirawala Parsvanatha was extensively renovated and several Sanghas from
various places of Rajasthan and Gujarat visited with various Acaryas there.
We find the Caturamas of four Acaryas of different gacchas including

1. Soma-Saubhagya-Kavya/Guru Guna-Ramakar Kavya/Maharana Kumbha by the
author Chapter VIIL

2. Vir-Vinod Vol. 1 Appendix.

3. Amrtalal Maganlal Saha-Prasasti-Sangraha Vol. 11 pp. 7.



SOMANT : SOMSUNDAR SURI OF TAPAGACCHA 53

Tapagaccha there in VEE. 1483.4 The temples of Macind (Mewar), Cittor and
Ranakpur were consecrated by Somsundar Suri. Sresthi Visal of Cittor and
Delawara who was the brother of Govind of Idar, paid due reverence to
him. Visal built the temples at Macind fort (near Kumbhalgarh) and at
Cittor and got several copies of Kriya-Ratna-Samuccaya done.’® The
Mahavira-Prasad temple was consecrated by Somsundar Suri at Cittor in
VEE. 1495. The famous temple of Ranakpur was constructed by Dharana Saha.
In VE. 1498, its Pratistha of the lower part was done by Somsundar Suri,

who had become very old and subsequently expired there in VE. 1499. He
has composed several literary works named "Bhasya-traya Curri,

Kalyanaka Stavana-Ratna Kosa, Upadesa Balavabodha, Yoga Sastra
Balavabodha, Bhasya-Traya-Avacumi and other works. The Upadesa
Balavabodha is a compilation of several instructions pertaining to etiquette
and good behaviour. He used small fables to clarify the comprehensible
ambigious and other religious subjects. The Yoga-Sastra Balavabodha is
another important work dealing with Yogic-philosophy in its prestine glory,
five-Mahavratas and many other items. He liked to compose his works in
local dlalects His contribution in literary pursuits is of renowned signifi-
cance.’ The details of the Pratistha done at Ranakpur is recorded by poet
Meha in his Ramgpura—Stavana "He mentions that when the first storey of
the temple was completed its consecration ceremony was got done by
Somsundar Suri. A large crowd assembled there to witness the religious
functions. The dramas and other functions were then organised there.
Somsundar also set there. Soon after, when he expired in VE. 1499, he was
cremated at Ranakpur.

Somsundar Suri had a large number of pupils. We find the names of
Jayacandra Suri, Somdeva Suri, Bhuvansundar Suri, Jinsundar Suri and
others. Some of these Acaryas also remained in Mewar. It was a period of
Maharana Kumbha, who was very learned and able ruler. He got versified
the Sangitaraja and built the famous Kirtistambha, Kumbhalgarh fort and
many temples at Cittor, Kumbhalgarh, Eklingji, Acale$vara (Abu) and many
other places. He venerated the Jain monks. He gave an epithet "Kaviraja"
to Somdeva Suri. At the time of celebrations of Ranakpur temple Somdeva

4. Daulatsinha Lodha~Jain-Pratima Lekh-Sangraha p. 275. The Devakulikas Nos.
8.9,10,11,12,13,14,15,19 & 51 contain the inscriptions of Somsundar Suri and
his follower Bhuvan sundar.

5. The inscription of Machind dated V.E. 1494 was edited by the author and Jagdisa
candra Joshi of Udaipur. It was published in the Sodh-Patrika (Udaipur). For
others see Devakulpatak by Vijay dharma Suri.

6. Author’s book Maharana Kumbha, Chapter VIII, p. 282-85.
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Suri was bestowed the title "Vacaka". He was a very learned scholar. The
Soma-Saubhagya Kavya mentions that he always speaks sweet tongue. In
the religious discussion no competitor stands against him. It is due to his
sweet tongued oratory, the competitors always avoided rivalling him. The
Soma-Saubhagya Kavya further adds that Maharana Kumbha, who was
famed as an invincible conqueror respected him very much. Some scholars
compares Somadeva with Siddhasena Divakara, Bappa Bhatti and Hema-
candra. The Guru-Guna-Ratnakara-Kavya mentions him as the vanquisher
of rivals. It is also stated that Maharana Kumbha respected him due to his
poetic excellence.’

Jayanand was a senior poet who flourished before VE. 1478. He was a
good scholar. It is due to his efficient knowledge of Sanskrit and philosophy,
he was known as Krsna-Sarasvafi. He has composed "Pathya Khyana-Vi-
varana and Pratzkramana—thhl Jinaharsa Gani was his pupil, who com-
posed the Vastupala-Canta in good Sanskrit at Cittor in VE. 1497. It contains
manifold details. Even after 200 years of the death of Vastupala such details
appearing in the work required much time in compilation of matter. It was
published in VEE. 1998 by Kirti-Muni from Santi-Suri-Jain Granth Mala. The
Rayana-Sehari-Kaha was composed in Prakrit. The author remained a
competent scholar, who furnished many details of architectural scenes,
natural atmosphere and others.

The Tapagaccha Gurvavali was composed by Jinavardhana Gani. It is a
historical work having many details of each Acarya. Visala-ratna Gani
compiled the Bhaktamara-Avacuri on Posa-sudi 1 V.E. 1482 at Delawara
(Mewar), Jaisekhar Suri copied the M.S. Gacchacar, in VE. 1491 during the
reign of Maharana Kumbha. At the end of the work, it has a colophon which
mentions that the work was completed with the help of Humbad Sresthi
Smgha, who had spent Rs. 2000/- on this work. $rimali Sresthi Jhanta styled
as Risisvar was also remembered in the colophon, perhaps, due to his active
assistance in the work.®

The Cittor inscription of VE. 1495 of Mahavir temple was composed by
Caritra-ratna-Gani of Tapagaccha. During the invasion of Akbar the Prasasti
was broken in pieces. Only a portion of it having verses 89 to 104 in 13 lines
was recently noticed by the Author, who had published the text in the
Varada Vol. IX part Ill pp. 7-9. It is now lying in the Nila Kanth temple of
Cittor. The copy of the Prasasti amended by Caritra-ratna Gam in VE. 1508,
with some improved text is available in the Deccan College Pune. On

7. Ibid.
8. Ibid.
9. Ibid.
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comparing its text with the recently noticed inscription some changes are
noticed. It seems that the author has improved the text in the later work. It
is edited and published by D.R. Bhandarkar in the Journal Bombay Branch
of Royal Asiatic Society Vol. XXIII at page 41. The Prasasti is a good work in
Sanskrit. It has a geographical account of Mewar, dynastical history, details
of Maharana Kumbha's reign, the family of Gunaraj Sresthi and Tapagaccha
monks. The description of Cittor and other parts of Mewar given in it proves
that Caritra-ratna Gani was a good poet of Sanskrit and was an important
scholar. He has used a good number of adjective and had a flair for
rhetorics.!? He has also composed "Visanti-Sthanaka, Vicaramnta-Sangraha
and Dana-Pradipa. These works were composed at Cittor. The Dana-
Pradipa is a very long work completed in VE. 1499 having 6675 verses.
Several small stories which have increased the suitability of the work are
also used in it. It was published by Catur-Vijayji from Bhavanagar in V.E.
1974. The Ranakpur inscription of V.E. 1496 is an important epigraph having
47 lines. It was composed in good prose. The description given in lines 17
to 36 is full of good similes. The long sentences characterise this well
worded piece proving the author’s good command over Sanskrit.!! Unfor-
tunately the name of the person, who had composed it has not been
recorded in it.

Ratnamandir and Pratisthasom were good Sanskrit scholars. Pra-
tisthasom composed the Soma-Saubhagya-Kavya wherein he had dealt the
details of the life history of Som-sundar Suri. He has also described the
religious, social and cultural events. It has the details of Jain monk from his
Diksa to the death. His travels with Jain Sanghas started by big Sresthis
have been given. The author has recorded the details of the Sanghas started
by Govind of Idar, Gunaraj of Cittor and many others with consecration
ceremonies perfect performed at Delawara (Mewar) Ranakpur, Cittor and
many other places. He has used many Des$i -words, and described the
functions with ample vividity. The Pahirawani (distribution of clothes on
some auspicious occasions), preparation of sweetmeats, distribution of
coconut and many other social customs have been desaribed. His pains-
taking efforts to narrate the details of the celebrations f'nade him more
popular. One more work Katha Mahodadhi was also compiled by him. Its
one copy is available in the collection of Oriental Research Institute, Jodh-
pur. Ratnamandir was a famous author who had composed "Upadesa-
Tarangini". It has many details of social religious, numismatics and others.

10. Journal Bombay Branch of Royal Asiatic Society Vol. XXIII p. 41-42, larada
Vol. IX pt. 111, pp. 7-9.

11. Maharana Kumbha pp. 267-268/Jin Vijay-Pracin Jaina Lekha Sangraha Vol. 11
Inscription No. 307.
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It has also many old-Raja-sthani words. Another work of the above author
is Bhoja-Prabandha which is recently published by the Bharfiya Jnanapitha,
Delhi. The Guru-guna-Ratnakara Kavya is a small work dealing with the life
of Somsundar Suri and others. It also describes many details of Malava,
Hadoti, Mewar and Gujarat. Tapa-gaccha is an important branch of the
Svetambara Jains. It is much popular in the western India, specially in
Gujarat, Sirohi, Jalore and in western Rajasthan. The Sultan of Malava had
captured Hadoti. The rulers of the said place had taken shelter in Mewar. 2

In this way Somsundar Suri remained as a very important Acarya.

12. Author’s book Maharana Kumbha, Chapter VIII, pp. 285-86.



NEW CONCEPTS ABOUT DOPPLER’S EFFECT

MUNI NANDIGHOSHVIJAY

Indian oriental philosophical treatises are composed by ancient saints
with minute and extra-sensory knowledge, which are completely scientific
and true. Even after more than 2500 years later they are able to give a
solution of modern scientific problems.

According to Jain Philosophy, voice, darkness, light, shadow, aura are
absolutely the modifications of element matter. And according to Jainism
the minutest micro completely undividable particle of element matter is
called atom. Though the definition of atom in modern physics and in oriental
philosophical scriptures is the same, yet their concepts are quite different
from each other.

Oriental concepts about light and voice are able to slove all difficulties
or problems of modem physics.

Today | am mentioning new concepts about Doppler’s Effect in case of
light.

According to Special Theory of relativity, Einstein gave a formula for the
frequency of moving lightening objects as follows :

1- cos © Ye

f=f
\

Where f’' denotes resultant frequency for moving bodies, f denotes
frequency when body is at rest, v and c are the velocities of moving bodies
and light respeciively.

This is Doppler’s bprinciple for any velocities. When Q = 0 the equation
assumes the perspicuous form '

If here velocity of source of light is -c i.e. v= -c, it means ray of light and
source of light have equal velocities in forward direction. Then f =« and
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hence according to E = nhf, energy becomes infinite and ’ - wavelength
becomes zero.

And if v = c, i.e. source of light and light approaching surface are going
far a part from each other with a velocity C. If approaching surface is steady
then source of light is going far and far from it. Therefore according to the
equation

The resultant frequency becomes zero. Wavelength becomes infinite and
energy becomes zero i.e. photon will remain steady or motionless.

Suppose for the Doppler’s effect, the situation is as follows.

=) - ] ]
A B C D
A is a source of light which is steady and B,C and D are the objects from
which B has velocity + v i.e. it is going for from source of light A, with a
velocity v, C is steady and D has velocity - v, i.e. it is coming nearer to the
source of light.

Now according to Einstein’s equation, frequency of the same photons of
a same source of light is different for B, C and D objects. For B object
frequency of photon decreases, while for the D object frequency of the same
photon increases, at the same time for object C, it remains constant. How
it is a strange situation !

Though this is mathematically true, yet in practical life and logically it is
not appropriate or proper.

Actually in Doppler’s effect frequency or the energy of each photon
remains the same forever. It is not variable according to the velocity of either
source of light or light approaching surface because the source of light emits
photons which have always equal or same energy and frequency either it
is steady or it is moving in forward or reverse direction.

Intensity of light or any radiation depends only on the number of photons
approaching to the unit area of surface per unit time. And therefore the
velocity of either source of light to the approaching surface or approaching
surface to the source of light increases the intensity of that light. And if they
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are going far apart from each other, intensity of that light decreases because
the number of photons per unit area per unit time decreases.

A total energy per unit area does not only depend upon frequency of each
photon but also it depends upon a number of photons per unit area per unit
time. Hence if intensity increases total energy also increases.

Actually in modern physics, according to Jainism (Jain philosophy) and
in my opinion, frequency is absolutely imaginary. Only the particles of voice
or light or electromagnetic waves travel in space and their path is serpentine
or zig-zag. When they are at rest, there is no frequency, no energy. Only
when they are in motion, they have imaginary frequency due to their
serpentine paths and energy, due to their velocity, that might be equal to
Newtonian Mechanics K.E. = 1/2 m v or 1/2 mc?. Where m is the rest mass
of photon. Though scientists of modern age believe that photon has zero
rest mass, yet in calculation of momentum P = m v (pph = mph ¢), they
consider that photon has rest mass.

Photoelectric effect also proves that the photons are in the form of most
micro particles. And following words of the scientists G. Heber and G. Weber
say that photon can be divided into 1 electron and 1 positron.

"We only mention the transformation of photon into 1 electron and 1
position, the reciprocal process, the manifold transformations among the
mesons and transformations from mesons to electrons, photons and neu-
trons."

Solar deflection of star light is also able to prove that photons must have
some mass.



SADHU AND SOCIETY

SURENDRA BOTHARA

It is generally believed that the life of a sadhu is meant for his own
upliftment, or rather the upliftment of one’s soul. Accordingly, every religious
system has formulated its own code of conduct for the sadhus within its
fold.

In the more ritualistic religions the codes have a freedom of actively
interacting with the social activities. But in the more ascetic religions the
tendency is to shift away from such interactions. This tendency has led to
over-reaction and consequently the codes of conduct have been made
increasingly austere at all levels, the result being that the purposeful aus-
terities gradually turned into dogmatic austerities.

Jain concepts of liberation and purity of soul are highly individualistic and
acutely abstinent. In that world of total isolation there is no scope for
attachment of any sort; and as such, getting obliged from a person or a
group is inconceivable at that level. There is also no escaping from undoing
what has been done; one has to square his debts no matter in what form
or quantum they are. The institutional or religious sanctions too do not apply
to those elevated practioners of the sublime path.

But all that starts at a point much beyond the normal conduct of what
we may term as organizational-sadhu. As such, prior to that individualistic
world, every monk is a part of the society and is duty-bound to repay the
obligations of the society that maintain him.

Before the point of entering the world of total isolation the Sadhu should
act as the bridge between the social world and the path of purification. True,
this is the laity’s viewpoint, but it is the same even in the Sadhu terminology.
Compassion is the duty of the Sadhu as long as it does not become his
second nature. As long as it is his duty he ought to consciously take care of
his society; and when it becomes his second nature he takes care of the
whole living world, automatically and spontaneously.

A sadhu is an integral part of the society, specially of the Jain society. The
founders of the Jain religious system have given great emphasis on the
mutual interaction between laity and the sadhu organization. It is evident
from the name, TIRTHANKARA, given to those founders.
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When we use the term ‘society’ in Jain context it does not simply mean
a particular group of families and people governed by some traditional
norms and code of conduct. For Jains the society has been very specifically
defined by the Tirthankaras; and the sadhus and sadhvis form an essential
part of it. If there is a degradation or decay in the society the sadhu is as
responsible as the layman. Simply by saying that the ultimate or even
primary duty of a sadhu is towards elevating his own soul, he cannot absolve
himself of his duty toward the sadhu organization and in turn the whole
society.

Moreover, the question of indulging exclusively in spiritual activities crops
up only when the individual has reached a high level of purity. Applying the
norms of a higher stage to every stage amounts to shirking one’s responsi-
bilities or being negligent towards one’s duties of a particular level he exists.
In the life of a Jain Sadhu there are different levels of purity and his conduct
varies accordingly.

The apathy of a sadhu towards the world around and the worldly
activities is worthless if it is practised as something prescribed as part of his
conduct. In fact it is the result of the total and absolute involvement of the
individual with his inner world. Although, to the onlookers it appears to be
a part of the practice required for the purification of the soul.

It is something akin to the appearance of an artist, who is completely
engrossed in his creative work and finds no time or inclination to wash and
dress properly. To the onlookers it appears that to be shabby and unkempt
is some essential part of the creative activity of an artist. It is a gross
misconception. An artist may be apathetic towards his appearance and the
things around because of his singular involvement with creativity, but is does
not mean that by being apathetic towards appearance and the world
around, one can become an artist.

Similarly the ritual apathy towards worldly activities does not make one
a true practitioner of the path of liberation. It is the sincere involvement with
the soul that makes one a true practitioner; shifting away from the worldly
activities is a natural and gradual outcome. The importance of rituals lies in
strengthening and preparing oneself for that higher stage. It is like doing
exercise to keep fit. It is not a goal in itself.

There are some who say in one breath that ‘humanity demands that a
man should be pained by the misery of other human beings, but this does
not apply to a sadhu because he is not concerned with either family,
neighbourhood, or people. His duty is not to indulge.” They forget that
although this statement is true for those who are genuinely and absolutely
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involved with the self, if it is taken as a ruse to escape from the normal
human duties or responsibilities it becomes an unpardonable sin.

A sadhu, being a practicer of the right path and having access to heaps
of information and knowledge, is primarily a highly skilled teacher. A
discourse is the most important and essential link between society and the
teacher. In a discourse for common masses the essentials of knowledge
are put forth in a simple and interesting way. The basic purpose is that the
masses may get acquainted with the knowledge that can make them good
and virtuous citizens. We should not forget that the purpose of these
discourses is not to draw every citizen away from his worldly life into the
ascetic fold.

When the masses repeatedly hear these discourses some of them would
start pondering over the bits they absorb. This would necessarily give rise
to some doubts and questions. Now, they will approach the teacher, the
sadhu in this case, and like him to clear their doubts. This is the point where
the most vital part of the sadhu’s duty starts. Here he not only satisfies the
curiosity of his disciples but also selects the very few who have the capacity
to go further in the field. The sadhu then should impart advanced education
to the talented disciples for the fields of their interest. If properly employed
this process, commencing from the discourse, can yield a chain of proficient
workers at different levels in the society, including a future sadhu. It is
through these talented people that the sadhu can make the society healthy
and at the same time strengthen the religious organization, before he finally
graduates to the esoteric world of ultimate purification.

When a layman or a Sravaka asks a question from a monk for clarification
of his doubt, it should be considered as if a student is asking his teacher or
a businessman is asking his consultant. He should remove the doubts and
explain the matter in all possible detail. The layman should neither be
ignored nor given the impression that putting forth a query is a deplorable
act. This is a normal and natural activity and both the disciple and the sadhu
should not hesitate in asking when in doubt and discussing the matter.

In the ancient Indian culture the word Dharma has been used in its basi-
meaning of the fundamental properties. The properties without which a
thing could not exist are called Dharma. Knowledge being one of the
fundamental ingredients of the cohesive existence of society was an essen-
tial part of Dharma. This is the reason that all knowledge and information
was included in the ancient texts of Dharma. The sadhu and the teacher
were the same. As the cults of worshiping individuals started getting insti-
tutionalized the sectarian definitions of Dharma became more popular and



BOTHARA : SADHU AND SOCIETY 63

the teacher and the sadhu became two separate persons, two separate
institutions.

It is difficult to bring back the old tradition. But the sadhu and the teacher
can certainly join hands in the upliftment of the society. A teacher teaches
what he has read, but a Sadhu is supposed to teach what he has read, only
after examining and experiencing it. As such the Sadhu can be much more
effective in the matters of imparting knowledge and ensuring that the society
is benefited by it.

In the modern world where moral values are succumbing to the on-
slaught of a plethora of social evils born out of the spread of the consumer
culture, the sadhu organization can play a very important role in restoring
those healthy values. ’

The life style based on Ahimsa is the only solution to the prevailing
problems the humanity is facing. It is ironical that though Jain thinkers have
done maximum work in this field, today they lack the willingness to
effectively project it as the ultimate solution. It is the sadhus who could
change the situation if they apply themselves to the goal of saving the
humanity from the looming miseries. But unfortunately they are expending
all their energies in petty organizational and sectarian disputes and differ-
ences. At the most, they are contented by being the supervisors of the
ritualistic section of the highly evolved and practical religion, and that too
in a most ineffective way.

Some of the things that the sadhus could effectively take care of, besides
their traditional religious practices, are :
a) Educating people.

b) Taking care of the mental and physical health of the society.

c) Making sincere and practical efforts for the application of religious
norms in the contemporary society.

d) Supervising the social organization.

e) Counseling people for their moral problems in the existing socio-
political framework.

f) Indulging in canonical and religious research.

The sadhus who flinch away from the activities of social service on the
pretext of being officially or ritually detached from all worldly activities ought
to study and ponder over the life and works of such lofty personalities as __
Abhayadevastiri, Hemacandracarya, Jinadattasuri, Jinaprabhasuri, Hira Vi-
jayaslri, Jinacandrastiri, Vijaya Dharmastri etc. Moreover, it should not be
forgotten that the function of the upliftment of the society by an elevated
individual is inherent to the Jain concept of TIRTHANKARA.



LORD MAHAVIRA - THE GREAT CONQUEROR

DuL1 CHAND JAIN

Jainism is one of the oldest religions of India and it is an individual part
of Indian culture and heritage. Lord Mahavira, whose 2594th Birth anniver-
sary was celebrated on 13th April 1995, was the 24th and last Tirthankara
of the Jains. He was an appostle of non-violence and compassion. Crores
of people even now follow his teachings of love, universal brotherhood and
non-violence.

The greatest contribution of his revolution in religious field was that he
established karma in place of God. He said that a person has to improve
his soul by his own efforts without any help from any external agency. He
propounded that right faith, right knowledge and right conduct together lead
one to the path of liberation, which is the final goal of human life. His
teachings were very simple explained in the Ardhamagadhi language, the
language which was popular with the common people at that time. He
taught universal Truth and a simple path of moral and spiritual development.
The monks, who led the Jain commuinify possessed no family or property,
practised ‘austerity and passed their time in meditation, in reading of holy
scriptures >arid' in giving religious discourses. They did not involve in cere-
monies nor exhibited enthusiam in theological or metaphysical speculatios.
They were to follow Parica Mahavratas, the five great vows, i.e. abstinence
from injury or harm to any living creature, truthfulness, non-stealing, non-
possession and non-indulgence in sex. =~ 7 '

Non-violence or Ahimsa, the central concept of Jain ethics, is the first
and most important religious vow, laid-down by Mahavira. Lord Mahavira
said, "All living being desires to live. They like pleasures and hate pains. No
body wants to be killed. Hence one should not cause any harm to any living
being and be compassionate and friendly towards all living creatures."
Acarya Amitagati, a renowend Jain saint of 11th century A.D. has summa-
rised the positive aspect of his teachings very beautifully in the following
verse :

"Friendship towards all beings,

Delight in the qualities of virtuous people,

(Utmost compassion for the afflicted beings,

< Equanimity towards those who are not well disposed towards me.
May my soul have these dispositions for ever.
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The Doctrine of Karma

According to Mahavira, all living beings in this universe are guided by
their own karmas. Every event of the life of an individual occurs due to the
karmas accumulated in his previous life. In fact, there is an endless cycle
of transmigration which leads to continuous rebirths in various states of
embodiment. The soul is defiled due to its karma and it will remain so
unless it is purified by way of cessation of sinful activities. Karma is con-
ceived as something essentially material which gets interlinked with imma-
terial soul. As particles of dust get attached to the body smeared with oil,
so does karma with the soul. It is on account of the karma that the soul
has to suffer and undergo various births and rebirths in the diverse spheres
of life as gods, men or animals. When there is contact between soul and
karma through the activities of body, mind and speech, the karma particles
enter into the soul. This is called influx of karma. These karma particles
adhere to the soul due to non-restraint, carelessness, passion and vibration
or activities. This influx of karma can be restricted by practising rightous-
ness, restraint of body, mind and right conduct as advocated by
Tirthankaras. When all the karmas are destroyed, the soul becomes free
from bondage and is liberated. Thereafter the soul reaches its highest
spiritual goal and enjoys eternal perception, eternal knowledge, eternal bliss
and eternal energy.

According to Mahavira, there is no God as creator of the universe. The
world has never been created and has neither a beginning nor an end.
'Godhood consists in freedom from attachment and aversion, which is
achieved by destruction of ignorance and knowledge-obscuring karmas.
This was a very bold assertion on the part of Mahavira, who himself
achieved the highest status of God Jina by his own strenuous efforts. In the
Dasavaikalika-sutra it is said, "Dharma, the law consists of non-violence,
restraint and austerity and even the gods bow down to the one who abides
by this law". Mahavira said that non-violence could not be practised without
self-restraint and austerity.

In to-day’s strife-torn society when moral values have degenerated, man
has become self-centred, teachings of Mahavira have special relevence to
make our life more human, more purposeful and completely peaceful. The
important slogan of Jain community is "parasparopagraho jivanam" which
means man has to live in peace and harmony not only with his fellow beings
but also with all living creatures and nature. All are inter-dependent on each
other.



THE DIGAMBAR JAIN SECT IN RAJASTHAN

RAMVALLABH SOMANI

Owing to difference on a number of issues which still subsist, the Jains
were divided into Svetambaras and Digambaras. This division took place
much earlier. It is stated that due to famine the Jain-monks were required
to travel far and wide. Therefore, some of them put on the clothes. Sub-
sequently they became known as Svetambaras. The inscriptions of
Rajasthan are silent about this rift. These sects were further divided into
various subsects termed as Gana, Kulu Sakha and others. Generally the
names of Sangha and Gana are mamly used by the Digambaras, while the
words Gana, Kulu Sakha and Gaccha are popularly appended with the
Svetambara group of monks. The word Gana seemes to be older but was
replaced among the Svetambaras by Gaccha. In earlier records the names
of Acaryas were generally not bracketed with the subsect to which they
belonged. Perhaps, these Acaryas did not like to use the sectarian marks
with their names. For example, the Rupangarh inscriptions of V.E. 1018 and
1076, the Jamadoli inscriptions of VE. 1212 and one other without date of
the 12th century A.D. (edited by the author) the Jhalarapatan inscription of
VEE. 1066, the Nagauma inscription of VE. 1175 and 1195 and many others
have only the names of Jain monks without any appendage of Gana, Kulu
or Gaccha to which they belonged.!

Rajasthan is having several Jain temples at Osia, Ghatiyala, Jalore,
Bhinmal, Nagaur, Cittor, Jhalarapatan, Rajorgarh, Atru Rupangarh and many
other towns. It is due to large scale destruction carried by Muslim armies many
of these were demolished. Some of these also suffered due to inclemanties of
nature. However, whatever material now available goes to prove that Jainism
was an important religion during the pre-medieval times (8th century A.D. to
13th century A.D.). The Samaraicca Kaha (composed at Chittor in the 8th
century A.D.), the Kuvalaya-mala (composed at Jalore by Udhyotana-Suri
in 778 A.D.) and many other works contain manifold details of Jain families.
It was the period when several venturing businessmen travelled to distant
lands and acquired amassed wealth. The Kuvalaya-mala also mentions
the visit of several Jain-Acaryas from Punjab to Jalore and Bhinmal.
Some Elacarya of Deccan and Haribhadra Suri remained for

1. Jain Inscriptions of Rajasthan by the Author p. 183.
2. Hermann Jacobi. Samaraicca-kaha (Calcutta). Kuvalayamala (S.J.G.M.) edited by
AN. Upadhye.
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a long time at Cittor. It is due to large scale activities of Jain monks in
Rajasthan Jainism developed speedily. These monks propagated their reiig-
ion among Vaisya-community, who were benevolent and millionaires,
which had helped in the development of the religion.

Digambara Jains

The four branches known as Mula Sangha, Dravida-sangha, Kastha
Sangha and Mathura Sangha are very famous. The Yapaniya Sangha
referred to several medieval inscriptions and literary sources as a separate
Sangha made a little mark in Rajasthan. The Mula Sangha was the oldest
Sangha. lts more well-known branches are Balatkaragana, Des$iyagana
Senagana, Nandiyagana and Surasthagana. The etymology and signifi-
cance of the Balatkaragana are not clear. But the Jain monks associated
with this Gana remained active in Rajasthan for a pretty long time.

Ancient Temples

Before the development of the Bhattarakas, good number of Jain monks
of Digambara branch lived in Rajasthan. Several inscriptions from Deccan
speak of Jain monks who were styled as "Citrakuita Amnaya'". They seemed
to have gone from Chittor (Mewar). From Balagambe (Karnataka) an
inscription of 11th century A.D. records the names of Municandra, Anan-
takirti, Kesavadeva and others, who were the monks of the sects called
Mulasangha and Balatkaragana. They are described as belonging to Chittor.
The Surasthagana branch of Mulasangha was also connected with Cittor.
From Soratur Hanguda (Karnataka) some inscriptions recording the names
of Jain monks have been discovered with the words "Citrakuta-Amnaya".
Evidently the Digambara Jains of Cittor had close association with Deccan.
This fact is also supported from the testimony of the literary sources.
Indranandi in his Srutavatar records that several scholars came from Dec-
can to pursue their studies at Cittor. A Kannada inscription is also not1ced
at Cittor, which the author has edited with the help of Shri Bhujabaliji Sastri.3
Harisena was a good Sanskrit poet dwelt in Cittor in VE. 1044. He composed
"Dhamma-Parikkha" there. The Jain Kirtistarnbha was built at Cittor in V.E.
1357. The aulhor has published the inscriptions in the Anekanta, Delhi, in
April 1970 AD.* At Nagada (District Udaipur) a massive Digambar Jain
temple named as Aloka-Parsvanatha was built in the 10th century A.D.
Several Jain monks lived there. We find the name of erudite Jain Pandit
Prabhacandra of Lata-Vagada branch who is spoken to have defeated the
Saivas of Ekalingaji temple. Similar information is also gleaned from the

3. Jain Inscriptions of Rajasthan by the Author p. 120.
4. Ibid., pp. 250-255.
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Ekalingaji inscription of VE. 1028, which records that a grand religious
discussion was held between Jalns, Buddhas and Saivas in the court of
Naravahana, the ruler of Mewar.> The inscription says that the Saivas had
defeated them. Ahar (Udaipur) also has several Digambar Jain temples
belonging to the 10th century A.D. The author has edited the Jain epigraph
mentioning of Allata (a ruler of Mewar) who had killed imperial Pratihar
ruler Devapala.® Dhiileva (Rikhabadevaji), a Digambara Jain Tirtha, was
badly molested by Alauddin Khilji, which was renovated in VE. 1431.”
Arthuna (Bansawara) contains some old Jain temples of the 11th and 12th
centuries A.D. Two inscriptions dated VEE. 1159 (1102 A.D.) and 1166 (1109
A.D.) are worthy of attention. The inscription of V.E. 1166 speaks of one
Bhusana of Nagar family, who had constructed a Jain temple under the
instructions of Chhatrasena of M&thura-gar_za.8

The Hadoti remained much flourished where grand Jain temples were
built during the 9th and 10th centuries A.D. In Ataru, there were 2 massive
Jain temples belonging to the 10th century A.D. Both these temples have
been destroyed. One broken temple situated near the Kota-Bina Railway
line contains a Kayotsarga Digambara icon still standing on its base half of
it is covered by debris. Looking to the plan and foundation, it can be said
that it was a massive Jain shrine. The other temple was dedicated to
Parsvanatha. A good number of icons were salvaged from the spot which
are now transferred to the state Museum Kota. Two Digambara Jain icons
bear inscriptions of the reign of Paramar Naravarma of Malava. These have
been edited by the author. The first inscription which is dated V.E. 1165 (1108
A.D.) records that Sresthi Sahadeva installed Catur- Vzmsantz-Patta under the
instructions of Lokanandi’s pupil Jinapala’s son Yamadeva. An icon of
Parsvanatha (now in Kota Museum) has a fragmentary inscription datable
to the 10th century A.D. recording the names of "Sri-Sarvanandhya Charya"
and "Sarvakanandi-Vihar. The latter seems to be the name of the temple.

Seragarh fort remained quite prosperous during the pre-medieval times.
It is due to its strategic position, it remained a key fort. The Buddhist
monastery inscription dated VE. 847 (790 A.D.) and the Paramar inscrip-
tions from a Siva temple prove that the site remained a centre of diversed
cultural activities from the 8th century to the 13th century O AD. It also
remained a good centre of Jainism. There were several Jain temples

5. History of Mewar by the Author pp. 55-56.

6. Varada Vol. X1V, No. I, pp. 1-5. Journal of Indian Eprigraphy Vol. II.

7. Annual Report of the working of Rajputana - museum, Ajmer, 1925 p.2.
8. Corpus Inscriptionum Indicarrum Vol. VIII. No. I. pp. 303-317.

9. Varada Vol. XII. No. 2, p.34.

10. Jain Inscriptions of Rajasthan, p. 191.
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existed there. But these were brutely devasted including the Buddhist and
Saiva temples by the Invaders. Even some Jain icons have been studied in
the walls during the 18th century A.D. when the ramparts of the fort were
rebuilt. An inscription of V.E. 1191 (1134 A.D.) mentions of a Khandela vala
(Saravagi) Sresthi Santa’s sons who had installed the icons of Santlnatha
Kunthanatha and Aristanemi. Another inscription of 12th century A.D. con-
tains the names of Virasena, sagarsena and others, showing that it remained
a centre of Digambara Jains.!!

Jhalarapatan is famous for richly carved temples, other monuments and
good sculptures. The massive Santinatha Digambara Jain temple was built
here in 1046 A.D. by Saha Pipa. It has several beautiful sculptures and other
architectural motifs. It seems that the place remained a good centre of
Digambara Jains. A Nisedhika contains a vast number of funeral memorials

~of Jain monks. One inscription dated Magh Sudi VEE. 1066 (1010 AD.)
records the death of S mantadeva, a disciple of Srimandadeva. A bust of
the Acarya is engraved on the stone slabe in studious pose having a book
lying before him on a Tha vani. The adjoining one inscription dated VE. 1180
records the name of Devendracarya. Similarly Kumaradeva of line of Ku-
mudacandra Acarya died in VE. 1289. Few similar Samadhis were also
made at Sita Saleki Pahadi of Jhalarapatan. An inscription dated V.E. 1099
has the names of Nemi devacarya and Baladevacarya. Another inscription
dated Samvat 1299 has some names inscribed. Some Digambara Jain
temples were also built at Ramgarh, Bilas, Kelawara, Baran and many other
sites of Hadoti during the 10th to 12th centuries A.D. A large number of
. Digambara Jain icons are still lying in the spot. Some intact icons were now
salvaged to the state museumns Kota. \

Rajorgarh fort remained a good centre of pre-medieval times. An inscrip-
tion of V.E. 979 (923 A.D.) of the reign of Savata mentions the construction
of Jain temple and installation of an icon of Santinatha therein by Dharkata
Sarvadeva. It has life size Jain icon in standing posture.

A ruined Jain temple contains a colossal Jain icon 13ft 9 inches including
a canopy of 2ft. 6 inches high which is supported by two elephants. Thus
the whole height of the icons is 16ft. 3 inches. In breadth it is 6ft. It is known
as Navagaza i icon.? 1t is the largest Jain icon in the Rajasthan state.

11. Ibid.. pp. 181. The inscription of V.E. 1191 seems to be the earliest known record
of the Khandelaval Jains (Saravagis).

I1A. These inscriptions have been noticed by various writers including Col Tud and
others.

12. Dr. Kailasa and Jain. Ancient cities and Towns of Rajasthan p. 198.
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Sanganer is famous for its Jain temple which was originally built in the
10th century A.D. An inscription of 954 A.D. is incised a Patta on the
temple.13 It has deep carvings. The temple was enlarged and highly reno-
vated during the Mughal period. The door and other parts have beautiful
carvings of the 17th century A.D. Near Galata in Jaipur, remains of old
temple of Hanumanji contains some Jain inscriptions of V.E. 1212 and others
mentioning some names of Jain monks as Sagarasena, Brahmasena, Ama-
rasena, Amritasena, Samyamsena, Yogasena and Chatrasena.'* Seme of
these names of Sagarasena and Chatrasena are also referred in the Khandar
inscription of VE. 1230."

Ladanu is another important Digambara Jain site. A good number of
sculptures of 12th century A.D. has been reported from this site. Elaborately
carved figures of Sarasvafi and Upasika bearing the dates of VE. 1219 and
1226 have been"reported. The figure of Sarasvati was installed under the
instructions of Anantakirti of Mathura Sangha the Mulanayaka icon was set
up by Gunakirti of the said Sangha in VE. 1136.'°

Bijoliya is an important Digambara Jain site. The main temple of the place
was demolished. But the two rock inscriptions dated V.E. 1226 have been
known. lts first record dated VE. 1226 has the detailed genealogy of the
Chauhan rulers of Ajmer. The other inscription contains the details of the
Uttam-Sikhar-Puran. Both these are engraved on the stone rocks. Unlike
these inscriptions no other record carved in the rocks in Rajasthan is known.
These lengthy records mention the manifold details of Jains.!?

Bhattarakas

The Bhattarakas developed in the 14th century A.D. having four main
branches. These belong to the Balatkaragana. The names of the branches
are (i) Delhi-Jaipur branch (ii) Nagaur branch (iii) Idar branch and (iv)
Bhanpura branch.

According to the Pattavali Vasantkirti was the first historical Jain Acaryaa
whose disciples spread in the northern India. Srutasagara in the commen-
tary on Sata-Prabrta (16th century A.D.) mentions that Vasantkirti was the
first Acarya who encouraged his disciples living an Mandap durga to wear

clothes in order to save themselves from Muslim activities.1 A But this

13. Anekant - XXIV No. 2, p.83.

14. Jain Inscriptions of Rajasthan p. 154.

15. Ibid.. p. 118.

16. Ibid., pp. 257-238.

17. Ibid.. pp. 185.

17A. Ibid., p. 184. Sruta Sagara - Sata Prabhrta’s commentary p. 21.
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statement is not correct. Vasantkirti lived in the 13th century A.D., when the

Paramars were ruling over Mandap durga. However, it is true that Vasantkirti
propogated new ideas and therefore he has been regarded as the progenitor

of the Bhattarakas. We may assume the dates of these monks as under :

According to an inscription dated VE. 1380 (1324) pupil of Subhakirti,
whose name is lost (perhaps Dharmacandra) consecrated an icon. Sub-
hakirti was contemporary to Jaitrasinha and Tejsinha of Mewar.!® The
Devagarh inscription of 13th century A.D. consists of the names of Kesava-
candra, Abhayakirti, Vasantkirti, Visalakirti, Subhakirti and Dharmacan-
dra.2 The Cittor Jain Kirtistambh inscription of VE. 1357 (1300 A.D.) has a
detailed account of Digambara Jain Acaryas of Mulasangha Balatkara gana
of the tradition of Kundakundacarya. It also has the names of Kesavacandra,
Abhayakirti, Vasantkirti, Visalaklrtl Subhakirti, and Dharmacandra. It is
obvious that in VE. 1357,2! Dharmacandra was active. He remained in Cittor
and consecrated the Jain Kirtistambha there. The Devagarh inscription also
informs us that he was much venerated by some Hamir and Narasinha. The
term Hamir is ambiguous as it was also used for Muslim Sultans (Amir and
Hamir). We may, however,, identify Hamir with Hamir Chauhan of
Ranathambhor. Both Cittor and Ranathambhor were badly devastated by
Alauddin Khilji and Guhilot Hamir recaptured Cittor. Ratnacandra was the
successor of Dharmacandra, Prabhacandra succeeded Ratnacandra. His
pupil Nathurama copied a MS. Acarnma-Panjika in VE 1410 (1361 A.D.) at"
Delhi, when the city was under Firoz Saha Thghluq 2 After Prabhacandra,
Padmanandi became Acarya. He consecrated an icon in VE. 1450 (1393
A.D.). Padmanandi’s pupil Subhacandra Sakalakirti and Devendrakirti were
very influential monks. They initiated separate branches of their sect as 0)
Delhi-Jaipur branch (ii) The Idin Branch and (jii) Surat branch. This schism
took place in circa 1400 A.D. The Bijoliya inscription of VE. 1465 (1409 A.D.)
names Subhacandra with due reverence. Another 1nscnptlon of that place
dated VEE. 1483 (1427) calls him Bhattaraka and Yati. évara. This shows that
Padmanandi had died before 1409 A.D. and his pupil Subhacandra was
holding the Gaddi.

Delhi-Jaipur branch

As already stated this branch began with Subhacandra whose activities
were widely spread over in Mewar, Dhundhar, Nagarcal, Mewar, Delhi and

18. Joharapurakar - Bhattaraka - Sampradaya - Ins. No. 228.

19. Annual Report on Indian Epigraphy 1959-60, Appendix B 516.
20. Ibid., 1962-63, Appendix B 636.

21. Jain Inscriptions of Rajasthan pp. 256-257.

22. Joharapurakar - Bhattaraka Sampradaya Ins. No. 235.

23. PR. AS. WC. 1905-6 p.58.
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often arcab and these have been reported in many inscriptions and literary
sources. This branch was initially centred at Delhi, which became a great
centre of Digambara Jains. Subhacandra’s last known date is VE. 1497 (1440
A.D.) found in a colophon of the MS. Pravacana-sara copied at Toda. He
was succeeded by Jinacandra before V.E. 1502 (1445 A.D.), under whose
instructions some icons were installed by Sresthi Rajadeva.24 Jinacandra
remained Bhattaraka for a long time. A number of inscriptions in colophons
from Gwalior, Toda, Hisar, Jhunjhunu and other places speak of his many
religious activities. Papadiwala Jiwaraja arranged a large scale Pratistha
ceremony at Modasa in VE. 1548 (1491 A.D.) wherein Jinacandra conse-
crated many icons.® It was the biggest Pratistha celebrated in the 15th
century AD. Nearly all important Digambara Jain temples of Rajasthan
contain icons consecrated during this celebration.

Prabhacandra was his successor. He became a Bhattaraka in VE. 1571
and was famous for his eloquent preaching.?® He shifted his seat from Delhi
to Cittor. The Mewar was then ruled by Maharana Sanga, who was a very
powerful ruler. The inscriptions of VE. 1571, 1573, 1578 and 1583 of Dasa
Lakhsan yantras and Caubisis bear testimony to the activities of Prabhacan-
dra. Similarly the colophons of Jasahara-cariu dated V.E. 1575, the Sidha-
Cakra Katha dated VE. 1579, Ratnakaranda dated VE. 1582 and many other
MSS copied upto VEE. 1613 are the witness to his inflience. At Anwa (Dist.
Tonk) his pupil Dharmacandra consecrated a beautiful icon of $antinatha
in VE. 1593, when a detailed inscription was also engraved there. 27

After Prabhacandra, Candrakirti and Devendrakirti became Bhattaraka
one after the other. When the Mewar state was entangled in war with the
Mughals, the Bhattarakas shlfted their seat to Amer. Narendraklru was an
important Bha{{araka of Amer.2 He established the Amer Sastra Bhandar,
where several MSS were collected. It was a good attempt. A big Pratistha
was performed at Malpura in VE. 1710. The Amer inscription of Mohandas
Mantri’s temple (Singhavi Jhuntharam's temple) records his name as Pra-
tisthapaka Bhattaraka, which proves that he had consecrated several
icons.?® Surendrakirti succeeded him who also got several MSS copied for
Amer Sastra Bhandar. On his death in VE. 1733, Jagatkirti became
Bhattaraka. Some icons were consecrated by him at Toda in VE. 1741.
The most important Pratistha performed by him was at Candkhedi

24. Dr. Kasturcand Kasalivala - Rajathan Ke Jain Santa, pp. 180-181.

25. Ibid., pp. 183-186.

26. Tbid.

27. Vira-1'ani (Jaipur) Vol. X. p. 129.

28. Dr. Kasturcand Kasalivada speech p. 165-168.

29. Edited by the Author in the Researcher (1971-72) published by the Archaeology
and Museums Dept. (Govt. of Rajasthan).
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(Khanpur), where he consecrated thousands of icons and Yantras.’® After
Jagatkirti, Devendrakirti succeeded as Bhattaraka. The famous Pratistha of
Banskhoh (near Jaipur) arranged in VE. 1783 was performed by him. The
name of his successors are Mahendrakirti, Ksemendrakirti, Surendrakirti,
Sukhendrakirti, Narendrakirti, Devendrakirti, Mahendrakirti, Carukirti and
others.

Nagaur branch

This branch was bifurcated from Amer Delhi branch of Balatkargana
under Ratnakirti, a pupil of Jinacandra in V.E. 1571. Several names of
Bhattarakas are recorded in Inscriptions, Pattavalis etc. According to these
there had been several Bhattarakas named, Ratnakirti, Bhuvanakirti, Dhar-
makirti, Visalakirti, Laksmicandra, Sahasrakirti Nemicandra, Yasakirti,
Surendrakirti, Ratnakirti, Vidhyanandi, Mahendrakirti, Anantakirti, Bhavana
Bhusana, Vijaykirti and others.

Idar and Vagad branch

Idar and Vagad branch was started by Sakalakirti who is famous for his
keen interest in literary pursuits. It is due to his attempts, a Digambara Jain
temple was buﬂ?t Delawara (Abu.) in VEE. 1494. He had to do a hard labour
there. It is due to regular opposition of Svetambara Jains, the temple was
built with the active help of the Devada Chief of the place Similarly he
also built the Adinatha temple at Sagawara in VE. 1499. He was a very
influential saint, who preached with great effect. 32 Several literary works
were composed by him. He was succeeded by Bhuvanakirti. Brahma
Jinadasa was his another pupil, who composed more than 40 works.33 After
Bhuvanakirti, Jianabhusana became Bhattaraka. He consecrated Sahasra
Kuta Caityalaya in Dungarpur in VE. 1531. In VE. 1530, Sultan Gayasuddln
of Malawa invaded Dungarpur and devastated many temples of Dungarpur
and nearby areas. This Jain temple was also damaged, which was reno-
vated.3* A few icons and yantras bearing the inscriptions of V.E. 1534, 1535,
1540, 1542, 1543, 1544, 1545, 1552 and others were consecrated by him.

30. The Abu inscriptions of Digambara Jain Temple dated V.E. 1494 was damaged.
The portion damaged consists of certain royal grants made to the temple. It is
said that was damaged by the Svetambar Jains.

31. KC Kasalivada op.cit., pp. 1-21.

32. Ibid., pp. 22-30.

33. History of Mewar by the Author p. 148.

33. KC Kasalivada - op.cit., pp. 63-69.

34. Joharapurakar - op.cit., pp. 159.

\
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Jaanakirti, a pupil of Bhuvanakirti founded a separate branch at
Bhanpura.

Jhanabhusana was succeeded by Vijayakirti. The icons and yantras
consecrated by him, bear the dates of V.E. 1557, 1560, 1561, 1568 and
others.?® He was installed as Bhattaraka in VE. 1557. After Vijayakirti, Subha-
candra was appointed as Bhaggaraka Some icons bearing the dates VE.
1581, 1607 etc. conscerated by him, have been noticed. A large scale
Pratistha Mahotsava was arranged by him in the year VE. 1581 at Sagawara.
He took keen interest in literary pursuits and has written more than 30
works. After Subhacandra, Sumitikirti and Gunakirti succeeded one after
the other. Vadibhusana, who became Bhattaraka after Gunakirti, was an
important personality. Several icons have been consecrated by him. We find
the names of the successors of Vadibhusana as Ramakirti, Padmanandi,
Devendrakirti, Ksemakirti, Narendrakirti, Vijayakirti, Nemicandra, Candra-
kirti, Ramakirti, Yasakirti and others, whose activities were remained con-
fined to Vagad, Mewar and northern Gujarat areas.

Bhanpura branch

As already stated this branch was established by Jhanakirti, a pupil of
Bhuvanakirti. After him Ratnakirti became Bhattaraka. Some of his pupils
went to Deccan and settled there. After Ratnakirti, Yasakirti, Simhanandi
and Gunacandra, became the Bhattaraka one after the other. We find
references of their activities through various inscriptions and other literary
sources noticed from Sagawara and other towns of Vagad. After Gunacan-
dra, the names of Jinacandra, Sakalacandra, Ratnacandra, Harsacandra,
Subhacandra, Amaracandra, Ratnacandra and Devendracandra have been
known.

Kastha Sangha

We find a reference to Kastha Sangha in the Darsanasara dated V.E. 999.
It is also referred in an inscription of VE. 1152. In the Gwalior inscription
dated VE 1497 and 1510 the name Kanchi Sangha appears instead of Kastha
Sangha This gaccha had a great influence in Rajasthan from the 11th to
14th centuries. Its branches, Mathurgaccha Vagadgaccha, and Lat
Vagadagaccha had close association with Rajasthan. We have got several
epigraphical and literary sources depicting these facts. The monks of Lat-
Vagad were much influential. They had discussed with Saivas in the Ekalinga

35. Rajendralal Mitra - Journal Royal Asiatic Society of Bengal (old) Vol. XXXI,
pp. 422-429.
36. Viva Vani Vol. V, p. 31.
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temple as depicted in the inscription of VE. 1028 and Gurvavali of Lat-
Vagad. Jain monk Prabhacandra remained influential and active. The fa-
mous Digambara Jain temple of Nagada also remained a centre of their
activities.

Mathura Gaccha

The earliest known reference to this gaccha from Rajasthan is in the
Arthuna inscription of VE. 1166, where a temple was constructed by some
notable Jains and was conscerated by Chatrasena of this gaccha. The
Sanganer inscription of VE. 1224 names Yasa-kirti of this gaccha. Sakalakirti
of this gaccha consecrated a Jain icon at Maroth in VE. 1232. Several other
names of Acaryas have been known. The temple of Bijoliya was built at the
instructions of Gunakirti of this gaccha Although the words Kastha-
Sangha are not appended in some earlier records with Mathura gaccha but
in the later records, the words "Kastha-Sangha Mathura gaccha
Puskaragana" are given. It proves that Mathura gacha formed a part of
Kastha Sangh. During the medieval times, it was much influential in Gwalior
and eastern Rajasthan. The famous Digambara Jain Pandit Raidhu was
associated with this gaccha.

Terapantha and Gumanapantha

In Svetambaras, we find springing of several gacchas who had worked
mainly in the western Rajasthan, Gujarat and Malawa. In Digambaras,
Terapantha, Bispantha and Gumanapantha, mainly developed. All the
Sravakas, who do not follow the Terapanthi gumanapanthi or other sects
are generally Bispanthies. The Terapantha was initiated by Todarmalji, a
famous Jain writer. He stressed to preclude the worship of Janma Kalyana
functions of Tirthankara, Harasukhalal, Jayacanda and others remained
powerful writers of this pantha. The followers of this pantha are mainly
living at Ajmer, Indore, Agra and other places. The Gumanapanth remained
more rigid, they observed the worship strictly in accordance with certain
norms. The followers of this pantha are mainly in Jaipur, Indore and other
places.

37 E.L Vol. XXVI. pp. 82-116.



IN DEFENCE OF ANIMALS

K. B. JINDAL

Animals cannot argue their case in a Court of Law for want of someone
who can understand their voice; they have no funds to deposit as Court
Fees and pay for a lawyer to appear and argue their case. Therefore, the
Jain Journal has taken upon itself to hold a brief for them. In this number
we will first cite Articles from the Constitution enjoining upon the State and
its citizens to protect Animal Life; and then place opinions of eminent
thinkers demonstrating how the mandate of the Constitution of India i%
being flouted in our country. y
Article 48: The state shall endeavour to organise agriculture and animal

husbandry on modern and scientific lines and shall, in particular, take
steps for preserving and improving the breeds, and prohibiting the
slaughter, of cows and calves and other milch and draught cattle.

Artcile 48A: The State shall endeavour to protect and improve the environ-
ment and to safeguard the forests and wild life of the country.

Article 51A: It shall be the duty of every citizen of India ‘
(9) to protect and improve the natural environment including forests,
lakes, rivers and wild life, and to have compassion for living creatures.

" I wonder sometimes what these animals and birds think of man and how they
would describe him if they had the capacity to do so. I rather doubt if their
description would be very complimentary to man. In spite of our culture and
civilisation, in many ways man continues to be not only wild but more dangerous
than any of the so-called Wild Animals." '

Jawaharlal Nehru

"Before settled cultivation, animals were the prime source of food. This was
indeed a necessity of time, and a need based. killing, in exercise of
instinct of self-preservation, and man used violence and force for the
need. With the advent of civilisation, man started managing plant-based
foods and today agriculture-produce all over the world is the main,
principal source of food. Intensive farming and increasing the crop
yeilds has assumed the dimention of a technology. Though vegetables
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replaced animals to a large extent as a food, selective poaching and
hunting continued with respectable words as ‘game’ and ‘prize for the
catch’. Slowly, what was once a food itself, came down as a food item
and a delicacy in the menu. Scientific eyes looked for organic compo-
nents of food. They came to conclusion that as atom is made of protons,
neutrons and electrons, the food is made up of carbohydrates, proteins
fats, vitamins etc. Therefore, the classification of food came to be
characterized by the value of quantum of various components of food.
Next, came the comparison of various items of food which could
provide these basic elements, to get the nutritive value. Today animal
protein has come to be integrated with the notion of balanced diet in
terms of components of food, and practice of getting protein from
animals has come to stay, other vegetables-based sources of protein or
milk, though equally rich in basic elements, are considered inferior.
Today food is classified as vegetarian or non-vegetarian in homes,
houses, restaurants, platforms and everywhere. State guests are served
with delicacies of their choice, and State-run hotels too cater to the
need of non-vegetarian food on demand.

"Despite the fact that primitive conditions of living no longer exist, except
in deep interiors or tribal areas, where usual supply of agriculture
produce is not possible, the stone age habits continue in the name of
food value of animals, though food values in other foods compare
favourably well with these animal based products. The food habits get
innocently passed to younger generations in family. The result of all this
is that people do not look beyond the food and close eyes to an
environmentally destructive practice of killings and by doing violance
to innocent creatures, who bubble with the same form of life as human
beings, and there is clearly unjustified killings today when enough of
food exists; and conditions of life competing with life for existence are
not available. There exists today dichotomy of perspective of those who
choose the animals as food. So long animal products are available in
that form on shelves in market, the purchasers wash their hands off the
compunctions in killing by saying that they have not killed the animals,
though they generally agree that it is wrong to kill animals and they pass
responsibility to butcher, whose profession it is to slaughter the animals.
It is often not realised that it is the demand at the shelf that promotes
the killing which is based on profit-making activity."

—TFrom the Judgment delivered on 16th December, 1992 by Shri C K. Chaturvedi,
Sub-Judge Ist Class, Delhi in K. K. Khatri Vs. Ministry of Agriculture, Department
of Animal Husbandry and Others.
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It is a matter of great surprise, but nevertheless perfectly true, that the
contributions of the Jains to Sanskrit literature, particularly to Narrative tales,
are indeed very vast. A great bulk of narrative literature (for which Sanskrit
literature boasts of) are the contributions of the Jains and the Buddhists.
There is hardly any field of Sanskrit literature where the Jains have not
penetrated. Wintemnitz truly says: "There is scarcely any province of Indian
literature in which the Jains have not been able to hold their own. Above
all, they have developed a voluminous narrative, they have written epics
and novels, they have composed dramas and hymns; sometimes they have
written in the simple language of the people, at other times they have
completed in highly elaborate poems, with the best master of omate court
poetry, and they have also’.produced important works of scholarship.”
(History of Indian Literatue, vol-1l, Calcutta, 1933, p. 483). In a similar way
we can also say that our pens will be exhausted in speaking in terms of
superlatives with regard to the narrative tales of the Jains. Winternitz again
says: "The Jaina monks and authors have always been tellers of tales far
rather than historians. We have already seen that the commentaries to the
sacred texts contain not only a mass of traditions and legends, but also
numerous fairy tales and stories, and moreover that the legendary poems,
the Puranas and Caritas were often only a frame in which all manner of
fairy-tales and stories were inserted. Now, in addition to all this, the Jainas
have produced a vast fairy-tale literature, in prose and in verse, in Sanskrit,
Prakirt and Apabhramsa. All t hese works, be they stories in plain prose or
in simple verse or elaborate poems, novels, or epics, are all essentially
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sermons. They are never intended for mere entertainment, but always serve
the purpose of religious instruction and edification" (ibid, p. 521). Itis indeed
true to say that the Jaina cononical and non-canonical texts are the store-
house of popular stories, fairy tales and all kinds of narrative poetry.
Winternitz again expatiates upon this point thus: "The mass of narratives
and books of narratives among the Jains is indeed vast. They are of great
importance not only to the student of comparative fairy tales lore, but also
because, to a greater degree than other branches of literature, they allow
us to catch a glimpse of the real life of the common people. Just as in the
language of these narrative works there are frequent points of agreement
with the vernaculars of the people, their subject matter, too, gives a picture
of the real life of the most varied classes of the people, not only the kings
and priests in a way which no other Indian literary works especially the
Brahman ones, do" (ibid, pp. 545-46)

Despite Winteritz's appreciation about Jaina Tales, the study of Jaina
narrative literature by the orientalists of Europe was started rather very late.
As far as we know Hermann Jacobi is the first who has collected the Jaina
narrative tales in Maharastri from the commentary of Devendra on the
Uttaradhyayana-sutra (Ausgewdhilte Erzdhlungen im Maharastri zur ein-
fiihrung in das studium des Prakrt ["Selected Narratives in Maharastr: as an
introduction to the study of Prakm] Leipzig, 1886); also translated into
English by J. J. Meyer in his Hindu Tales (London, 1909). Jacobi has also
edited the story of Dvaravafi (ZDMG. Vol-42, pp. 493-529, 1888).[cf. also A.
M. Ghatage for some of these stories in his Kahanaya-tigam, Bharat Book
Stall, Kolhapur, 1951]. George Biihler, though not edited any texts, has
emphasized the richness of the Jaina narrative tales by saying that the Jains"
have accomplished so much of importance, in grammar, in astronomy, as
well as in some branches of letters, that they have won respect even from
their enemies, and some of their works are still of importance, to European
science" (On the Indian Sect of the Jainas, London, 1903, p. 22). Hertel’s
book, On the Literature of the Svetambaras of Gujarat, (Leipzig, 1922),
though a small monograph, is important for the appreciation of the narrative
tales of the Jains. Lately, A. N. Upadhye in his edition of Harisena’s Brhat-
katha-kosa (Bharatiya Vidyabhavana, Bombay, 1943) has elaborately dis-
cussed in the Introduction (pp.6.-72) the origin, growth and development of
the Jaina narrative tales.

These foregoing remarks do not in any way overstate the case in point.
The present four collections of Jaina stories from various sources
deserve special attention. Except the last one, they are all in English; and
they have collected all these stories from various sources. Some of the
stories are found in the canonical literature also. It is already seen that the
Nayadhammakaha, Uvasagadasa-sutta, Antagadadasa,Uttarajjhayana-
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sutta, Anuttarovaiyadasa-sutta, Nirayavali and so on are full of story ele-
ments. At a later stage, we have a vast amount of Kathanaka literature.

However, of the four books mentioned above, The Clever Adulteress ed
by P Granoff is a unique collection of Jaina stories. In fact, it is a collection
of Translations of Jain stories. It has two parts with several chapters. Part |
is a selection of Jain didactic stories culled out from the Nayadhammakaha,
Avasyaka commentaries, Akhyanakamanikosa, Mulasuddhiprakarana and
the Brhatkathakosa. Part Il offers selections of another significant group of
stories that were told throughout the history of Jainism. This part contains
"Jain Biographies” selected from the Prabandhakosa, Kharataragac-
chabrhatgurvavali,  Vrddhacaryaprabandhavali and the Akhya-
nakamanikosa. The origin of a God and Goddess from a midieval pilgrimage
text, Vividhafirthakalpa of Jinaprabhasuri (1333 A. D.) is an added attraction.
The story of Canakya from Hemacandra’s Parisistaparvan is historically
interesting.

These stories have been translated by several scholars, and therefore no
uniform translation style is reflected in the book. Each story has footnotes
and these footnotes are unique and extraordinarily scholastic. These are
necessary to understand the background of the text.

This book is not merely a collection of Jain stories in English, it is a piece
of good research work. In comparison with the enormous body of literature,
these translations are only a brief glimpse. I hope these stories in English
will help stimulate interest in this warm and lively literature.

| congratulate the publisher for undertaking such a subject for the benefit
of the scholarly world.

While the Clever Adulteress is a translation of original texts, A Treasury
of Jain Tales edited by V. M. Kulkarni is a collection of narrative tales in
Summaries. The plan of the work is different. There are 124 stories, and
thery are not the translation of the original texts, from which these stories
are taken, but a summarised version of the story. This treatise helps us in
knowing the story only. It is needless to say that the story element is
presented in a nice way. The language is very lucid. The treatise will help
those who want to know the Jain stories, but who have not got enough time
to know the story in detail. :

The book has an elaborate introduction too which discusses the Jain
narrative literature exhaustively. But the editor has said that ‘this survey
mainly confines itself to the story literature of the $vetambaras only as all
the tales in the present volume are drawn from it.” (p. xv.) The editor has,
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however, promised that he would take up another similar project for the
Digambara stories. The "Notes" of the book is very helpful and explains
certain points which help the reader understand some portions of the story.

The author has collected stories from the canonical literature, such as,
Nandi-sutra, Avasyaka-sutra with Niryukti and Bhasya, Uttaradhyayana-
sutra and its commentary by Devendra, Dasavaikalikasutra Niryukti and
so on. These stories reflect various" social, religious and economic condi-
tions" of the then India. On reading these stories one can easily get a glimpse
into the past cultural history of the country.

I offer my sincere thanks to the authorities concerned for taking keen
interest in this type of work. The printing is excellent and the get-up of the
book is praiseworthy. | recommend this book to the reading public.

On the contrary, the plan of the Stories from Jainism by Mrigendra Muni
Maharaj is different from the above two. There are 37 stories in this book
and most of them are culled out from the Uttaradhyayana-sutra, Jratadhar-
makatha, Tris sti-salaka-purusa-carita, Samaraditya-katha, Prabhavaka-
caritra, Upadesa-prasada etc. But the difficulty is that the author has not
given any reference from where ihese stories are taken. These stories are
also in summaries. There is no notes of these stories, nor is given any
introduction. However, in general this is worth reading.

But the Hindi Jaina Katha Sahitya by Satya Prakash Jain is a good piece .
of research work on Jain narrative stories. Though the material is based on
Hindi, it has a comparative aspect as well. Though the main purpose of the
author is to depict the Jain stories as found in Hindi, the author has
ransacked the problem from the Jain canonical literature as well. Between
405 and 470 pagess the author has given the list of stories alphabetically. It
has four chapters and each chapter is full of authenticated statements. The
discussion is lively, and the style is simple. What is wanted in this sort of
research work is a good index. The book lacks it. It will be a nice idea if
this book is translated into English for a bigger audience.

In fine, I can say that it is a good sign that the attention of some scholars
has drawn to this direction. It is a vast subject, and it needs systematisation.
It could be a good subject of life long research. I suppose the time has come
now to look into the problem seriously. In Jain narrative stories, there could
be lots of folk elements, and those who are engaged in this direction are to
be congratulated for their interest shown in this subject. The above men-
tioned four books will act as pioneers in this respect. | believe that these
four books will be received well by the reading public.

Satya Ranjan Banerjee.



NEWS ON JAINISM AROUND THE WORLD

[Last year in the Indian Express, Coimbatore, some pieces of news on Jain temples
were published. And these are sent to me for publishing in the Journal. As these are
important for research scholars studying Jainism, some portions of these are being
reproduced here with minor alterations for the benefit of the scholars]. — Editor

1

Even before the birth of Christ, Jainism made its apperance in Kerala. It
is generally thought that Jainism made its appearance in Kerala during the
time of the Mauryas. Chandra Gupta Maurya, the first Mauryan Emperor,
who ruled between B. C. 321-297, towards the end of his reign, abdicated
his throne and in the company of Jain pilgrimes under the leadership of

Bhadrabahu reached $aravana Balgol in Karnataka. People believe that it
was in the days of Chandra Gupta Maurya and Bhadrabahu Jain monks
travelled throughout South India to spread Jainism.

Their aim was to find out a place where they could give priority to.
meditation than the spread of religion. They also loved the place where
natural phenomenon exists.

For instance, compelling the attention of every visitor - who visits the
Bhagavati temple at Chithral - is a rock locally called ‘Urinchipparai’ located
on the north of the shrine. Pure water comes from a small hole in the rock
if any one sucks it. It was in these circumstances that Jainism spread to
Kerala.

There are many Jain temples in Kanyakumari district which was a part
of erstwhile Kerala (Travancore State), namely the Thirucharanathu Bha-
gavafi temple, Mahadeva temple at Tirunandikkarai, Nagaraja temple at
Nagercoil and Kurathiyarai temple on the way to Thadikkarankonam.
Among those temples, Thirucharanathu Bhagavati temple at Chithral which
is considered the zenith of Jain architecture, is losing its pristine glory.

Chithral, a beautiful tiny village in Kanyakumari district, is surrounded by
a chain of mountains. Near this village stands the small craggy hill called
‘Thirucharanathumalai’, which means the holy hill to the Charanars (Jain
monks). The sacred hill was dominated by the devout Jains in the 9th
century A. D. so as to attract the Jain monks and pilgrims from distant places
like Tirunarungondai in South Arcot district and Kudavasal in Tanjore district.
On the top of the hill, there is a natural cave formed by an overhanging rock.
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The presiding deity is in the Padmasana posture under a triple umbrella.
In the central chamber is Mahavira and at the bottom of the seat are
sculptured figures of lions, which are special to this Tirtharkara. The nude
image standing under the canopy of a hooded serpent on the left of
Mahavira is Parsvanatha and on his right stands Padmavafi. By the end of
the 14th century this temple became a Hindu temple. The temple derived
the name of Bhagavati temple from Padmavati.

On the hanging rock, north of the shrine, are carved a number of figures
of Jain Tirthankaras and of Padmavati Devi. Moss and lichen have gradually
eaten into the sculptures which are carved in Bhagavali temple.

The temple served as a learning centre in good old days where a number
of disciples trained by the priestess of ‘Tirucharanathumalai’ preach Jain
Dharma.

Above the shrine, is a brick gopuram, which is in a dilapidated condition
today. The scholars describe the gopuram at this temple is an engineering
marvel. But the 9th century old legacy has been damaged, perhaps irrevo-
cably.

The temple was renovated in 1905 by Sri Mcolam Thirunal, the Maharaja
of the then Travancore State. Since then although it is maintained by
Archaeological Survey of India, who declared it as a National Monument,
not even a single renovation work has been executed.

The main threat, however, comes from humans and vandalism is ram-
pant because the ruins is always left unguarded. lllicit arrack distillation and
sale are flourishing in and around the temple. Unless immediate steps to
renovate this temple are undertaken an item of India’s rich heritage will

become a distant memory.
Indian Express 20-8-94.

2

CHITHARAL is a picturesque hamlet in Vilavancode taluk in Kanyakumari
district. But it is the cave temple of the Jains there that has earned it fame.

_ The temple, situated on a mountain, has been there for more than 1,500
years. Chinese philosopher and traveller Huen Tsang, who visited India in
640 AD, said there were many Jain temples in the Dravidian region.

This cave temple, also known as ‘Thirucharanathumalai’, which means
‘holy hill of the Jains’ is one of those. Since it was the abode of Jain Sanyasis,
it is also known as ‘Siddhagiri’.
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The temple, situated in a cave between two rocks, has a mandapam and
a small altar above which is a damaged tower. In the middle of the cave is
the carved figure of Mahavira, in the Padmasana posture. A lion is carved
on the altar. To the right of Mahavira is the figure of ‘Chitharal Devi'.

The north wall of the cave contains the names of the 23 Jain sanyasis .
who constructed the temple . In the inscription, there are some references
to ‘kunhathanki kurathikal’. In the ‘Travancore Archaeological Survey’ it is
stated that ‘kunhathanki kurathikal’ means Jain sanyasis. This lends cre-
dence to the theory that the cave temple belonged to Jains.

Though it is said that in the 9th century, the then king Vikramaditya
Varaguna stayed here with some Jain sanyasis, an archaelogical book called
‘Some historical problems of Kerala’, states that the Hindus took over this
temple in the 14th century.

After becoming a Hindu temple, the figure of Chitharal Devi was cast in
paricaloha. Once the figurine came, started the problem. Devotees began
to worship the idol for their progress. And then thieves stole it, thinking it
would help them advance in life. Now a stone idol adoms the sanctum
sanctorum.

Adding more attraction to this temple on the rock are three perennial
pools. It is possible to suck water through one of the holes in the rocks,
which the local children never tire of doing.

[M. Saiji].
Indian Express 12-9-94.

3

JAINS, their temples and their inscriptions are found abundantly in North
and South Arcot and Chengalpattu. There are also isolated rocks and
boulders with Jaina sculptures. One such big boulder is seen in Aatchipak-
kam, about 20 km north-east of Tindivanam, in South Arcot district.

There is a hillock in the village near the high school. On top of the hillock,
in the centre, is a big boulder. On the western side of the boulder is a panel
cut sculpture of Bhagavan Par$vanatha, the 23rd Thirtharkara of Jainism.

The panel depicts the Kamata episode in the life of Sri Par$vanatha.
While the saint was in deep meditation, a Deva called Kamnatan passed over
the spot on his vimana. The ‘ancient aircraft’ could not move owing to the
power of the meditating saint. Kamata became angry and rained all sorts
of weapons on him and threatened him in the form of wild wind, lightning,
thunder and heavy downpour.
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All the weapons fell at Sri Par$vanatha’s feet as flowers. Bavanaloka Deva,
called Dharanendra spread his hood over the saint to protect him. When
Kamata acquired eight hands and tried to drop a huge rock on the
Tirthankara, Yakshi Padmavati held a big ‘vajra’ umbrella over the hood.

This brought Indra and the Devas to the spot to celebrate Sri
Par$vanatha’s attainment of omniscience (kevalajriana kalyana). Kamata
accepted his defeat and bowed in obeisance. This story is brought out
beautifully by the sculpture. On the right side, upper comer is Kamata with
an angry face, holding a rock with his eight hands; the lower half represents
Kamata after he realised his powerlessness over the Tirtharkara.

In the centre stands Sri Parévanatha on the lotus pedestal, undisturbed
by the surrounding incidents. Over his head is the hood and the ‘vajra’
umbrella. On the left lower side is Padmavati holding the umbrella. The
upper comer figure is Devendra, in his vimana with two wheels and a
swan.

The deft hand of the sculptor has brought out so many emotions alive
on stone: the anger of Kamata, the happiness of Devendra, the anxiety of
Padmavati, the serenity of Sri Par$vanatha and the emotional surrender to

Kamata.

The sculpture is about 1,000 years old and is a fine example of a sculptor
infusing a stone with life. Though there are no Jains in Aatchipakkam now,
those living in the surrounding villages, called Nainars, perform pujas to the
sculpture. There is a flight of stairs that takes them to the top of the hillock.

Recently, a Murugan temple was constructed near the big boulder.
S. Thanyakumar.
Indian Express 28.11.94



NATIONAL SEMINAR ON SAURASENI PRAKRIT

Shree Kundakunda Bharafi (Prakrit Bhavana), New Delhi, organised a
three-day National Seminar on Sauraseni Prakrit at New Delhi from 28th to
30th October 1994. About 40 Prakrit scholars from different parts of India
participated in the Seminar, of which some renowned scholars like Pt.
Balbhadra Jain (New Delhi), Prof. Satya Ranjan Banerjee (Calcutta), Prof.
R.P. Poddar (Patna), Prof. Raja Ram Jain (Arrah), Prof. B.C. Jain (Nagpur),
Prof. D.K. Shastri (Neemuch), Prof. D.C. Jain (Kurukshetra), Dr. Prem Suman
Jain (Udaipur), Dr. R.C. Jain (Bhopal), Dr. B.C. Bhagendu (Bhopal), Dr. R.C.
Jain (Bijnor), Dr. Damodar Shastri (Jaipur) etc. attended the Seminar.

The Seminar was graced by the presence of Pujya Acarya $H Vidyanandaji
Maharaja and other Jaina Muni' Pujya Guptisagaraji and Pujya Kanako-
jjvalaji. These Jain saints have also delivered their lectures on important
aspects of Sauraseni Prakrit. The main object of the Seminar was to
expatiate the main features of Sauraseni Prakrit as found in the texts of
Digambara tradition and other Prakrit works. Twenty eight research papers
were presented and discussed on this main theme.

The Seminar was inaugurated by Professor Vacaspati Upadhyaya, Vice-
Chancellor, Lal Bahadur Shastri Sanskrit Vidyapeeth, New Delhi. Professor
Mandan Mishra (Jaipur) and Professor Shripati Shastri (Delhi) also ex-
pressed their views on the significance of Prakrit in the indological studies.
Shree Sahu Ashok Jain, Chairman of Shree Kundakunda Bharati and Shree
Nirmal Kumar Sethi, Chairman, Digambara Jain Mahasabha and other
prominent persons of Jain community were present at the Seminar.

The following decisions recommended at the Seminar were taken by
the participants:

1. It was resolved that one National Prakrit Academy should be es-
tablished in Delhi by the Central Government of India.

2. It was further resolved that the following projects should be com-
pleted as early as possible by Shree Kundakunda Bharati, Delhi :
a) Sauraseni Prakrit Bhasa Aur Vyakarana
b) History of Sauraseni Prakrit Literature
c) Sauraseni Prakrit Dictionary

3. It was also resolved that the Sruta Paricami should be celebrated
as Prakrta Divasa ‘Prakrit Day’ every year.

' Dr Premsuman Jain

Director of the Seminar
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